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The University Amendment Bill, 2020 has been passed by the Odisha State Legislative Assembly. The
Bill intends to replace the Odisha University Ordinance promulgated by Hon'ble Governor to amend
the Odisha University Act, 1989. Henceforth, all the State Universities shall be regulated by this. It is
indeed a progressive legislation and aligns with the University Grants Commission norms.

The idea behind this progressive move was to bring all Universities of the State under one Act, as
having many Acts would lead to disharmony between identical provisions of various Acts. The changes
inculcated in the Bill after a period of more than three decades is based on recommendations of
academicians, students, researchers and scholars as well as with an intention  to rectify the provisions
of the earlier Acts.

The far-sighted move by the State Government under the dynamic leadership of Shri Naveen Patnaik
has drawn a lot of appreciation from across the country. Hon'ble Governor Prof. Ganeshi Lal, who is
also an acclaimed academician has facilitated this progressive move undertaken by the State Government.
The hard work of the 5'T' team is acknowledged and I would sincerely thank 5'T' Secretary

 Odisha Universities Amendment Bill-2020
(Revolutionary and Progressive)

Dr. Lenin Mohanty
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Shri V. Karthikeyan Pandian and the Education Secretary Shri Saswat Mishra. The Higher Education
Minister Shri Arun Kumar Sahoo and the Academic Advisors also deserve a lot of  thanks.

Mentioned below are few pertinent changes envisaged through the Bill in the larger interest of the State.



viii

(1) SENATE concept has now been abolished.

(2) In the now-abolished SENATE structure, 4 State Government Officers used to be ex-officio
members and 7 learned/eminent persons used to be nominated by Chancellor as ‘Other
members’.

(3) In the pre-amended SYNDICATE structure, Director (Higher Education Department) was an
ex-officio member and Chancellor used to nominate one eminent person as ‘Other member’.

(4) Since SYNDICATE will now function as the highest authority of Universities, it has been re-
structured as below.

(a) Secretary of Higher Education Department (or his representative not below Joint
Secretary rank) has been included as an ex-officio member.

(b) In place of Director of Higher Education Department, the Regional Director of Higher
Education Department shall now be an ex-officio member.

(c) 6 eminent persons (from the fields of education, academics, research, corporate industries
or public administration) shall be nominated, 3 by Chancellor and 3 by State Government,
as ‘Other members’.

(5) SYNDICATE Meeting Procedure

(a) Vice-Chancellor continues to be the Chairman of the Syndicate (not Secretary of Higher
Education Department)

(b) Presence of one-third members will constitute quorum for Syndicate Meeting.  Syndicate
will have 25 members for Affiliating Universities and 18 members for Unitary Universities.
Higher Education Department Secretary and Regional Director and the 3 eminent
persons nominated by State Government (total 5 members) cannot even form quorum.

(c) Syndicate’s decision shall be taken by majority. While generally out-station members
fail to attend Syndicate meeting; 10 members belonging to the University (including the
VC) will always be attending the meeting.

(6) The State Government funds the State Public Universities almost entirely. Hence, there is nothing
wrong if the State Government is duly represented in the Syndicate.

(7) In Kerala, Karnataka and Gujarat, the State Government nominates 4 to 6 eminent educationists/
persons to the University Syndicate or Syndicate equivalent body.

(8) In Kerala, Karnataka, Gujarat, Maharashtra and West Bengal, Secretary of Higher Education
Department along with 2 to 5 other senior State Government officials of Secretary and Director
rank are ex-officio members of their University Syndicate or equivalent body.

RE-CONSTITUTION OF SYNDICATE
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SELECTION OF UNIVERSITY NON-TEACHING
EMPLOYEES BY  STATE SELECTION BOARD (SSB)

(1) SSB is an organization under the administrative control of  Higher Education Department.

(2) SSB has been established in pursuance of The Odisha Education Act, 1969.

(3) SSB’s mandate is to select college teachers for Government Aided Colleges coming under
Higher Education Department. (Such teachers are commonly referred to as SSB Teachers).

(4) SSB functions independently as far as selection process is concerned. No one from HE
Department or State Government has a role in the selection process of SSB.

(5) As the number of applicants for non-teaching posts is huge, Universities gradually found it
more and more difficult to undertake such selection/recruitment themselves.

(6) In recent past, Berhampur University took approval of Chancellor and requested SSB to take
up recruitment of some non-teaching posts of the University. SSB successfully completed the
recruitment process.

(7) Before this Odisha University Act Amendment Ordinance was issued, 6 to 7 Universities, after
taking approval of Chancellor, had requested SSB to take up non-teaching employees
recruitment for them. SSB has already initiated the process.

(8) Recruitment by a central body like SSB saves the Universities from the pain and botheration of
undertaking such recruitments individually at their level.

(9) Moreover, selected candidates of one University subsequently apply for non-teaching posts of
other University(ies) if their present University is far from their desired place of residence.

This causes vacancy in the first University. For one or two such vacancies, that University has
to repeat the cumbersome recruitment process all over again.

(10) It is found and also admitted by VCs and Registrars that quality of non-teaching staff recruited
by SSB is far superior to that of those recruited by individual Universities as because the SSB
recruitment process actually draws best talents from the entire State, free from local bias.

(11) Therefore, in the interest of the Universities, the Act has now been amended giving SSB the
responsibility of recruiting non-teaching employees of all Universities centrally.
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(1) SENATE has been abolished. Other authorities of Universities such as Syndicate, Academic
Council, Board of Studies, Examination Committee, Finance Committee, PG Council, etc.
shall continue to exist and function.

(2) The SENATE’s Rules of Business, as had been provided in the Act, was very cumbersome. It
was like OLA proceedings. Over the years, SENATE’s role had become very ceremonial,
without any real contribution  to University functioning.

(3) Though SENATE meeting was to be convened by the Vice Chancellor at least once in a year:-

- Utkal University has not held it in last 10 years

- Shri Jagannath Sanskrit University has not held it in last 9 years

- GM University has not held it in last 5 years (i.e. since inception of the University)

- Ravenshaw University has not held it in last 3 years

- Khallikote University has not held it in last 3 years

- North Odisha University has not held it in last 2 years 8 months.

- FM University has not held it in last 2 years 3 months.

- Berhampur University has not held it in last 1 year 9 months.

- Ramadevi University has not held it in last 1 year 9 months.

(4) Therefore, and since SYNDICATE is the authority which actually governs the Universities, it
was decided to abolish the SENATE system which had as such become non-functional.

(5) In Karnataka State Universities Act also, there is provision of Syndicate only; no SENATE.

ABOLITION OF SENATE
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(1) Vide a letter dated 09.11.2018 addressed to Chief Secretary, Principal Secretary to Governor
had communicated the desire of the Hon’ble Governor-cum-Chancellor to amend the Act and
assign OPSC ( or any other Central agency) the responsibility of recruitment of University
teachers.

(2) The State Government examined the suggestion and agreed with the proposal made by the
Hon ‘ble Chancellor for the following reasons.

(i) As the number of State Universities has now increased, there is continuous process of
recruitment by one University or another. The applicants apply for positions in one
University after another as per their advertisements. Thus, the applications of aspiring
candidates are processed several times by several Universities. They are interviewed
several times resulting in inefficiencies and repetitive work at Universities.

(ii) Simultaneously, it is seen that Universities which recruit teachers earlier tend to lose
them to Universities which recruit later. Thus, the efforts of Universities in calling for
applications, processing them, conducting interviews and recruiting teachers goes in
vain once a teacher leaves one University for another.

(iii) That apart, provision of LIEN to a teacher when she/he leaves one University for
another results in creating handicap for the first University as it cannot recruit against
that post.

(iv) Moreover, since many University teachers apply for the vacant posts of the same
University as internal candidates (for example: an Assistant Professor applying for the
post of Associate Professor of the same University), for the sake of fairness and
transparency; selection should be done by an outside neutral agency. (5T principle)

(3) The Act has, therefore, been amended. OPSC, a constitutional body, will now undertake
selection of University teachers centrally.

(4) By this, each University will be spared from spending a lot of time, money and effort required
for taking up teachers’ selection individually.

(5) The minimum standard and qualification prescribed by UGC for becoming University teachers
(like clearing National Eligibility Test, PhD, etc.) shall be strictly adhered to by the OPSC.

(6) Minimum two subject experts shall be inducted as members of the committee to be constituted
by the OPSC for interview/viva-voice of the candidates.

SELECTION OF UNIVERSITY TEACHERS
BY OPSC
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(1) Ravenshaw University Act, 2005 has now been repealed.

(2) Ravenshaw University is now deemed to have been established under the Odisha Universities
Act, 1989.

(3) It will continue to function as usual and like any other 11 State Public Universities.

(4) Ravenshaw College had been upgraded to Ravenshaw University in 2006.

(5) It is the first Unitary University of Odisha. (Unitary University means no college is affiliated to
the University).

(6) As of 2005, the other 4 Universities (namely, Utkal University, Berhampur University, Sambalpur
University and Sri Jagannath Sanskrit University) were affiliating Universities.

(7) It was perhaps thought at that point of time that the provisions of the Odisha Universities Act,
1989 might not cater to the needs of a Unitary University.

(8) Therefore, Ravenshaw Act was enacted in 2005 to establish Ravenshaw University as the first
Unitary University of Odisha.

(9) However, subsequently it is seen that Unitary Universities can very well be established and run
under the Odisha Universities Act, 1989.

(10) Two more Unitary Universities (Gangadhar Meher University at Sambalpur and Khallikote
University at Berhampur) were established in 2015. These two Unitary Universities, though
same in status as Ravenshaw University, were established under the Odisha Universities Act,
1989. They do not have their specific Acts like Ravenshaw University Act.

(11) For administrative convenience, all Universities should be governed under one Act. Otherwise,
there will be disharmony amongst identical provisions of different Acts.

(12) Hence, there was no need to continue with the Ravenshaw University Act, 2005 and hence it
has been now repealed.

(13) All State Public Universities under Higher Education Department (whether affiliating Universities
like Utkal and Sambalpur Universities or Unitary Universities like Ravenshaw and GM
Universities) will now be covered under one Act, i.e. the Odisha Universities Act, 1989.

(14) Repeal of Ravenshaw University Act will not at all affect the status and functioning of Ravenshaw
University. The University, if managed well, can establish itself as a leading university of India
within a short time.

(15) It should be noted that in 1989, before enactment of the Odisha Universities Act, 1989, the
then existing 4 universities had their own Acts, namely (1) Utkal University Act, 1966 (2)
Berhampur University Act, 1966 (3) Sambalpur University Act, 1966 and (4) Shri Jagannath
Sanskrit Vishvavidyalaya Act, 1981. When the Odisha Universities Act, 1989 was enacted, all
these 4 individual Acts were repealed.

REPEAL OF RAVENSHAW UNIVERSITY ACT, 2005
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(1) Pre-amended Provision:

Annual Audit Reports of Universities, audited by Examiner of Local Accounts, are to be laid in
OLA.

(2) Amended Provision

Audit Reports, within 30 days of its receipt, shall be uploaded in University website and shall
be continued to be displayed in the website for at least 3 years.

(3) When the Odisha Universities Act, 1989 was enacted in 1989, there were only 4 Universities
covered under the Act. New 12 Universities have come under the coverage of the Act and 2
more are in the pipeline. Audit Reports, now a days, run into more than 500 pages. Laying of
Audit Reports of each University in OLA every year has become extremely difficult and
cumbersome. Therefore, this provision has now been amended.

(4) Earlier, public was unable to access the Audit Reports. Now it will be freely available to them
through web-site. Hence, it is a step towards more Transparency and Accountability. (5T
principle)

(5) Since Audit Reports will be available to all in the University website, discussion can be made in
OLA if any serious matter has been reported in the Audit Report.

(6) The Standing Committee of OLA for Higher Education Department can also discuss the Audit
findings while reviewing the affairs of the Higher Education Department.

(7) In a number of States such as Gujarat, West Bengal, Kerala and Tamil Nadu, there is no
provision in the respective State Universities Act to lay Audit Reports of State Universities in
State Legislative Assembly.

AUDIT REPORTS, WITHIN 30 DAYS OF ITS RECEIPT,
SHALL BE UPLOADED IN UNIVERSITY WEBSITE
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VICE-CHANCELLOR SELECTION PROCESS
(MINIMAL ROLE OF STATE GOVERNMENT)

SI. Pre-amended Provision
No

1. Chancellor appoints VC (No Change)

2. Chancellor does not require to consult
with State Govt. or  take concurrence
of State Govt. before appointing VC (No Change)

3. Chancellor constitutes 3 member Selection
Committee to recommend a panel of
3 names (No Change)

4. Constitution of the 3-member Selection Changed as below
Committee

(a) Chancellor’s nominee (a) Chancellor’s nominee (a
(b) UGC nominee superannuated officer of State
(c) Syndicate’s nominee Government having worked as Chief
Note : Chancellor appoints one of them Secretary of the State or Secretary to
as Chairman of the Committee Govt. of India or equivalent rank)

(b) UGC nominee
(c) State Govt.’s nominee (has to be an

eminent academician)
Note 1: Chancellor ‘s nominee will be
Chairman of the Committee
Note2: Chancellor usually
nominates a superannuated IAS
officer of Odisha cadre having
worked as Chief Secretary to State
Government or Secretary to Union
Government, or in equivalent rank.
For selection of new Vice-
Chancellor for six Universities
currently being undertaken,
Chancellor had constituted the 3
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member selection committees, in
June,2020 (i.e. much before this
ordinance, with such superannuated
IAS officers of Odisha cadre as
Chairpersons of the Committees.

5 Selection Committee’s recommendation (No Change) (So, State
(of a panel of 3 names) has to be unanimous. Governments nominee alone cannot
This means, all the 3 members have to agree do anything)
on the recommended names.

6. The recommendation of the Selection (No Change)
Committee is given to the Chancellor (not to
State Government)

7. Chancellor interacts with the 3 (No Change)
recommended candidates and appoints
one as VC. Nobody of the State Government
remains present during this interaction

(8) Since Syndicate is considered to be an interested  party (as 10 employees of the University
function as Syndicate members and since a number of Professors of the same University apply for the
VC posts); it is desirable for the sake of fairness and transparency to keep Syndicate away from VC
selection process.

(9) Since State Government funds the Universities almost entirely, there is nothing wrong if one of
the 3 members of the Selection Committee is a State Government nominee. Such minimalistic role of
the State Government of Odisha in the process of selection of Vice-Chancellor can be very favourably
compared with the prevailing system in other State/Central Universities as given below in Para-10
where the State Governments have a much larger role in selection of Vice Chancellor.

(10)  Position in other States/Central Universities

(a) In many States, such as Karnataka and Maharashtra, one of the members of the VC Selection
Committee happens to be a State Government nominee.

(b) In Gujarat, State Government appoints VCs.

(c) In Punjab, State Government forms selection committee headed by the Chief Secretary.
The Committee recommends a panel of names. The State Government selects one name and
sends the proposal to Hon’ble Governor-cum-Chancellor for appointment as VC.

(d) In West Bengal, Selection Committee is constituted by State Government having nominee of
Chancellor as Chairperson. Recommendation of the Committee is placed before the Chancellor by the
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State Government. Chancellor is required to consult with the State Government before selecting one as
VC.

(e) In Karnataka and Telangana, State Government seeks applications for VC post. After
undertaking the selection process, the State Government sends a panel of 3 names to the Chancellor
for appointment of one as VC.

(f) In Andhra Pradesh, the Selection Committee submits 3 names to the State Government and
then the State Government sends one name to the Chancellor for appointment as VC.

(g) In Bihar, Selection Committee recommends five names. Then Governor and Chief Minister
jointly select one as VC.

(h) In case of Central Universities, recommendations of the Selection Committee is submitted
to Ministry of HRD. The WIRD scrutinizes the recommendation and sends the names to the
Hon’ble President of India.

(11)   Role of Higher Education Department Secretary in VC Selection

(a) As per the Acts and Statutes, Secretary of Higher Education Department has no role to play in
VC selection.

(b) Earlier, Registrars of the University concerned were used to be appointed as convener of
respective selection committees by the Chancellor.

(c) But, now-a-days, Hon’ble Chancellor appoints Secretary of H.E. Department as Convenor
of Selection Committees to float advertisement, receive applications, scrutinize the applications,
place all records before the Selection Committee and arrange for the interview of the candidates
by the Selection Committees.

(d) The Selection Committee itself does short-listing of the applicants (if required) and decides
the modalities of interview.

(e) Neither the Secretary nor his representative remains present during interview; nor they get
to know the 3 names recommended by the Selection Committees.

(f) Committee gives its recommendation in sealed envelope, which is simply forwarded to the
Chancellor by the Higher Education Department Secretary.

(g) Being Convenor of the Selection Committee means additional workload on Secretary of
HE Department and other Officers/Staff of the Department. However, involvement of Secretary
of HE Department in the application scrutiny process ensures that eligibility/ineligibility of applicants
is thoroughly examined and utmost fairness and transparency is maintained in the application scrutiny
process.
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Amidst a successful fight against the Corona pandemic, Chief  Minister Shri Naveen Patnaik visited
Puri  and offered prayer to Lord Jagannatha for  the well being of the people of Odisha. The Chief
Minister also made Sampurna Parikrama  of the Jagannath temple. He reviewed   the implementation of
ABADHA scheme in detail. He emphasized on completion of land acquisition process for
Shree Jagannath  Heritage Corridor  within three months.

Chief Minister emphasized on  arrangements for safe Parikrama  by elderly and Differently abled
persons and instructed that the heritage corridor should be designed in such a manner that Person with
Disabilities should be able to go around Parikrama on their own. He also directed that devotees should
be able to have hassle free entry through Singh Dwar of the temple and adequate arrangements should

Chief  Minister Shri Naveen Patnaik emphasized on
completion of land acquisition process for
Shree Jagannath  Heritage Corridor  by 1st January 2021
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be made for their comfort when devotees are waiting in Queue to go inside temple for Darshan of
Mahaprabhu. Shri Patnaik  advised to use technology for ensuring safety and security so that arrangements
made are not very obtrusive.

On South east side, from erstwhile Emar Math site, he reviewed the arrangements that are being
planned for Queue Management system. While reviewing on western side, he advised that no utilities
like electric substation should be next to the Meghanad Pacheri.  The present CESU control room be
suitably shifted. Devotees doing Parikrama should have unhindered view of  the majesty of the Meghanad
Pacheri. While reviewing from southern side of the Meghanad Pacheri, he advised to create tree shaded
spaces so that Parikrama is comfortable with special emphasis on universal access.

For devotees coming from faraway places, adequate arrangements for keeping their belongings should
be made, he added. While reviewing northern side, he advised to make adequate arrangements for
serving Mahaprasad to large number of people at one go. For elderly devotees, adequate arrangements
for Electric Carts be made so that they don’t face any issue even if they are to park their vehicles at a
distance.

Chief Minister Shri Naveen Patnaik directed to complete the  Land acquisition process  by 1st of
January 2021 and start the work on Shree Jagannatha Heritage Corridor. The Chief Minister again
thanked the  people who have donated land for the invaluable project and appreciated  the  officials and
employees of various Departments and the District Administration  for  their hard work.

The Chief  Minister was accompanied by  Development Commissioner and Additional Chief Secretary
Shri Suresh  Chandra  Mahapatra and  5 'T' Secretary Shri V. K. Pandian.
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Puri, the  abode of Mahaprabhu Shree Jagannath, attracts large number of pilgrims across the Globe
every year. It is also one amongst the four most sacred places (Chaturdham) of India. After the devastating
cyclone FANI  the Chief Minister Shri Naveen Patnaik had  announced his commitment  to develop

Redevelopment of Puri Swargadwar
will be completed by March, 2021
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Puri as a world heritage city. As part of the 5T initiative various developmental works have started in
this regard since then  to give Puri it’s rightful place in the world tourism map. Redevelopment of
Swargadwar constitutes  an important part of the initiative.  Accordingly the work has started with
funding from CMRF. The redevelopment work will be completed by next March.

As an interim measure, shed and other facilities are being provided  to people visiting Swargadwar  for
cremation of their relatives. To make the Grand Road clean,  the stray cattle  have also been shifted to
Gosalas. 700 cattle have been shifted  from Badadanda to Gosalas and another 400 will be shifted in
the next one  month. Funding for next 5 years for feed and maintenance has been tied up from CMRF.

Similarly, steps have also been taken  for  rehabilitation of beggars  of Badadanda  so that they can lead
a respectful life. In the meantime, 500 beggars have  been rescued from  Badadanda  and rehabilitated
in various institutions. Out of the rescued 150 beggars have been traced and reunited with their families.
Funding is being met from the State Government.
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5'T' Secretary, Shri V.K. Pandian visited Puri recently and reviewed the progress of development of
Swargadwar, Gosala for stray cattle and rehabilitation of beggars. Shri Pandian also visited Banki
Muhana and Puri Blue Flag Beach (Niladri Beach). During the review,  Collector Puri,  BMC and
CMC Commissioners were also present. BMC  and CMC will also take up shifting of stray cattle and
rehabilitate in Gosalas of their respective areas. They will also start rehabilitation work of beggars  in
their areas.

These initiatives  to give Puri  a fresh new look will usher in a historic generational change.
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“Sarva Mangala Mangalye Sive
Sarvartha Sadhike, Saranye
Trayambike Gauri Narayani

Namostute”

My heart flutters at the thought of Durga
Puja. This festival used to be the most awaited
festival of the year.  More than the fun and frolic
and the whole razzamatazz surrounding the
festivity, it is the emotion that this festival evokes
in me. I was lucky to have been born and brought
up in Balasore which celebrates this festival in its
full grandeur. Nestled in the eastern coast of
Odisha, this small and quaint town wears a
different garb during Durga Puja. The whole town
is flung into a kind of euphoria. People keep their
gloom and sorrow aside and enjoy the four days
without any inhibition.

My unflinching love for this festival is
probably due to the fact that our house was
situated close to a pandal. The pandal wore a
deserted look throughout the year like a young
girl who did not like to dress up but once Durga
Puja ushered in, it looked like a resplendent lady
wearing all her fineries. The pandal or to be very
precise the Puja brought the whole neighbourhood
together. People from all walks of life thronged
the pandal for the four days. The best part was
that our house was also decked up. It was a
celebration of families, a celebration of my family.

The elation and joy seeped in from the day of
Mahalaya. It is believed that goddess Durga
descended the Earth on this day. The recital of
Mahisasur Mardini reverberated through the
whole town. “Maa is coming”, that is what we
got to hear. What joy! What ecstasy! A heady
feeling it was! The preparation started in full
swing. The ‘karigar mausa’ as we used to
address the sculptor, put in hard work to sculpt
Maa’s idol to perfection. In the afternoon, when
sun readied to bid adieu, I would sneak into the
makeshift workshop and get the glimpse of the
idol in making. My Baba (my grandfather) often
accompanied me to the place. While the old men
continued the banter, I  gazed at the clay idols
and eagerly waited for the karigar mausa to
complete the idols.

Durga Puja

                                                                         Dr. Devidutta Das
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Saptami, Ashtami, Nabami and
Dashami passed in a wink of an eye.  The world
around us was exceptionally happy. Fasting,
feasting, wearing new clothes, donning the finest
bijouterie, pandal hopping…the list goes on. On
the Ashtami morning, after a quick shower I
donned my new dress. The Puja dress had new
different kind of emotion attached to it. The crisp
smell of the dress was heady. I ran to the pandal
with the bhoga changudi. The image of Maa was
breathtaking. Splendiferous ! The night lightened
up the whole city. It dazzled like a newly wed
bride. I always waited eagerly for the arati, well
not exactly for the arati but for the dhol and the
bajja. My legs would automatically tap to the
rhythm of the bajja. Sometimes I felt the beats of
the bajja and the swirl of the bajjabala had an
intoxicating fervour. I never enjoyed Dashami as
my heart was already full with sorrow. I did not
want Maa to go back but every good thing comes
to end. A strange feeling of desolation pervaded
the atmosphere as Maa went back to her divine
abode.

Many years have passed away but my
feeling for the Durga Puja has not changed a bit.
When I shifted to Hyderabad five years back, I
had thought that though I left behind my parents,
my family and my friends, I would anyhow make
it a point to visit my state during Durga Puja.  I
believed that would compensate my absence from
my home state. Sadly after shifting permanently
to the metro, I could never make it to Odisha
during Durga Puja. The most painful part of the
year for me, now. I longed to go back but could
not. Hyderabad celebrates the Puja with a lot of
splendour but pomp and show of Odisha is
unmatchable.  We go to a Puja pandal organized
by the Bengali Association known as Utsab
Cultural Association. They put in a lot of effort to
emulate the air and ambience associated with the
festival. I must mention here that they do a

commendable job. The pandal is a replica of the
Calcutta pandals. As one enters in to the precincts
of the Puja pandal, a distinct smell of dhup and
jhuna greet you. It is a beautiful place and we
make it a point to visit it on Ashtami. Kalinga
Cultural Trust also organizes a grand Puja near
the Jagannath Mandir at Banjara Hills, Hyderabad.
This Puja witnesses a huge conglomeration of
Odias staying in Hyderabad. You are sure to bump
into a relative or a friend if you happen to visit this
Puja pandal during Durga Puja. Common man,
celebrities (read Pragyan Ojha, the cricketer)
every Odia living in this big city visits this pandal.
The sights and sounds look very familiar. The place
looks like a mini Odisha.  Once I step into this
place, I usually forget that I am not in Odisha but
in a different state.

The two states, Odisha and Telangana
have their own ways of celebrating this grand
festival. Of course in Odisha the intensity is much
more than Telangana or to be precise in
Hyderabad. The metro does not wear a festive
garb. The roads do not look celebratory.  The
people go on with their daily chores. There is
nothing much spectacular and extraordinary that
meets the eye during the Puja time except for  a
few pockets of the city where the festival is
celebrated. Distance makes the heart grow fonder.
Years of not being able to visit my hometown
during the festival has made the memories of
Balasore Durga Puja more special. But I guess,
life is about moving on and accepting and valuing
what we are bequeathed with. However, deep in
the niche of my heart the memories of my Balasore
Durga Puja are carefully preserved.

Dr. Devidutta Das, Plot 44, Flat-503, Aswasidh Novateur,
Nest-1, Gauthami Enclave, Behind Chirec Public School,
Kondapur, Hyderabad-500084
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Gandhi, a social engineer, in true sense, had
dreamt of a new social order for gradual
realization of the mythical golden age. Gandhiji,
being dissatisfied with the status of women during
his age, started the movement for emancipation
of women by making them free from the quagmire
of ignorance and superstition. The status of
women was pitiable due to the multiple problems,
they were facing. Gandhiji rolled the ball for
empowering women by making them socially,
economically and politically potential to become
a powerful part in decision making. Women in
Vedic period had a high status in the society but it
deteriorated through ages. Number of evil
practices creeped into the society which
downsized the dignity of women. Deprivation of
women from different social activities continued.
In name of religion and customs, so many
unscientific baseless practices were imposed upon
women. They also accepted them as their pious
duty due to their ignorance as they had not been
properly educated.

Addressing the students in Karachi
Gandhiji had said ‘Instead of making your wives
the queens of your homes and of your hearts, you
have converted them into chattels to be bought
and sold. Women have been described as the
ardhangini or the better half of man. But you

have reduced her to the position of a slave and
the result is the paralysis in which we find our
country. He acclaimed her as the mother, maker
and silent leader of man.

Equal status for women :- Though biologically
different in some aspects, women are not different
psychologically or cerebrally. But, for years
together, the concept dominates that women are
different psychologically and cerebrally. But it is
completely baseless and unscientific. It only
happens as our society is structurally male
dominated. But Gandhiji opines to provide high
status to women as it was in Vedic period. Gandhiji
has rightly said “My opinion is that just as
fundamentally men and women are one, their
problems must be one in essence. The soul in both
is the same. The two live the same life, have the
same feelings. Each is a complement of the other.
The one can’t live without the other’s active help.
It clearly envisages that Gandhiji was staunch
advocate of gender equality. Mahatma said that
women have been suppressed under custom and
law for which man was responsible. While framing
social conduct both male and female must be
consulted with equal importance. Ample scope
should be provided to women to realize their full
status and play their role significantly at par with
their male counterpart.

Gandhi and Indian Women

Pradipta Kumar Biswal
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Marriage :-  According to M.K. Gandhi marriage
was a sacrament imposing discipline on both the
partners. He emphasized on monogamy. Women
should not consider them as an object of man’s
lust. Women are a companion of man gifted with
equal mental capabilities.

Purdah :- He is of the view that chastity can’t be
protected by the surrounding wall of the purdah.
It must grow from within, why do we think always
chastity in relation to women but not in connection
with men. Chastity of men should be equally
considered.

Dowry system :- Dowry should be treated as a
sin. It is better to remain unmarried than to marry
a man who demands dowry. He treated dowry
as a heartless demand. He prescribed for mutual
love, mutual consent and mutual respect between
husband and wife.

Widowhood :-  Widowhood imposed by customs
and religion is unbearable. Gandhiji saw widows
as strong reservoirs of energy. “It is worth
considering carefully in what way country can avail
itself of the services of hundreds of widows, young
and old”. He was against child marriages and
wanted child widows to be well married. He had
experimented it in his family. Gandhiji did not allow
his son to remarry after his wife’s death. He later
on relented but wanted Hiralal to marry only a
widow.

Concept about Sati :- He criticised the practice
of Sati. It is expected that a wife to be loyal and
dedicated to her husband and husband is to be
dutiful to his wife. Self immolation to become ‘Sati’
is a completely baseless concept. The soul is
immortal and it does not die with the death of
physical body. It continues to one mortal body to
other till it attains salvation. By killing herself no
wife will get back the life of her husband. He called
upon the women to give up the evil practice.

Divorce :- Marriage confers no right upon one
partner to demand obedience of other. But
divorce is not the only option. When one partner
breaks discipline, the other can break the bond.
The breach here is moral and not physical. It
preludes divorce. The loss of discipline is a moral
breach and divorce is not a solution. Moral breach
can be corrected by moral restraint and
repentance. Hinduism emphasizes the freedom of
self-realization for both men and women.
Mahatma did not believe any kind of male
chauvinism.

Women Education :- Women should be pure,
firm and self controlled as Sita, Damayanti and
Draupadi. He expected women to take a share
in public work. Without the emancipation of
women, India would not achieve any progress;
moral, material or spiritual. Gandhiji came to the
conclusion that education was the most potent
instrument for the empowerment of women. In
the scheme of basic education no differentiation
has been made between boys and girls. It is equally
possible for a girl to grow to her full stature. When
Gandhiji returned from South Africa, the condition
of women in India was very pitiable. Few women
got sufficient opportunities for education. There
individuality was crushed under the burden of
customs. The sorrows of child wives and child
mothers, widows, deserted wives, Devadasis was
acute and demanded an immediate remedy.
Gandhiji took upon himself the uphill task of
liberating our women from these evil customs and
conventions. Basic system of education played
an effective role in minimizing the gender gap.

Equal political right :-  Gandhiji advocated for
utmost freedom for women and supported for right
to vote and equal legal status. He gave the clarion
call for participation of large number of women in
freedom struggle. Due to his able leadership a
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huge number of women participated in freedom
movement in India. The Gandhian movement for
Indian freedom in the 1920s involved large
number of women. The freedom movement had
a social implication as it concentrated for the
mitigation of the women issues like child marriage
and ban of widow remarriage. In 19th century
women’s own organizations constituted all over
India. In Bengal, Sarala Debi Choudhurani
(Rabindranath’s niece) organized Bharat Stree
Mahamandal in 1910. Women got support from
their families to carry on Swadeshi campaign. This
mostly included boycott of foreign cloth and
picketing of liquor shops. A nationalist cult like
Bharat Mata (Mother India) began emerging in
Bengal.

In the second phase women participation
became dominant. Some western women also
played significant role. Annie Besant, an half Irish
and half English became the first woman President
of Indian National Congress in 1917. Margaret
Cousins an Irish suffragette drafted the Indian
women’s voting rights bill and launched the
Women’s Indian Association. Sarojini Naidu
emerged as a prominent nationalist and became
the second woman president of Indian National
Congress in 1925.

In third phase, the end of World War and
Jallianwala Bagh massacre in 1919 changed the
tempo of the nation and united the people for
independence. Gandhiji gave a call for Satyagraha
and Non cooperation. Independent bodies like
Rashtriya Stree Sangha actively participated in
the movement. Gandhiji also appealed to the
women from secluded / marginalized sections of
the society. In Andhra Pradesh, a dynamic lady
Durgabai collected over a thousand devdasis
(traditionally considered temple prostitutes) to
hear Gandhi’s speech. Gandhijee emphasized

upon involvement of widows in the political
movement. In civil disobedience movement
women participated actively. They were trained
to lead the marches, boycotts and prabhat pheries
(early morning patriotic singing). Kamaladevi
Chattopadhyaya, Aruna Asaf Ali, Kalpana Dutta,
Ramadevi, Malati Choudhury are prominent
among the freedom fighters who had dedicated
their lives for mother India.

The ball rolled by M. K. Gandhi for
empowerment of women is still far from the
desired goal. We have achieved a lot. So many
old problems relating to gender disparity have
been resolved but many modern problems have
creeped into the society. Violene against women,
exploitation and harassment of women, female
foeticide, illiteracy, low participation in politics and
economy, crime against women are major women
issues to be redressed with utmost priority.
Gandhi, as an efficient social reformer, realized
the sorrows and sufferings of Indian women and
contributed a lot for women empowerment to
curb gender discrimination.
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Rural livelihood studies in the non-farm sectors in
India are very crucial to employ rural citizens
locally. In the present pandemic situation, it has
become the top-most priority for the governments.
Nobel Laureate and economist Prof. Amartya Sen
argued on the need to develop human capabilities
to achieve a state of well-being through
sustainable income opportunities. Artisanal and
other non-farm activities are considered as a
significant component of livelihood choices in the
rural areas of developing economies. The local
artisan community is skill-based, provides income
and social equality, and contributes to the country’s
overall economic growth, as stated by the Fair-
Trade organization.

In many cases, through government
interventions, artisans have received better

facilities for their growth and sustenance.
Researchers and policymakers like Bangladeshi
Nobel Laureate Muhammad Yunus argue that
rural artisanal skill development of women through
Self-Help Group (SHG) formats can generate
sustainable livelihood for the community. We

Sustainable Rural Livelihood Development of
Tribal Women of  Odisha through  Design

Intervention using Sabai Grass

Lipsa Mohapatra

Goutam Saha

Fig.1 The Sabai Grass Farmers

Fig.2. Sabai Grass being laid down to sun-dry
on road sides

Fig.3. Sabai Grass Ropes
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tested this concept using qualitative research
methods in a given women SHG in the
Mayurbhanj district of Odisha.

Odisha ranks as the third Tribal-State in
terms of ST population (9.7 per cent) in the
country and 22.8 per cent of the state’s total
population as per the 2011 census. 93.8% of
which live in the rural areas of Odisha declared
as Scheduled areas, out of which 50.7% are
women. Mayurbhanj district alone constitutes
58.58% of the tribal population of the state. The
majority of these people live under the poverty
line whose main occupations are agriculture,

agricultural or migrated labor, sellers of Sabai
grass and Sabai grass ropes. Displacement
through migration has always been a common
feature of indigenous communities to earn a living
in most parts of the world. In many cases, it results
in distressed family conditions, loss of community
identity and exposure to exploitation. Under such
circumstances, if better opportunities are created
in their rural setup, it will provide both a
sustainable source of income and socio-cultural
development and empowered communities.
Hence, it is imperative to establish sustainable
livelihood options for their progress.

Fig. 4 Sabai Grass Products

Fig. 5 Lamp Shades for Hotels made from
Sabai Grass

Fig. 6 Sabai Grass Store Room

Fig. 7 Sabai Grass Women Artisans
in the Workshed



8 SEPTEMBER-OCTOBER  - 2020

Odisha ReviewISSN 0970-8669

Research literature says artisanship is
always associated with unique skills and
traditional knowledge of a community’s cultural
capital. In this case, we studied an SHG of tribal
women whose skills were developed through
design training for developing fashionable
handicraft products from Sabai grass. Sabai grass
or ’Eulaliopsis Binata’ is a naturally growing
grass in the tropical climate of the Mayurbhanj
district of Odisha. The grass is used for making
ropes and handicrafts, used for both decorative
and utility purposes. There is a rising market
demand for the products in local, national and
global markets considering its environmental
sustainability and low carbon footprint. The
products are a suitable replacement for plastic
products and can develop a sustainable and
circular economy.

Sabai grass is a primary source of
livelihood for many tribal communities settled in
the area. The grass is sold at Rs15-20/kg while
the Sabai grass ropes fetch around Rs.20-50/Kg.

The grass grows throughout the year, but
its quality and quantity of produce vary depending
on the environmental conditions. Design

intervention through
training rural women by
p r o f e s s i o n a l s /
designers helped them
become more creative
and self-reliant. The
state government
bodies provided
training programs and
established a value
chain with the suppliers
and buyers that would
benefit all the

stakeholders. The designer products helped these
women to earn about Rs.200- Rs.300/- per day,
which motivated other women to join the
program. It has created a new social ecosystem
that could create sustainable livelihood
opportunities. The handicrafts have evolved
with time due to institutional interventions and
training. More than thirty different products have
been developed since 2010 that include baskets,
mats, photo frames, curtains, jewelry boxes,
lampshades, furniture, wallets, bags, penholders,
slippers, jewelry, etc.

During Covid 19 pandemic, design
intervention helped them to convert crisis into
opportunity. They developed Rakhi for Rakhsha
Bandhan that fetched them a decent income.

Our research was conducted in three
phases: Focus Group discussions with the
women artisans, interviews of the state
government officials and consumers who
endorse these products. The interventions
empowered the women, made them economically
independent, confident, aware, provided them
with decision-making power and developed their
socio-economic conditions. The families

Fig.8 Rakhi made with Sabai Grass Fig.9 Artisans during their work
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involved in the craft now enjoyed a better
financial position in their society. There was a
holistic growth of the socio-economic
condition of the village community. The
participation of women in village Panchayat
meetings increased. The SHG format helped
them to access micro-credit facilities from
banks. The women learned to make savings
of their earnings. They now enjoyed a better
position in family decision-making and were
respected as earning members of their
families. Thus, it leads to the overall growth and
stability and development of the community while
bringing down the incidences of rural-urban
migration.

This case may be seen  as a success story
of how capability building can help empower
people that leads to their well-being. Artisans of
this producer group developed their capabilities
in terms of a) product knowledge, b) innovation,
and c) market understanding. It improved the
livelihoods of the entire community rather than
individuals. The trade has sustained because of
three primary reasons. a) The trade needs scale,
maintain quality standards and provide timely
delivery. Hence, it requires a group of people to
achieve it, b) The government provided micro-

credit facilities to SHG’s
rather than individuals and
c) The government
promoted the SHG
products by providing
marketing and distribution
support.

In this case, the five
capitals, as discussed in
the DFID ( Department
For International

Development) sustainable livelihood framework,
have been transformed by institutional
interventions to achieve sustainable livelihood
outcomes. The five capitals are Human Capital,
Natural Capital, Social Capital, Financial Capital
and Physical Capital (Fig.3).

The rural women may become the ideal
entrepreneurs and leaders along with their roles
as home-makers with just a little support and
handholding by various institutions. Development
policies need to incorporate such nuances of a
village life where agriculture is still the main
occupation, but there is always a scope for
improvement and diversification and skill
development.  And  design  training may be a
game changer   for artisanal skill development.
However, for validating our research,  more such
studies  are required for comprehending and
identifying people’s inherent potential in achieving
progress.

Lipsa Mohapatra and Goutam Saha,  Faculty Members,

NIFT, Bhubaneswar.

Fig.10. DFID’s SLA Framework (Redesigned by the authors)
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A speech delivered in less than five minutes! Just
18 sentences and 478 words! Delivered by a 29
year old, young, energetic and handsome monk
unseen, unheard and unknown to many till 11th

September, 1893.

Those electrifying words from the mouth
of Swami Vivekananda representing Hinduism at
the inaugural session of the World Parliament of
Religions at Chicago turned into a perennial
source of guidance and inspiration for the
humankind which remains relevant today even as
it was then. It brought an instant historic change
in the mindset of entire Western World for its
Eastern counterpart, gave a new identity of
Himalayan significance to our country and
established the profound message of Hinduism
for the mankind.

The very beginning of his address with
the words, “Sisters and Brothers of America” to
greet the global audience was an enlightened
awakening to the new age. The words were
unique of its kind as it was a marked departure
from the conventional usage of formal salutations
and the result was a spontaneous and heartfelt
appreciation from the audience expressed through
a thunderous standing ovation that lasted more
than two minutes.  The audience could sense that
here was a person who wasn’t just speaking from
the pages of a scripture but from his experience,

from deep within his heart, within his soul. That
very connect has ensured that the speech has gone
down in history as one of the most famous
speeches of all time.

While we are mostly aware of this
beginning of speech, the less known fact is that
the several thousands of delegates were so
impressed with his speech that he was invited to
speak five more times over the next fortnight at
the congregation. This was indicative enough of
the influence his message would create in the hearts
and minds of humanity across the world. 

Romain Rolland, the French man of
Letters, was emphatic in his praise for Swamiji
saying that, “his words are great music, phrases
in the style of Beethoven, stirring rhythms like the
march of Handel choruses. I cannot touch these
sayings of his, scattered as they are through the
pages of books at thirty years’ distance, without
receiving a thrill through my body like an electric
shock. And what shocks, what transports must
have been produced when in burning words they
issued from the lips of the hero!”

The short yet epoch making speech had
far reaching consequences for the event where it
was delivered, the speaker who delivered it, the
audience who listened, the religion which it
represented and the humanity for which what it
was  aimed at. 

Clarion Call to Revisit our Roots:
Chicago Address of Swami Vivekananda

Laxmi Narayan Mallik
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The speech was delivered at the inaugural
session of the World Parliament of Religions which
was one of the twenty ‘Congresses’ on socio-
cultural and economic themes held in Chicago as
adjuncts to the World’s Fair, known as Columbian
Exposition, organized to mark the four hundredth
anniversary of the discovery of America by
Columbus. The original intention of the sponsors
was to bring all the main religions of the world to
a common platform to consider with sympathy
their differences and relative merits. By the time
of its conclusion after 17 days, it had emerged as
a celebration of the rich diversity in religions and
cultural beliefs around the world which not only
helped bringing the world together to understand
different world views, but also deepened the
humankind’s appreciation of the common quest
for peace and harmony that human beings have
been engaged in since time immemorial. The
undisputed anchor of this great platform was none
other than Swami Vivekananda.

“Here is a man who is more learned than
all our learned professors put together”, thus
written in the introductory letter of Prof. John
Henry Wright of Harvard University for Swami
Vivekananda’s registration for the Parliament of
Religions proved prophetic as, on the next day of
his address, the newspapers of America described
him as the greatest figure in the congregation. The
simple monk with a begging bowl in hand, burning
sincerity in words, sunshine of confidence in look
and postures, crystal clear in thoughts became
the man in demand. The address set the tone for
the worldwide fame for him and thanks to the
eminence he acquired here; what started as a trip
to the Parliament of Religions extended to
become a lecture tour of the America and Europe
that lasted for four years. With his Chicago
address, Swami Vivekananda became the beacon
of Indian philosophy and spiritualism for the
Western World. Mr Merwin-Marie Snell,

President of the Scientific section of the
Parliament, said that Swami Vivekananda was
“beyond question the most popular and influential
man in the Parliament. He frequently spoke… and,
on all occasions he was received with great
enthusiasm than any other speaker, Christian or
Pagan. The people thronged about him wherever
he went and hung with eagerness on his every
word.”

Swami Vivekananda’s rousing address,
in the words of Prof. Sankari Prasad Basu, “won
recognition for his country’s ancient heritage, and
thereby gave back to his countrymen their long-
lost self-esteem and  self-confidence. It is through
this extempore speech that he brought out the core
values of India. He declared in clear terms, “I am
proud to belong to a religion which has taught the
world both tolerance and universal acceptance.
We believe not only in universal toleration, but
we accept all religions as true. I am proud to
belong to a nation which has sheltered the
persecuted and the refugees of all religions and
all nations of the earth.” Such bold statements
marked the advent of Western interest in Indian
principles and ethos. He was instrumental in ending
India’s cultural isolation from the rest of the world.
He, in fact, was the main architect of raising the
image of India to a high pedestal as the land of
spirituality, harmony and rich cultural heritage.

The grand vision of Indian thinkers found
the most eloquent and sublime expression in
Swami Vivekananda’s exposition. He acted as a
bridge between the East and the West by bringing
a sea-change in the views of West which so far
held the Hinduism as an absurd philosophy
overridden by superstitions, dogmas and blind-
beliefs completely devoid of any scientific outlook;
through convincing propagation of the great moral,
ethical, spiritual and cultural values of Hindu
scriptures and philosophy. He also made a
successful attempt to mould Indian mindset to
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accept Science & Technology and humanism of
the West.

In his Welcome address, he quoted two
verses - one from the Shivamahimna Stotra and
another from the Bhagavad Gita :

"As the different streams having their
sources in different places all mingle there water
in the sea, so, O Lord, the different paths which
men take through different tendencies, various
though they may appear, crooked or straight, all
lead to Thee."

"Whosoever comes to Me, through
whatsoever form, I reach him; all men are
struggling through paths which in the end lead to
me."

Speaking about Swamiji’s role in giving
Hinduism its distinct identity in the Parliament of
Religions, Sister Nivedita wrote, “… it may be
said that when he began to speak it was of the
religious ideas of the Hindu’s but when he ended
Hinduism had been created.” 

Making an objective assessment of
Swami Vivekananda’s world culture, the eminent
British historian A.L.Basham stated that, “In
centuries to come, he will be remembered as one
of the main moulders of the modern world.” Some
of the most pressing problems of the day,
threatening the survival of human civilization were
foreseen by Vivekananda. Religious intolerance,
cultural exclusiveness and blind fanaticism were
identified by him as dangerous portents. At
Chicago, he forcefully brought out that these dark
forces of sectarianism, bigotry and fanaticism had
filled the Earth with violence and had deluged the
world with rivers of human blood and brought
beautiful civilizations to extinction.

For the modern world, he gave a
completely new understanding of religion through
his interpretation of religion as a universal

experience of transcendent reality common to all
humanity. The universal conception of religion as
the science of consciousness frees religion from
the hold of superstitions, dogmatism, priest-craft
and intolerance, and makes religion the highest
and noblest pursuit – the pursuit of supreme
freedom, supreme knowledge and supreme
happiness. Swami Vivekananda laid the
foundation for spiritual humanism by strongly
advocating the concept of potential divinity of the
soul which divinizes human relationships, saving
it from degradation and makes life meaningful and
worth living.

His steering message of oneness of
religions came like a breath of fresh air for the
suffocated mankind. Rising above petty matters,
Vivekananda spoke of harmony, understanding
and universalism. In his address at the final session
of the Parliament of Religions on September 27,
1893, he called the entire world collective to end
all fanaticism, all persecutions and all uncharitable
feelings, and appealed for “Help and not Fight”,
“Assimilation and not Destruction”, “Harmony and
Peace and not Dissention”. A century and more
than a quarter after the fiery proclamations of
Swamiji rocked the world, we are still looking at
these words, hoping to find direction and
guidance. Today when humanity is at crossroads
and values cherished over the centuries are getting
eroded, Swami Vivekananda’s message of
universality, harmony, character building, strength
and courage is even more relevant. As Mark Tully
writes, “He was relevant then, and is relevant
today for his constant affirmation that all religions
are paths to God and his call for tolerance.”

Laxmi Narayan Mallik, Executive Director (Logistics),
Steel Authority of India Limited (SAIL), 6th Floor, Ispat
Bhavan, 40, JL Nehru Road, Kolkata -700071.
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‘Politicians seldom had an exciting life save their
biographers’, to which Sj. Naveen Patnaik,
Hon’ble Chief Minister of Odisha, is an exception.
His life and personality epitomise one of the
greatest turning points in the annals of history of
Odisha. Despite having spent many years outside
the state, his political journey in Odisha political
turf became a success. He descended on the
scene at a time when the political class in the state
appeared to have been discredited. This was
primarily because there was a political vaccum in
the state politics and the main political party Indian
National Congress was still a force to reckon with.

Despite coming from a political family and
being the son of Biju Patnaik, a young dare-e-
devil pilot turned a distinguished politician of the
country, the former Chief Minister of Odisha, the
most popular leader of our state in post-
independence era; he stayed away from politics
what to speak about active politics. A Delhi
socialite and a writer Sri Navin Patnaik, only after
the demise of his father on 17th August 1997,
reluctantly created a space in active politics to
step into the shoes of his father. He was elected
to 11th Lok Sabha in a Parliamentary byelection
from Aska Constituency, fell vacant after the death
of his father. In 1998, he went on to found a
political party of his own, Biju Janata Dal, a

precursor to Janata Dal of his father. He won the
12th Lok Sabha election from Aska Constituency
again and became Union Minister of Steel and
Mines, in Atal Behari Bajpayee’s Cabinet till he
was elected to 12th Legislative Assembly from
Hinjilicut Constituency of Ganjam and became
the Chief Minister of Odisha on 5th March 2000,
incidentally the birthday of his father, Biju Patnaik,
the Legend. Biju Janata Dal (BJD) as an erstwhile
faction of erstwhile Janata Dal, he stuck an
alliance with Bharatiya Janata Party (BJP) to come
to power, securing 29.40% vote share with 68
seats, while BJP with 18.20% vote share secured
38 seats and Indian National Congress (INC) with
33.78% vote share secured 26 seats, leaving rest
of the seats to other parties. After that he never
looked back and in May 2019 became the Chief
Minister of our state for a fifth consecutive term
and became unchallenged leader of the state for
last 20 years.

During his first stint as the Chief Minister
he believed in clean politics and did not hesitate
to axe the long time associates of his father, Biju
Patnaik; the veteran political stalwarts and corrupt
bureaucrats, which resulted in the steep rise in his
popularity as the Chief Minister and became
popular among masses. In 2004, again he became
Chief Minister for the second term when BJD-

Quiet Leadership

Dr. Saroj Kumar Patnaik
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BJP alliance won the state Assembly election with
BJD-61, BJP-32, INC-38 seats and formed the
Government. But during this term he has to face
tough challenge over the communal riot which
broke out in Phulbani after the death of Swami
Laxmananda Saraswati creating lot of unrest in
Odisha politics. The difference between BJD and
BJP was widened and it was alleged that the
massacre was an act of Hindu extreme groups
like RSS and Bajrang Dal. In 2009 assembly and
parliament elections BJD maintained equidistance
from both BJP and INC at the state and central
level. Sri Naveen Patnaik boldly refuted the
allegation of betrayal by BJP and termed it as a
mistake of the past. BJD alone has registered a
resounding victory grabbing 14 of 21 Lok Sabha
and 103 of 147 Vidhan Sabha seats. Sri Naveen
Patnaik was crowned as the Chief Minister of
Odisha for the third term. During 2014 General
Election, it was almost a repeat of 2009 election
and laid BJD to landslide victory when it had won
20 out of 21 Lok Sabha seats and 117 of 147
assembly seats reducing both Indian National
Congress and Bharatiya Janata Party with less
number of seats with an abysmally low image in
the state. Sj. Naveen Patnaik became the Chief
Minister for the fourth term. In 2019, general
election, taking his popularity image in the state
as a challenge, he contested from two
constituencies of Hinjlicut (his traditional seat in
South Odisha) and Bijepur (in western Odisha)
and won both the seats with record margin. Of
course in Lok Sabha BJD won 12 seats as against
8 of BJP and 1 of INC and 112 seats in 147
assembly reducing BJP to 23, 9 to INC and 2
others. As one of the India’s most successful Chief
Minister, Sj. Naveen Patnaik has led the BJD back
at the helm in Odisha for a consecutive fifth term,
defying anti-incumbency and bucking the ‘Modi
Wave’ once again. He is one of the longest serving

Chief Minister of any Indian state, holding the post
for 2 decades and only third Indian Chief Minister
after Pawan Kumar Chambling of Sikkim and
Jyoti Basu of West Bengal to win 5 consecutive
terms as Chief Minister of any Indian state.

Apart from being the most popular and
successful politician in the history of Odisha, he is
an artist of sorts. Shy and reticent by nature he is
rarely seen rejoining and merry making in public.
But once in a while he does make an exception
during ‘Nuakhai’ and ‘Ramzan’. He is an
internationally acknowledged writer. His three
famous books are ‘The Garden of Life’, ‘The
Second Paradise’ and ‘A desert Kingdom’. He
was rated as the most popular Chief Minister of
India by ‘India Today’ and 2nd best Chief Minister
by NDTV. He was honoured by United Nations
for evacuating a million people ahead of tropical
cyclone ‘Phailin’, that hit the coastal Odisha on
12th Oct. 2013. He has featured among the 10
top personalities in Fame India Magazine’. 50
influential Indians, 2020 list on personality,
influence, foresight, image, development style and
public welfare efforts. Being the worthy son of a
worthy father, the legendary Biju Patnaik, he has
lots of prestigious accolades and admirations in
different national and international forums.

He worked tirelessly for Odisha’s
progress and pioneered the development of
Odisha. He introduced number of social welfare
measures for the people of Odisha from fume to
funeral. Recently, Odisha government has taken
up the development of religious places like Puri,
considered as the abode of the presiding deity of
Odisha, Lord Jagannath, to transform it to a world
heritage city with a total investment of 3208 crores.
Similar attempts are also being made for the
development of Sun Temple of Konark, Lingaraj
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Temple of Bhubaneswar, Samaleswari Temple of
Sambalpur, Tara Tarini Temple of Purusottampur
and Baldevjew Temple of Kendrapara. Above
all, in the fifth term his main thrust is on citizen-
centric governance and the focus on 5T’s frame
work – technology, transparency, teamwork, time
and transformation under the vibrant and able
leadership, guidance and management of it’s
Principal Secretary Sri V. K. Pandian, IAS. Thus,
it can be inferred that with his mild mannerism,
stand against corruption and pro-poor policies
has resulted in the development of a huge support
base in Odisha, which has voted him to power
for last 20 years.

Marking his 20 years in office, he
addressed from ‘Bali Jatra Ground’, Cuttack on
5.3.20 (Thursday), the birth anniversary of his late
father, Biju Patnaik, our beloved Chief Minister,
he said “I am grateful to the people of Odisha for
giving us the opportunity to serve them for last
two decades. We have achieved a great deal since
then, but we will have a long way to go to have
an empowered Odisha”. Focussing on his recent
‘Mo Sarkar’ Programme he said, ‘In a democracy
people are the masters, and we are here to serve
them”.

Having come to power in the wake of
worst disaster in Odisha, the Super Cyclone of
29th October 1999, he has won the praises both
within and outside the country for building the
state’s disaster resilience in the year that followed.
During Super Cyclone ‘Phailin’, Sri Naveen
Patnaik, the leading man behind this disaster
management could successfully evacuate a record
1.2 million people in a span of 24 hrs claimed to
be ‘one of the biggest human evacuation in
history”, has further cemented his place as one of
the nation’s finest leaders. Due to his

foresightedness, appropriate, prompt and timely
action, proper planning and management for pre
and post disaster relief measures, rescue and
rehabilitation operation by Odisha government
under the dynamic leadership of our Hon’ble Chief
Minister, Odisha has been recognised as a pioneer
state in India and all over the world in the field of
disaster management. Odisha has been
recognised as a role model for its excellent disaster
management techniques and logistics to tackle
different natural calamities like devastating flood,
drought and cyclones like ‘Phailin’ 2013,
‘Hudhud’ 2014, ‘Titli’ 2018, ‘Fani’ 2019, ‘Bulbul’
2019 and ‘Amphan’ 2020.

Recently, while COVID-19 pandemic
has almost engulfed the entire world, affecting 213
countries for the last six months, including the most
powerful country in the world, USA, with highest
number of causalities, Odisha comparatively with
least number of patients has created ripples in the
minds of leaders and bureaucrats across the
country. Sj. Navin Patnaik, with his excellence in
human form has been acclaimed as one of the
most successful leaders in managing pandemic
COVID-19 crisis. He is one of the greatest
manager of all times. He covers everything from
handling the talents to dealing with the setbacks
from tactics to mind game. He could garner the
unstinted support of recalcitrant bureaucracy to
match his ambitions, which may be one of the
major reasons for his long range in office. He has
managed to control the bureaucracy and
transformed it into a machine for the development
of our state. Further, to add another feather to his
cap, he could very successfully managed,
conducted and completed the ‘devoteeless’ world
famous ‘Rath Yatra’ at Puri amidst controversial
COVID-19 crisis within a span of one day after
the final verdict by the Hon’ble Supreme Court
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of India, for which he has claimed much applaud
by everybody.

His quiet approach to leadership winning
hearts, minds and elections might sound soft, and
perhaps even weak to some, but that is not what
it means and it is definitely not what it means to
anyone. Sometimes he likes to show a hard face
to outside but inside an unbelievable person. The
kind of quiet is a strength. A calm mind is the
ultimate weapon against any challenge in life.
There is a power and authority in being calm and
measured, in building trust and making decisions
coolly in using influence and persuasion and being
professional in approaches. His silence and smile
are two powerful weapons. Smile is the way to
solve many problems and silence is the way to
avoid many problems. The power of a leader
should be implicit not to rant and rave or rule with
an iron fist. It must be crystal clear who is in
charge, and their authority must result from
respect and trust rather than fear. He has earned
this respect in his career not being successfully
elected consecutively for five terms to become
Chief Minister of our state but perhaps most
importantly because of the fact that he respect
those who work with him. These people trust him
to do the right thing, jut as he trusts them with
their roles in different organisations.

Relationship form the foundation of
everything which feature those above him, the
people of Odisha without whom there is no
meaning in politics. The thousands and millions

want to see the players and the Captain, the magic
they can conjure up. Working with the people,
taking care of them, and helping them develop
and grow, building trust and loyalty, sharing the
success, and bouncing back from disappointment
is the essence of a leader with a smile in the face.
But sometimes somewhere along the way the
pressures and difficulties on and off the pitch can
cause the passion to fade or die.

His method of leading is true of his
personal character and essential element of his
personality. Leadership can be learned but not
be imitated. It is possible to other great leaders at
work, but with his natural inclination to be quiet,
calm, cool, composed and take care of others, it
is unwise to try to be anyoneelse. Perhaps for
this nature he was able to spend more time with
friends, writing books and enjoy life before
entering into politics, when opportunity came its
impossible to refuse and which became a long
period of sustained success of his career. Unlike
other politicians, his understated style, fathomless
commitment for the people, relentless hardwork
and dynamism has earned him the fierce loyalty
of the people of Odisha, as the most enviable
personality of Indian politics and we are yet to
see the zenith of his political journey.

Dr. Saroj Kumar Patnaik, 64A, Kalpana Area, BJB Nagar,
Bhubaneswar, Email : drsarojkumarpatnaik@gmail.com
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Covid 19 has created a new class of youths. They
are called as NEET (Not in education,
employment or training). They are not labelled
unemployed in contrary they are not engaging
themselves in any creativity. This grim situation
has compelled the teachers, parents,
educationalists to adopt a concept of remote
learning with technology. Some academicians
came out with an idea of Micro schooling. Both
the ideas worked and spiked up the interest among
students and teachers. Out of these two ideas,
remote learning or online teaching and learning
was the first preference.  A survey made by BARC
INDIA and Nielsen in this current pandemic
situation reveals that, there is a 30% increase in
time spent in educational app by students.  Many
students are unhappy because they have not been
interacted with their peers for a long time. They
want that old academic situation to resurrect.  In
order to address this, many educational institutions
are contemplating the notion of Digital plus
Physical.  A blended learning environment will
be introduced where student has to adopt both
digital or online learning and physical learning. Of
course, this plan cannot be materialised now. It’s
a long-term plan.

  A survey by Harris Poll on behalf of
Pearson reveals that 80% students think that
educational institution will fundamentally change

the scope of its operation – means digital plus
physical learning will be adopted sooner or later.
As many as 88% students positively feel that
online teaching and learning will be the part of
higher education system. A subtle difficulty will
appear with this blended or hybrid learning activity.
It will be an obstacle for poor and underprivileged
students as far as learning are concerned.

Here comes the real problem, 87%
students think not everyone has the access to
technology and 84% considers online education
and pandemic has digitally divided the students;
those who have access to technology and those
don’t have according to Harris Poll. Yes, it is an
unavoidable scene. Many of the students don’t
have smart phones or internet or even electricity.
Two students, one in Punjab and another one in
Kerala, have committed suicide because lack of
access to technolgy and no smartphones for online
education. Remote learning for higher education
cannot be possible with this type poor
technological infrastructure.  Technology is a
bridge but in many cases it is a jack which
connects but widens the gap. And in pandemic it
is a jack.

Another survey by Pearson also shows
that 77% students are agreed in view to reopen
college for a healthy society. Economic growth

The Future of Teaching and Learning:
Digital, Physical or Alternative

Dr. Abash Parida
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and sustainability for generation to come must be
balanced. But continuous lockdown and less
positive signs to control this pandemic have put
an insurmountable task before many higher
education institutes to reopen. There are many
challenges which can be foreseen. The first
challenge is student’s retention and persistence.
The second one is teaching and learning. We never
know the strategies to cope with when
educational institutions will open. How to arrange
class , what will be the seating arrangement, what
will be the hostel boarding and if it is digital learning
we know that many institutions and their staffs
are not well versed and well equipped with
technology. Post pandemic education scene will
be very dramatic and stressful. Currently remote
learning is a problem. It is predicted that it cannot
be delivered in an equitable, inclusive and
innovative way.

UNESCO released a projection that 24
million students may not back to education in 180
countries across the world. In this pathetic
education scene we can add another 258 million
who were already out of education. Jointly 282
million students are out of education by end of
this 2020.

As far as India is concerned, our National
educational policy has the mechanism to track
down dropout in educational institutions due to
various reasons. In this connection National
sample survey of India 2018 reports that as many
as 3.22 crore students are drop out from
educational institutions. . Ironically in these six
months i.e March to August 2020, of learning gap
dropout has doubled its number. It is estimated
that 7 crore pupils will be out of education
because of pandemic impact. Many students
prefer to help their parents in MGNREGA and
they don’t want to continue their studies. Interstate

migration and job loss are also fuelling these
dropouts. Another forecast is that the enrolment
activities will be dropped down and nearly 11
million students will not join in primary and
secondary level of education in India.

National Mission on Education through
Information and Communication Technology
(NMEICT) is planning for new educational
channel which could be answer to modern
educational crisis occurred due to Covid 19.
NMEICT offers a kaleidoscopic view of modern
ways of learning to students, whose education and
learning activities have been standing still for 6
months. NMEICET is also very meticulous about
content development. It engages best faculty by
keeping students retention in view.  National
Mission on Education for information technology
(NMEICT) depends on DTH service to deliver
this content to students all across the India. This
may work to reach most of the students including
those who don’t have access to smart technology
like smart phone or internet. As per a survey,
accessibility to DTH is 70% whereas smart phone
is accessed by only 35% of Indians. Most of us
are aware of SWAYAM PRABHA, a
combination of 4 DTH channels. Hope
SWAYAM PRABHA may be roped in to help
many of students in this Covid 19 situation where
teaching and learning is in halt. Yes, as far as
broadcast is concerned SWAYAM PRABHA
repeats the same content five times in a day so
that a student can adjust its timings and less chance
to miss the learning activity.  So smartphone or
online learning may be replaced by DTH learning.

Under the dynamic leadership of Shri
Naveen Patnaik, Odisha became the first state in
India to accept the challenges of remote learning
in this Covid 19 situation by introducing the
concept of Alternative Learning. The primary
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recipients of this alternative learning are scheduled
caste and tribal students of Odisha which
constitute as many as 6 lakh in number. Alternative
learning has two nectars such as first, the study
materials, lectures and video lessons developed
by teachers are being sent through WhatsApp
groups and uploaded on the department’s
Youtube channel e-Suvidya and secondly, places
where students do not have smartphones or
internet access, mentor teachers are engaged to
provide academic clarity to students and impart
life skills training at their doorsteps.

It is reported that this alternative learning
is adopted by as many as 51,000 tribal students
with smartphones and internet connection and
more than 4500 mentor teachers have been
engaged with 21,239 tribal villages. All thanks to
the ST & SC Development, Minorities and
Backward Classes Welfare Department of Odisha
who came up with Alternative Learning and
Mentorship Programme (ALMP) in June 2020.
Prior to SC and ST Department, School and
Mass Education Department (SME) had launched
online classes for Class X students through Diksha
application in April 2020. In this initiative the

learning materials as well as worksheets were
provided to primary, upper primary students and
elementary level students through WhatsApp.
SME Department authenticated that online
education through Diksha application reached 22
lakh out of the total 60 lakh students under it
including those from tribal districts.

Every life is affected. We are uncertain
about our future. Many schools of thought have
appeared. Some advocate for reopening, regular
examination, some preach for procrastination of
everything and some advice to follow Covid
guidelines. But the reality is that online education
and alternative learning are the future. Educational
institutions must adopt and engage these learning
process for retention, engagement and knowledge
flow.

Dr. Abash Parida, Assistant Professor in Sociology,
Sophitorium Group of Institutions, Khurdha, Email:
abash.parida@gmail.com.
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Mother Durga is most inspiring,
overwhelming goddess of Hindu Pantheon
Dwells in all as strength, vigour, wealth
Intelligence, beauty and so on.

She is Mahakali, Mahalaxmi, Mahasaraswati
with three qualities plays cosmic pastimes
Unparalleled energy of peace and destruction
Five elements, Her external manifestations.

Intelligence, Physic power, will power
are Her Internal manifestations
Brahma is potential, but Shakti kinetic
Navaratri rites cheer Shakti adorations.

First three days adored as Mahakali
Second three days as Mahalaxmi adored
Third three days adored as Mahasaraswati
Saves devotees from predicaments, fraud.

Param Brahma portrayed as Arddhanariswar
Half masculine, half faminine
As Shiva and Shakti, Narayan and Laxmi
Female is kinetic but potential man.

Mahakali dances on dormant Shiva
to awaken Him for cosmic pastime
Skulls, She wears of devotees only
Symbol of affection and love Supreme.

As Mahakali shackles carnal bindings
Bestows bliss, happiness, immortality
Mahalaxmi accords wealth and opulence
Mahasaraswati wisdom and creativity.

Battle with Mahishasura exhibits victory
Of good over evil, animation over dormancy
Rama adored Mother untimely in Autumn
Killed Ravana, rescued Sita, nice !

We worship in Autumn in Honour of Rama
But Mother is worshipped in spring season
Worship of Prakriti, Purusha started
From inspection of civilization even !

I hail you Oh ! celestial Mother !
Kindly bestow on us peace, prosperity
Guide us in noble unflinching path
to treat one and all in love and amity.

Er. Raghunath Patra, Brundaban Dham, Lokanath Road,
Patanahat Sahi Chhak, Puri-752001.

Navaratri Worship

Er. Raghunath Patra
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Odisha, formerly known as Orissa became a
separate state on 1st April 1936, basing on its
language and distinct phytogeographical
characteristics. It is bounded by Bay of Bengal
on the east, West Bengal and Jharkhand on the
north, Chattisgarh on the west and Andhra
Pradesh on the south. With a coast line of about
480 kms., it extends over an area of 155,707 sq.
kms accounting about 4.87% of the total area of
the country.  On the basis of physico-geographical
characteristics, Odisha has been divided into 5
major morphological regions i.e. coastal plain in
the east, middle mountainous and highlands region,
the central plateaus, the western rolling uplands
and the major flood plains.  Moreover, the Eastern
Ghat range of hills runs through heart of Odisha
i.e. it starts from north of Similipal and runs through
Malkangiri crossing 17 districts of the state
harbouring primarily moist deciduous vegetation,
13 wild sanctuaries, one biosphere reserve, one
national park, two tiger reserves and one Ramsar
wetland. There are several major rivers like
Mahanadi, Brahmani, Baitarani, Subarnarekha,
Budhabalanga and many small rivers criss cross
the state, providing water to the population.
Moreover, there is a brackish water lagoon in
Southern Odisha called “Chilika Lake” spreading
over an area of 780 sq.kms.

Odisha has a tropical monsoon type of
climate and the annual rainfall is about 200 cms,
from South West monsoon active in the state from

June to September every year. The forest of
Odisha broadly consists of tropical moist
deciduous forests, tropical dry deciduous forests,
tropical semi-evergreen forests and littoral swamp
forests (Champion & Seth, 1968). In fact, all
most one third of the area of state is covered by
forest which is about 37.34% of the total land
area of the state. The forest cover extends over
58, 136.869 sq.kms out of which reserve forest
make up an area of 26, 329.12 sq.kms. Here a
question arises that how many types or varieties
of plants are there in this coastal state of India.

History of Scientific Exploration

The identity and scientific nomenclature
of the vegetation of the state was not done for a
long time. The first scientific survey regarding the
floristic diversity in Southern Odisha was done
by W. Roxburgh as recorded in his book “Flora
Indica” (1820-1832). Some account of the
vegetation of Odisha is found in “The Flora of
British India” by J.D. Hooker (1872-1897)
which were of course stray collection. But H.H.
Haines (1925) has covered major portions of
Odisha in comparison to his previous explorers
and had recorded his findings in the classical book
“Botany of Bihar and Orissa”. It became a three
volume standard plant identification manual, used
as a hand book by taxonomists and researchers
for more than 60 years. Another explorer H.F.
Mooney (1950) in his “Supplement to the
Botany of Bihar and Orissa”

Floristic Diversity in Odisha: An Envision

Dr. Rajballav Mohanty
 Dr. Taranisen Panda
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added 153 new plant species to the Haines list,
who covered Kalahandi, Bonai and Keonjhar
regions. But, Ganjam and Koraput districts were
not covered by both Haines and Mooney. Some
other notable workers who have done floristic
survey of some specific localities of the state after
Haines are S.N. Bal (1942), M.B. Raizada
(1948), G. Panigrahi (1963), S. Patnaik (1973),
M.K Mishra (1979) and B.P. Chaudhary (1982)
respectively. But, Saxena and Brahmam in their
floristic survey have covered the entire parts of
Odisha and recorded their findings in the “Flora
of Orissa” (1996), which can be considered a
comprehensive list of the flora of the state. Of
course, a large number of reports on the flora of
different regions of Odisha have been made by
the Botanical Survey of India (Sahoo et al., 1999),
Universities of Odisha, R.R.L., Bhubaneswar and
others from time to time. But it is interesting that,
the total number of plant species of the state
identified and recorded by different explorers
varies considerably (Table 1). Moreover, there is
no elaborate survey and report on the presence
of the lower cryptogams including thallophytes and
bryophytes from any part of Odisha. Hence it is
warranted to continue the exploration with a
definite time interval to have a complete spectrum
of the flora of the state for their multipurpose
scientific and economic utility.

Table-1. Total number of plants identified from
Odisha

Types Haines Saxena & Sahoo et al.
(1925) Brahmam  (1999)

(1996)

Angiosperms 2529 2576 2630

Gymnosperms 09 10 03

Pteridophytes 72 141 141

Grand Total 2610 2727 2774
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Urban India is undergoing a process of great
transformation in the midst of economic reform,
liberalisation and globalisation. Many cities and
towns are fast emerging as centre of growth. It is
estimated that by 2025 more than 50% of the
country’s population will live in cities and towns.
This is likely to pose serious problems to urban
planners, policy
makers and managers
of urban affairs in
terms of increased
requirement of funds
for infrastructure
development and
management. Despite
significant emphasis
laid on improvement
of infrastructure
development in the
successive five year
plans, deficiencies in urban infrastructure continue
with poor service delivery. This has put a severe
strain on their already weak and inadequate basic
infrastructure resulting in detonation in all aspects
of quality of life at the household, neighbourhood
and city levels. Because of limited resources and
unequal access to civic needs such as shelter,
sanitary facilities, safe water, sewerage, solid
waste disposal, environmental situation in urban
areas becomes grave.

As a result the worst affected are the
poorer sections. They lack financial resources to
compete for service land and adequate housing
and therefore, are compelled to occupy illegal
settlements in unserviced lands normally along
Railway tracks, river beds/ slopes etc. In India

more than 40% of the
population on an
average in the (metro
politan) cities lives in
slum and squatter
settlements in the
volunerable locations.
Approximately one
third of the total urban
population or 72
million people live in
slums.

In 2011 census three types of slum i.e. 1)
notified slum, 2) recognised slum and 3) identified
slum have been recorded. For example if the total
Indian slum population is 100 then the notified
slum is 34.3%, recognised slum 30.04% and
identified slum 35.3% (as per 2011 census).

The table below gives State’s share of
slum population to total slum population in India.

Odisha :
The State of Lowest Slum Population

Dr. S. Kumar Swami
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Table -1

Slums by state’s Share and notification status

State/UT Percentage share slums in Proportion of Notified
total Number of Slums Slums  to Total Slums
(All India)  in the State

1993 2002 1993 2002

Andhra Pradesh 11.44 14.94 23.18 82.65

Delhi 8.31 3.57 52.89 9.15

Bihar 4.27 2.57 5.82 26.32

Gujarat 4.6 2.97 47.93 26.94

Jammu & Kashmir 0.7 60.16

Karnataka 10.67 3.84 77.9 59.4

Madhya Pradesh 4.98 6.71 51.62 58.62

Maharashtra 19.9 32.22 43.1 61.15

Odisha 3.08 0.78 7.67 2.74

Pondicherry 0.02 0.41 19.43

Punjab 0.94 0.31 41.75 33.33

Tamil Nadu 7.22 6.12 14.61 29.39

Uttar Pradesh 5.47 5.11 34.81 29.32

West Bengal 13.9 15.72 19.14 35.34

Other states/ UTs 5.21 4.73 40.62 46.09

Total/India-wide 100 100 36.16 50.62

The Odisha Economic Survey, 2019-20,
has pointed out that Odisha has again the lowest
3.72% slum population in comparison to the year
1993 (people living in slums of the totals state
population) in the country. The survey covered
both urban and rural slums.

Although there has been rapid
urbanisation, pointed out in the survey between
2001 and 2011 with coming up of class IV and

class III towns and cities (which is about 35.06%
and 25% population, respectively), the number
of people living in slums is only 15.60 lakh. While
the male population is 8 lakh, 7.6 lakh women
live in slums with 1.9 lakh children. Bhubaneswar
and Cuttack have the highest slums with population
of 1.64 lakh each. Andhra Pradesh has the highest
12.04% people living in slums, followed by
National Capital New Delhi and Puducherry, the
survey said.
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In the state, urban slum population is 22%
of the total population. There are 3.50 lakh slum
households in the state.

The survey has said there has been steep
demographic shift from rural to urban areas,
resulting in shortage of affordable space in urban
areas and resulting in patches of government land
being encroached on by the settlers.

The survey has focused on the
government’s Jaga Mission, which is aimed at
providing land rights to slums dwellers,
redeveloping the slums and rehabilitating the
dwellers. For this, the government had formulated
Odisha Land Rights to Slum Dwellers Act, 2017.

Under the Act, the survey has highlighted
that the slum dwellers get land rights for residential
use the land is heritable and can be mortgaged
but not transferable.

The slum dwellers in notified area councils
(NACs) will get land up to 646 sq ft while it is
484 sq ft in municipalities. This land criterions is
applicable in case of their settlement in the place,
which they have occupied. But in case of
relocation, 323 sq ft land will be granted for each
household for free.

After Bhubaneswar was accorded
number one smart city in the country, the slums,
coming under Bhubaneswar Town Centre District
(BTCD) area, have been getting special attention.
Besides, redevelopment and ensuring better

sanitation and descent urban living, under socially-
smart programmes, the slum children are provided
self-defence training. They are also imparted
other skill development training so that they can
become self-reliant.

To approach slum development
pragmatically, it is necessary to attack the root
cause of such habitations, namely to search for
economic opportunities.

A well conceived economic development
programme may be an effective intervention. Slum
cannot be developed in isolation: effective net
working between micro interventions in slums and
micro infrastructures facilities in the metro core is
a must. Models of slum development will only
succeed with parallel in roads into poverty
alleviation schemes. At last one should develop
participatory approaches to enhance local
understanding of the different dimensions of urban
poverty slum, its complexity and specificity and
to target poverty and also illiteracy alleviation
more effectively.

Dr. S. Kumar Swami,  Ex-Reader in Political Science, Kamala
Nehru Women’s College, Unit-1, Bhubaneswar-9, Email :
kumar.swami59@gmail.com.
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Presently the word Corona needs no introduction.
It is on the tips of the tongues of  the people,
children to octogenarians across the world. It is
indeed, unique. Never  before a word did so
widely spread.  I do not know whether it got an
entry to Guiness Book of  World Records by this
time. If not, it deserves an entry. But the sad thing
is that few have a knowledge of this Corona.  I,
therefore, put forth, ut infra, some basics, in simple
language about Corona Virus, which a non -
medical person may desire to know. Besides, the
readers may also be interested to know some of
the technical terms, they are coming over the news
papers, either in the news items or in articles on
this topic, being  published  every day, since the
advent of the epidemic in China and taken the
form of a pandemic later.

First of all, we should know what a virus
is.  A virus is not an organism like a bacteria but a
microorganism, very small in comparison to a
bacteria. Any organism contain both DNA (deoxy
ribonucleic  acid)  and RNA (Ribonucleic- acid)
in the cell. But a virus may have either DNA  or
RNA, but never both. The virus passes through a
filter in which bacteria can not. The size of a virus
is so small that it can not be seen through the lens

of a very powerful light microscope. A Virus is
seen only through electron microscope. Virus is
energy less and float around till it gets an
appropriate cell to utilize the   energy of that cell.
But it has the genetic code (either  in the form of
DNA or RNA) of instruction  to  replicate itself,
like a xerox machine by utilizing the energy of the
cell.

Virus may infect any animals and plants
even to the bacteria. The virus particle, either the
DNA or RNA surrounded by a shell of protein,
called capsid, which have sub unit called
Capsomeres. Capsomeres may be in the shape
of spherical, wedge shaped or hollow. In some
Viruses there may be a membrane surrounding
the entire virus, which is also found in case of
Corona Virus.

The family of viruses has been divided
according to the acid they Contain i.e. DNA or
RNA. Since the  Corona Virus is a RNA Virus, I
will  describe  it leaving the DNA  category.  There
are three types of RNA Virus - +ve Positive RNA
Virus, - Ve negative RNA virus and Retro Virus.
Since the Corona is a positive virus, let me discuss
the other characters of a +ve virus only.  A positive

ABC  of Corona Virus

Dr. Pramoda Chandra Pattanayak
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Virus may be enveloped  or naked. The Corona
Virus is enveloped. Now to summarize the
characters  of   Corona Virus, it is a RNA positive
and enveloped single standard virus.

The Virus  is not a full cell, therefore do
not reproduce but replicates. Some virus
replicates in the nucleus of the cell.  But Corona
Virus replicates in the  cytoplasm of the cell.
Corona Virus is adsorbed in the host cell leaving
the membrane. Then with the energy of the
ribosomes of the host cell,  it starts to replicate it
self. The replication is  quicker in comparison to
the negative viruses, which take time to become
positive to replicate. The replication when
complete inside the host cell, it is released either
by lysis (breaking the cell wall) or by budding.
The released viruses continue to attack the
neighbouring cells, causing the appearance of the
disease.  Cornona Virus attaches to the respiratory
tracts.   That is why the first  symptom of this
stage is difficulty in respirations.

Now let me explain the various technical
terms frequently the readers come across in the
newspapers. First of all, what does it mean by
COVID -19. COVID stands for Corona Virus
Disease. 19 stands for the year of appearance.
For the information of the readers at this stage is
that Corona Virus is not new to the World. It has
appeared six times before the present appearance.
They were termed as MERS, SARS, COV-2.
HK-I so on and  so forth. MERS stands for
Middle East Respiratory Syndromes. SARS
stands for Sever Acute Respiratory Syndromes.
The present Corona Virus is more virulent as it
affects both upper and lower respiratory tract and

this is accomplished  due to an enzyme, Furin,
found  in the host cell. It has been found that this
enzyme breaks the Capsomere and this is a new
character of the present Corona Virus, causing
severe symptoms of the disease and  taken the
form of Pandemic. (When an epidemic spreads
beyond the borders  of the country of occurrence,
so as to appear in most of the countries in the
world the epidemic is termed as Pandemic).

Last, but not the least, is the line of
treatment or prevention of the COVID-19. There
is no drug to treat any Viral disease, whatsoever.
Only  preventive vaccinations have been
successfully found  in  some Viral diseases like
Small - pox, Polio, Measles etc.   It is a pertinent
question here that when a Vaccine could be
prepared against small pox and some other viral
diseases why not against Corona Virus ?   A
vaccine is possible when the Virus does not
mutate. This is the reason why a vaccine has not
been possible for  Dengu Flu (influence) etc.
Production  of vaccine is done on some principles.
The Vaccine against the disease is done by killing
of the causative organism or attenuation of the
same to a state so that it can not cause the disease
but produce antibody to stand against the attack
of the same organism in a lethal dose. In case  of
Viral Vaccines, it has  been found that a virus which
does not produce much of the disease but its
antibody in the host can resist the attack of another
Virus, in a lethal dose, though it is found only in a
few cases.

The present vaccine produced in Russia
claimed to be successful probably taken
advantage of the last principle, mentioned  above
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as it is said to be prepared with the adeno Virus,
which is a DNA Virus. This  Virus is the cause of
infantile cold. But it raised clamour against  this
vaccine, though the daughter of  Mr. Putin  has
volunteered to be vaccinated with the vaccine.
There is strength in such objection due to the
following reasons.

· Any Vaccine against a virus is possible if
the said virus does not mutate. But in case of
Corona, it was ‘L’ shaped at the first stage which
occurred in China.  But it became ‘S’ shaped Later
on. This states that there is every possibility of
further change, and the vaccine now produced
may not be effective.

· The most objectionable argument against
the vaccine, regarding its trial.  Generally where a
Vaccine comes to the trial stages in the animals,
the last stage is tried in host species.  For this, a
suitable experiment is designed. For a simple
explanation,  let us take ten hosts. Out of ten,
randomly selected five are vaccinated. Then after

a period of incubation, when the antibody forms,
a MLD (Minimum Lethal dose) of the Virus is
administered  to all the ten members of host
species.  If the vaccinated subjects do not develop
the disease, while the control group shows the
symptoms, then the vaccine is said to be effective.
For various reasons, this stage might not have
been followed scrupulously for which there is
clamour.

Presently many countries, including India
are actively engaged to produce the vaccine too.
But the principle they are following have not been
declared, though some organisations have claimed
that they have been successful in testing stages.

Dr. Pramoda Chandra Pattanayak,  678, Laxmisagar,
Bhubaneswar-6.
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The word Ganjam derives from the Ganj-i-am,
which means the granary of the world. The district
is situated on the northern bank of the river
Rushikulya, is the third largest in the state. The
district is of 12531 sq.kms area having Nayagarh
and Phulbani in the North, Gajapati in the south,
Boudh and Koraput are in the west. The east
carries the ancient Kalinga Sagar i.e., Bay of
Bengal. A part of ancient Kalinga, the district was
conquered by Ashoka in 261 B.C. In 1757
French commander Bussey marched into the
district Ganjam and took reins of the place from
the feudal chief, later the Britishers defeated the
French in the Deccan and annexed Ganjam in
1759. Ganjam, as described by renowned poets,
is the treasure house of scenic beauty covered
with dense forests, gurgling rivers and expansive
valley, lakes and plateau, mountain slopes and
soaring hills and is a hunting ground for nature
lovers. Ganjam is a sacred land of spiritual
monuments and  temples. The land has number
of pilgrimage centres for all religions. Mostly
Shaiva, Shakta, Vaishnava, Jain, Buddhist shrines
are present in numerous numbers. The festivals
are observed during all the times of the year and
in various distinctive forms, traditions and
customs. The present paper tries to highlight the
Shakta Shrines of the district as much as
practicable and possibly in brief.

Goddess Durga Devi:

Maa Durga Devi is worshipped in the
ancient port city of Ganjam in the bank of the
Rushikulya river. According to the name of the
deity, the street is named as Durga Devi Street.
The legend and history glimpses that the Durga
Devi was the ista (main) deity of Paluru Gada.
But during the time of Muslim rule–Kala Pahad
attacked the Hindu deities and temples and
accordingly the image was broken and thrown in
the river Rushikulya, but later on the image was
recovered from the river bed by a Satpathy
Brahmin family and started worshipping under a

  Legendary Shakta Shrines of Ganjam

Dr. Prafulla Chandra Mohanty
Srutiswana Mahanty
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tree. After some years the image was kept in a
thatched house and now, the villagers and the
devotees constructed a temple for the Goddess
and continued worshipping by observing festivals
and Pujas on specific and special occasions.

Kandhuni Devi:

Goddess Kandhuni  is situated in ancient
bridge way to Chatrapur from Brahmapur. The
legend says that the deity is very famous and
worshipped by the tribals so the name goes as
Kandhuni Devi.

Singhasani:

Goddess Singhasani is situated near the
village Kasipada which is about a distance of
25kms. from Buguda and about 80kms. from
Brahmapur city in the district of Ganjam. The
shrine is in a very lonely place and surrounded by
dense forest of sala and teak woods. Along with
the Jhadakhanda hill, there are also other
mountains like Khandal and Gupteswar mountains
in the west, Barabara, Ratnai, Bhaludali,
Rushimundia, Dandipahada, Damadama,
Gudipahad in the north, Bagharam, Khandabara
Sundari, Khumula mountains are in the south. The
goddess is inside the mountain valley and the river
Dhanai is flowing with its natural flavour towards
Bha-barada. The shrine is related with the
Gajapati king Mukunda Deva and the king of
Athagada Govinda Chandan Jagdeva. The history
says that Maa Singhasani was the custodian of
the Athagada estate and protected Gajapati
Mukunda Deva from the barbarian attacks of
Muslim ruler Kalapahad. The legend says that a
farmer was able to plough land by tigers and this
was possible under the power and the grace of
Goddess Singhasani.

Ganga Chandi Devi :

Chandi Puja was popular among the
coastal belt of Odisha. Accordingly Ganga Chandi
Devi is worshipped in the Gopalpur port area.
As the name prescribed, Ganga Chandi is the
Goddess of water. The fishermen community and
in earlier days the sea merchants were the
devotees of Ganga Chandi. The deity is also
known as Gangaisuni by the locality. The Devi’s
shrine is established on the top of a hill on the
way to Brahmapur-Gopalpur road. There are
three small hills also situated within a distance of
about six kms.  from the Alhipur junction. The
first hill  carries a fort which was established by
Mansur Alli. The second hill carries the shrine of
Maa Ganga Chandi Devi, the deity and the third
hill has a Shiva Temple. The history says that under
the Muslim rule Mansur Alli, a sub-deputy
collector of the then revenue department was
residing there in the charge of Gopalpur port.
Accordingly after him the place was named as
Monsurkota which was also known as Gadagaon.
The present goddess Ganga Chandi has no temple
yet but worshipped by the surrounding people
on Samkaranti, Dussehra and other festival days
in great devotion. It is also said that earlier towards
15 century a Hindu king was ruling the fort but
after he was defeated by the Mansur Alli's army.
Later he escaped from the fort by a secret way
(cave/tunnel) to Ganjam i.e., Rushikulya Muhan,
the river phase of Rushikulya. Ganga Chandi was
the ista Devi of the then kingly family. But after
conquered by Mansur Alli the fort changed its
name as  Mansur Kota and near by Allipur turned
as perhaps the present Aliabad.

Maa Budhighara:

Maa Budhighara Thakurani Devi is
situated towards the western face of Brahmapur
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on the left side of Brahmapur—Aska road which
is at  about a distance of five kms. from the
Brahmapur city. The image of  Maa Budhighara
was discovered from the soil while ploughing the
land by a farmer. The local legend says   that till
today, the goddess is visiting the nearby villages
in the dark midnight. Once an important British
administrator  was moving the area on a horse.
At the spot of goddess the horse was not able to
move from the temple and keep on standing. The
officer get down from the horse and  offered puja
(worshipping) at the  goddess and then the horse
was able to move and  the officer continued the
riding to his destination. From the date onwards
every traveller on the way are offering puja and
darshan to the goddess, they generally move
without obstacle with the blessings to their
respective  destinations. As the shrine is situated
at the side of high way, all the travellers bow their
heads for obtaining the grace of the goddess.

Maa Sanklai:

The sanctum of Maa Sankulai is located
in the village Antarpada near Balipadar, in the
district of Ganjam. The deity is very much revered
by the local people. The spot is located on the
way to Belaguntha. One has to start his journey
from Kalamba  to the village Chandanpedi
crossing  Balipadar to reach the spot which is at
Antarpada.  There is a small temple of Goddess
Sankulei. Legend goes that the goddess saved a
king of Bhanja dynasty from chains(arrest); so
the name  of the goddess is Sankulai. Generally
large number of devotees are coming to this place
for worshipping the goddess mostly on the
Tuesday of the week in the lunar month Chaitra,
Dussehra puja, and festival days of Aswin
(September-October)  and also in other special
and local festive occasions.

Changudei Devi:

Goddess  Maa Changudei devi is located
in a cave of a hill near the village Moulabhaja
located 3 kms. from Digpahandi. Hundred years
back the cave was used by some sages for
meditation. The cave is looking clean, sacred and
surrounded by a green environment which  attracts
the tourists of all kInds. In side the cave images
of Hanuman and goddess Changudei Devi are
present. The shrine has a perennial spring flowing
through out the year  present near the cave leaving
a very entertaining musical sound for the devotees
all along.

Balkumari:

The goddess Balkumari is situated in the
kingly estate named Chikitigada, which is about
a distance of 32kms from Brahmapur (Ganjam)
on the top of a hill known as Kumari hills. The
deity is the incarnation of Kumari. The deity is
worshipped in the Jantra and Mantra used for
goddess Kumari (girl before puberty) as
described in Saptasati Chandi. In Chikiti
zamindari a Kotilinga Shaiva temple, Ratanai
goddess temple and many other temples are also
present. The  main festivals of the goddess are
Chaitra Mangalbar (Tuesday), Pana Samkranti,
Mahastami and Dussehra in which large gathering
of devotees are seen. The deity has a historical
relation with Kuthari Devi, Budagiri hills and
worshipped  as the Ista Devi of Chikiti kingly
family.

Bankeswari:

The goddess Bankeswari is situated near
Digpahandi maliha(hilly area). On the day of Dola
Purnima, a large number of devotees are generally
coming to see (darshan) goddess. The first colour
festival at the sanctum is celebrated on the day
itself.The temple is surrounded by the hills and



32 SEPTEMBER-OCTOBER  - 2020

Odisha ReviewISSN 0970-8669

other forest areas. The devotees generally tonsure
the babies to get the blessings of the goddess Maa
Thakurani Bankeswari Devi.

Goddess Chandi:

Maa Chandi Devi is situated in between
the Bhalleri hills of Chilika. Mostly different
Chandi goddesses are worshipped in the coastal
belt of Odisha and the deity is considered to be
the goddess of sea (Samudra Devi). The shrine
can be available on the NH 5 in between Chilika
and Langleswara village. There is a perennial
fountain naming Devi Jhara which is flowing with
a musical song  breaking the silence of the area.
The spot runs with a very nice naturally scenery.

Stambeswari:

The worshipping of goddess Stambeswari
was available  in tribal cult. The goddess is
portraited on a piece of wood  looks like trunk of
a tree. The deity is looking like a  Stamba or
Khamba which means a wooden pillar. The
Stamba was earlier worshipped first by the
aboriginal Khondas. Later on Tustikara Deva of
Sonepur region and gradually the worshipping of
Stambeswari spread to Bouda, Ghumusar and
Kalahandi regions. Later on the Bhanja kings of
Khinjili mandala and of the Ghumusar region also
became the devotees of Stambeswari. Pratap
Dhanjay Bhanja (1637-1701) said to have built
up a temple for goddess Khambeswari in Aska
town. The deity is generally worshipped by the
priest of jany cast.

Tara Tarini:

The temple is situated near
Purushattampur on the bank of the pious river
Rushukulya. The history says that the deity is an
aryanised goddess named Maa Taratarini. The
goddess is worshipped by Basu Praharaj on the

hill top named ‘Dahihandi’ (the mountain filled with
curd). Earlier it was the well known and an
established ‘tantrapitha’ of Odisha. In the cult of
Shakti, the mother goddess are Tara, Kali,
Mahakali, Bhairabi, Bagalmukhi, Matangi,
Chhinnamasta, Dhumabati and Bhubaneswari.
The scenic beauty of Maa Taratarini peetha
(shrine) is unique and also now an important
pilgrimage tourist  centre of India. Some of the
researchers taken the deity as an incarnated Devi
of Buddhist called Tara.

Mahurikalua:

Goddess Kalua is the presiding deity of
the royal family of Mahuri Gada. Maa Kalua
Thakurani (Goddess) is in the area of
Kerandimala mountain caves. The presence of
the goddess is at the hill top. later on Raja Harihara
Narendra Deva  of Mahuri built a separate temple
for the deity at the feet of the Kerandimala
mountain. Goddess Mahuri Kalua is worshipped
by a special priest of jany family. Mostly
Dashahara of Aswina, Samkranties and Bishubha
of Baisakha are the normal basic observed festival
days in the year. Tourists from all corners are
attending the spot. It has a very nice natural beauty
realised from the surroundings.

Narayani:

Goddess Narayani is the Shakti of Lord
Narayan, the Vishnu. The deity is worshipped in
the mountain caves of the Khallikote forest area.
Maa Narayani is an important Tantra peetha.
Large number of devotees are coming for darshan
and also for practicing salvation. Usually, the royal
family of Khallikote is the first devotees of the
Goddess. The legend says that Maa Narayani has
eight hands earlier but on the prayer of a priest
she became ten handed goddess. The shrine is
an important place for tourism point of view.
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Khambeswari :

The image of Khambesvari Thakurani of
Aska is a stone pole (stamba) which has been
anthropomorphised  by the addition of a disc on
the top symbolising the head of the deity. The nose
and mouth are slightly carved. The image has three
eyes, protruding tongue and a nose with golden
ornaments. Goddess Khambeswari is worshipped
as Durga mostly four times in a year.  Three  times
in the month of Aswin as Mahisamardini Durga
and for once in Chaitra.Digpahandi,Aska and
mostly the tribal inhabited people worship the
Goddess.

Bagdevi (Byaghra Devi) of Kulada:

Bagdevi is originally a tribal goddess
worshipped by Kandha community. The deity was
earlier worshipped by the Kandha chieftain
named Kula. The Bhanja king of Ghumusar
Pratap Bhanja defeated Kula Kandha and shifted
the capital from old Ghumusar to Kullad. Kullad
the name came after the name of Kandha chief
Kulla. The king Pratap Bhanja declared the
Bagdevi as his family deity. The temple was at a
neighbouring hill top but later the deity was shifted
to the newly built temple constructed at the feet
of the said hill. The name Bagdevi is the name
Saraswati who represents only the deity for
language, culture, music, wisdom and literature.
But the name Byaghra Devi means the deity who
abode on a tiger, Durga.

Ranaghanta:

Maa Ranaghanta is one of the war deities.
She is the Ishta Devi and the family deity of Bhanja
dynasty of Ghumusar. The Devi was worshipped
in a specially built temple at Tilisingi inside the
dense forest. The goddess is famous for her
blessings to win over any war against enemies.

Bimala:

Maa Bimala is worshipped in a well
sculptured temple in Nirmal Jhara near Khallikote.
The deity is compared equal with the goddess
Bimala of  Sri Jagannath temple at Puri. The image
of Bimala is sitting on the back of a lion and in the
pose of piercing an arrow to the chest of  demon
Mahishasura. The Mahishamarddini image of the
deity here has four hands; the upper right hand
carries a disk and bears a conch  in her upper left
hand. She looks as the Shakti of Vishnu and the
incarnation is for Dharma Samsthapan i.e., to
reinstate justice, truth, religion and law in the so
called earth. The scenic  beauty of the shrine is
very beautiful, pious and seems to be very sacred.

Siddha Bhairabi:

Maa Siddha Bhairabi shrine is situated in
an ancient port town Mantridi which is in a
distance of 18 kms. in the south-east direction of
Brahmapur city. In the earlier days Maa Bhairabi
was worshipped as a sea deity to start the
navigation trade in the Kalinga Sagar. Now the
shrine is at a walkway distance from the present
bay of Bengal (the ancient Kalinga Sagar). The
deity is of a standing pose on a triangular black
granite stone rising from the soil. The image is of
one legged and four handed carrying weapons
and a jappamali. The deity was discovered under
the soil while ploughing the land by a local farmer.
Since then the deity is worshipped by the
surrounding villagers of Mantridi, Bayali,
Haradanga, etc. Now, it is an important tourist
and religious spot not only of Odisha   but also in
India and abroad. Maha Bishuba Samkranti,
Durga puja festivals are observed in a very festive
manner in the locality. Now the shrine is developed
with other 107 deities around the Bhairabi temple.
Among them a newly constructed Jagannath
temple with chaturddha murtty is also worshipped
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in the shrine since 2000AC. Later on the shrine is
well known as Durga-Madhab Kshetra, an unique
spiritual shrine developed in the area.

Kayima Mahishamarddini Durga:

Kayima is a small village situated at a
distance of 5 kms from Buguda. There is a temple
built in pancharatha design dedicated to
Kubereswar Siva. In the Jagamohana of the
temple there are sculptures of eight armed
Mahishamarddini Durga, Natraj, Parvati,
Bhairava and the niches in the outer walls of the
temple contain images of Parsva devatas like
Ganesh, Karttikeya, and Parvati. The
Mahishamarddini Durga image is very artistic here
to see with arms and armaments standing in the
pose of killing the demon Mahishasura. The
temple and the deities are worshipped by the local
public mostly in the festive occasions.

Maa Vimala at Nirmaljhara:

Goddess Vimala, the presiding deity of
NirmalJhara shrine is situated at Khallikote. There
are four miniature temples with in the premises of
the shrine. They are like Nilakantheswara,
Jagannath, Radhakrishna and Lalita temples. It is
built by Aparajita Balunkeswara Chhotrai in the
12th century mostly as a Vaisnava shrine under
the foot step of Korakhol mountain. A perennial
stream of pure and clean water is coming from
the said Korakhol mountain caves and accordingly
the shrine is named as Nirmal (pure) and Jhara,
the perennial source of water fountain.

Bagala Mukhi and Kandhuni Devi:

Bagala Mukhi is one of the Dasa
Mahavidyas as narrated in Tantrika literatures.
She is the goddess of very furious character and
destroys the enemies of her devotees. At

Khallikote proper, one of the kings of Khallikote
dynasty established the ideal Bagala Mukhi Devi
as Ista Devi with a specific purpose of defending
the enemies. Kandhuni Devi  is also situated near
the shrine of Bagala Mukhi. Goddess Kandhuni
is a tribal deity worshipped by Kandhas. The
kingly family of Khallikote used to worship the
goddess by a Kandha priest brought from
Nayagarh area. The present priests are also
aboriginal Kandhas who claim Nayagarh as their
native. It is also a Tantra Peetha.

Goddess Ramchandi:

Goddess Ramachandi shrine is situated
on the Krishnagiri hill in the  Khallikote estate area.
The hill was adjudged as a religious Centre. The
shrine is in a distance of 5 kms from the highway
linking Khallikote – Kodala main road. The Shakti
temple of Ramchandi attracts a large number of
devotees. A large sized Siva linga is also
worshipped within the sanctum.  The shrine is very
famous for the temples of Jhadeswara,
Kukuteswara, Mallikeswara and goddess
Ramachandi. The legendary and historical sources
given as an evidence that the Ramachandi deity
was said to be worshipped by Lord Ram in the
Ramayana age. There are three perennial springs
namely, Ganga, Yamuna and Saraswati, which
flow down from the high levels of the hill  increasing
the natural beauty of the shrine.

Budhi Thakurani (Brahmapur):

Goddess shrine is situated at the south-
eastern entrance of old Brahmapur. The deity is
attached with weavers and traders called Deras,
their chief senapatis and  deshbeharas who are
performing the famous Thakurani yatra in each
and every alternative years. In the near by villages
similar Budhi Thakurani shrines are also available.
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Another ancient Kalika temple is also there at the
eastern part of Ramalingam temple.

Other Shakti Shrines:

It is seen that in each and every village of
Ganjam district have Shakti shrines basically in
the name of Taradevi (Lanjipalli), Gangadevi,
Ugratara, Singhasani, Kali, Syamalai, Kalua,
Ghatikalua, Bapangi, Maa Padar buli,
Padaraisuni, Kataswari, Narayani, Karanjei,
Limbeswari, Kankanadevi, Jhagadei, Durgadevi,
Banadurga, Pancha thakurani, Palakasuni,
Ramayanama, Thakurani of Buguda and
Bhanjanagar, Brahmanadevi, Gauriamma,
Kantapidha, Haragauri, Ghosamani, Kanakdurga,
Barahi and also in different other names. A
suggestion can be given at the end that the scholars
and researchers of the area may carry a project
or a thesis work on the Shaktipeethas of Ganjam
which will give a clear idea on the history, origin,
development  of the geographical position, the
way to reach, tourist importants and their different
other local and special celebrations along with
famous Shakti cult of the Ganjam as a whole.
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Abstract

In ancient Odisha worshipping of the
Shakti cult (mother goddess) goes back to the
Chalcolithic and Neolithic periods. The
worshipping of yoni is found in Kalâhândi and
Nuâpadâ districts of Odisha. Different Janajâti
communities like the Savaras and Pulindas were
worshipping mother goddesses. The goddess
Khambesvarî or Stambhesvarî and the
Kandhunidevî (the goddess is worshipped by the
khonds community) are two well known Sakti
cults of ancient Odisha. Various ruling dynasties
like the Nalas, Sulkis, Bhañjas of the Khiñjali-
Mandalas etc. (from c. 5th century to c. 11th

century) were worshipping the goddess
Stambhesvarî as their tutelary deities within their
palace complex and different rulers were granted
patronage for the development of  Saktism.

The Cedi king, Khâravela1 (c. 1st century
CE) was affiliated to the multi-religions
(savadevâyatana sakârakârak) and he was a
savapâsandapûjaka (a devotee of all religions).
So possibly he was also a patron for the Saktism
and worshipping of the mother goddess was
occurring during the time of the king Khâravela.

According to Eschmann2 “most of the
tribal cults in Odisha, which are important enough

to be Hinduized, are related to a female deity,
who protects the men and ascertains the fertility.”
Durgâ, Mangalâ, Hingulâ, Pîtabalî, Bâunthî, Virajâ,
Târinî etc. are the different types of mother
goddess worshipped in Odisha.

Based on the Bhadrak inscription of the
Mahârâjâ Surasarmâ (c. 3rd century CE) the
mother goddess Pannadevatî (goddess of forest
or leaves) was worshipping by the king3. Like
that during c. 5th century CE Tustikâra4 and his
mother Sobhannâ-Kaustubhesvarî had given
patronage for the goddess Stambhesvarî.

The Saktism and Tântrism were
developed in Odisha due to the intermixing of the
rituals of both the Saivism and Buddhism. Two-
armed goddess of Dûrgâ as Virajâ (possibly dated
to pre-Gupta period; Saktî pitha, Jajpur district)
was worshipped in Virajâ pitha. Simultaneously
Buddhism and Saivism were developed in Jajpur5.

Based on the Terasingha plates of
Tustikâra6 (c. 6th century CE), Sobhannâ-
Kaustubhesvarî (the queen-mother) was a
devotee of the goddess Stambhesvarî. She had
granted a piece of land to Dronasvâmin, the donee
(a Brâhmana). The opposite side of the same plate
has the information that the grant was granted by
the Mahârâjâ-Tustikâra from Tarabhramaraka.

Shâkti Cult in Odisha:
An Epigraphic Analysis

Karpurika Devi
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He was a devotee of the goddess Stambhesvarî.
He had donated the village Prastara-vâtaka, as
a permanent agrahâra to ârya Dronasarman (a
Brâhman).

The Vaitâl temple (c. 8th century CE,
khakhara type temple, Bhubaneswar, Odisha),
is a shrine where Saktism, Saivism, and Tântric
Buddhism were grown up simultaneously. It is a
well known Saktî pitha of both Tântrikas and
Kâpâlikas. The enshrined goddess is the deity of
goddess Câmundâ. The worshipping of
Saptamâtrikâ was started from c. 7th century CE
onwards (Sailodbhavas, Bhaumakaras and the
Somavamsî periods7).

According to the Pattali Plates of
Yuvarâja Râjendravarman, Year 3138 (c. 811
CE9; Eastern Gangas) the grant was addressed
from Kalinganagara (present day Srikâkulam and
Visâkhâpatanam of the Andhra Pradesh) and was
issued in favour of the Goddess Kâñcipotti
Bhattârikâ. The name of the granted village was
Pâtali-grâma (located in Krsnamatamva district).
His mother Loka-mahâdevî, had granted two
more villages for the same goddess (Krisasankira,
located in Dapu-pâñcâlî district; and Arali,
Jâmvotta-pâñcâlî district).It was given for the
religious merit of their parents and for the donor.

According to the Câmundâ Image
Inscription of Vatsadevî10 (Bhaumakaras; c. 9th

century CE; present day Jajpur region of Odisha)
the queen Vatsadevî had installed one image of
the deity Câmundâ.

On the basis of the Dhenkanal Plates of
Ranastambha, Year 10311, (c. 839 CE; Bhauma
era; Sulki dynasty; present day Dhenkanal and
Puri district of Odisha) the grant was issued by
the king Ranastambha from Kodâlaka in favour

of the goddess Bhagavatî Stambhesvarî
Bhattârikâ. He had donated the village
Kalamyonga, (Iheva-visaya).

According to the Badarahajor Plates of
Ranabhañjadeva, Year 712 (Bhañjas of the
Khiñjali-Mandala; c.10th century CE; present day
Pâralâkhemidi and Ghumsar region of the Ganjam
district of Odisha) the king Ranaka
Ranabhañjadeva had issued this grant from
Dhrtipura. It was granted in favour of Nandâvana
(son of Bhattaputra Bhâiyâ). The donee was an
immigrant from Traivedya family of Dharmanagara
and a native of the granted village Llipondâ
(located in Daksinapalli division).  He was also
blessed by the goddess Stambhesvarî
(Stambhesvarî-lavdha-vara-prasâda).

On the basis of the Utkal University plates
of Ranabhañjadeva, Year 1013, (c. 10th century
CE; Bhañjas of the Khiñjali-Mandala) the donor
of this grant was Rânaka Ranabhañja. He was a
devotee of Lord Siva (Mahesvar) and he was
also blessed by the goddess Stambhesvarî
(Stambhesvarî-lavdha-vara-prasâda). He had
granted the village, Konkelâ (located at Tulâ-
srnga-visaya) to the Bhattaputra Srîdharasarman
(a brâhmana).  The donee was migrated from
Madhyadesa and was a native of Âmbagrâma
(situated near the border of the Umvaralli).

According to the Sambalpur University
Museum Plates of Mahâbhavagupta Janamejaya,
Year 2314, (c. 882-922 century CE; Somavamsî
ruler15) the donor of this grant was Devapya (son
of Sankilla; belonged to Râstra-kula). He was a
dedicated devotee of the Goddess Khambhesvarî
(possibly the tutelary deity). This order was
addressed from the Kolledâ-mandala. He had
granted the village Derindha to Bhattaputra
Vâmana (the donee was migrated from Tâlî and
was a native of Dharmanagara).
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Based on the Banpur Plates of Indraratha,
Year 616, the grant was issued by the king
Indraratharâjadeva(c.995-1023 CE17 century;
Somavamsî dynasty; Utkala and South Kosala
region) in favour of the Goddess Khadiravanî
Bhattârikâ. The name of the granted village was
Laghukumbhi (located in Saghrtakhallâ-khand,
Thorana-visaya, Kongada-mandala). It was
gifted for performing all types of offerings and
rituals of the goddess Khadiravanî Bhattârikâ.

Discussion

On the basis of the inscriptional data there
were two women patrons (the Terasingha plates
of Tustikâra18 and the Câmundâ Image Inscription
of Vatsadevî19) and all other patrons were the
royal kings. The types of resources donated to
different donees during different rulers were mainly
the land grants. But in case of the Câmundâ Image
Inscription of Vatsadevî20 the queen  granted an
image of the goddess Câmundâ. In case of the
Banpur Plates of Indraratha21, Year 6, the
Goddess Khadiravanî Bhattârikâ; the Pattali
Plates of Yuvarâja Râjendravarman, Year 31322;
the Câmundâ Image Inscription of Vatsadevî23;
and the Dhenkanal Plates of Ranastambha, Year
10324; the donees were the mother goddesses.
But in all other cases the donees were the
Brâhmans. All inscriptional data indicates that the
purpose of the different grants were for the
religious merits of the donors, for the legitimization
of politics and also for the development of the
Shakti art and iconography in ancient Odisha.
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The rise of Mahavidya represents an important
turning point in the history of Shaktism as it marks
the rise of Tantras during the Post-Puranic era.
The name Mahavidya comes from the Sanskrit
roots of Maha,which means great  and Vidya,
meaning wisdom, knowledge, manifestation or
revelation. The Dasha  Mahavidyas or the Ten
Wisdom Goddesses are actually ten aspects of
the Devi or the Divine Mother in Hinduism. But
in the context of Tantra it has an extended
meaning. Here, it invariably refers to a female deity,
to the personification of her consciousness; or to
the manifestation of her wide variety of powers in
specific forms at different times for different
purposes.

                    The popular myth behind the genesis
of Dasha Mahavidyas is found in the Devi
Bhagabata Purana. Sati, the  daughter of Daksha
Prajapati and the consort of Lord Shiva  feels
insulted that  She and Siva are not invited to
Daksha’s yajna (Fire Sacrifice) and Sati insists
on going  there despite Shiva’s protests. Sati
becomes further enraged and transforms into the
Mahavidyas and engulfs Shiva from all ten cardinal
directions. Shiva was perplexed and accorded
permission to go to her parents’ home. Sati
proceeded ahead to attend the sacrificial ritual.

The adherents of Shakta Tantra believe
that the Dasha Mahavidyas  are the facets of one
truth, one divine mother worshipped as ten cosmic
personalities. In Chamunda Tantra we find the
names of Dasha Mahavidyas as –

Kali Tara Mahavidya Shodashi
Bhubaneshwari

Bhairabi Chhinnamasta cha vidya
Dhumavati tatha

Concept of Dasha Mahavidya- A study

                                                                                             Balabhadra Ghadai
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Bagala Sidhhavidya cha Matangi
Kamalatmika

eta dasha Mahavidya Sidhhavidya
prakartita.

The worship of Dasha Mahavidya is
prevalent among the Tantrics and specially the
Shaktas. Except Dhumavati who is represented
as a widow, the other nine Mahavidyas are to be
worshipped along with their Bhairavas. i.e.Shiva
with different names.

Kali:

Kali is the first of the Mahavidyas and
the fiercest aspect of Goddess Durga. The
Mahanirvana Tantra ascribes her as progenitor
including both animate and inanimate objects.  She
stands on corpse (sava). According to Kali
Stotra, at the time of meditation, she is in eternal
bliss playing on the bosom of Shiva. Her
complexion is dark and her facial expressions
ferocious. She has three eyes. She is depicted
with four hands. In two hands, she holds a sword
and a freshly severed head, representing the fierce
battle in which she destroyed the demon
Raktabija. The other two hands bless her
devotees, granting them liberation in this life and
in the next. She wears a garland which is made of
human skulls or severed heads. In some
representations, one of the upper hands of Kali is
shown in Varada Mudra and one of the lower
hands holds a Trishula. In spite of her seemingly
terrible form, Kali is often considered the kindest
and most loving of all the Hindu goddesses, as
she is regarded by her devotees as Mother of the
whole Universe. Her Bhairava is Mahakala.

Tara :
Among the Mahavidyas, Tara is next to

Kali and she resembles Kali in appearance more
than any other Mahavidya. She is also known as

Nilasaraswati, Ugratara and Ekajata. She is of
dark blue complexion. She has four arms holding
a sacrificial sword and severed head or skull cup,
a lotus and scissors. She places her left leg on the
breast of Shiva who lies like a corpse. She is short
stature with protruding belly. She has a terrible
appearance and is dressed in tiger skin. She wears
on her neck a garland of severed human heads.
Tara has strong presence in the Buddhism
(especially the Tibetan Buddhism) and Jain
pantheons also. Her Bhairava is Akshobhya.

Shodashi :

The third Madavidya Shodashi is often
identified as Tripura or Tripura-Sundari in the
Shodashi Tantra. She is also known as Lalita,
Srividya, Rajarajeswari and Kameshwari. She is
glowing like the Sun spreading delights of joy,
compassion and knowledge. She is depicted as
a beautiful young girl of sixteen, of red and golden
complexion, having four arms holding a noose, a
goad, a sugarcane bow and five flower arrows.
Sodashi as Mahavidya combines in herself the
determination of Kali, the knowledge of Tara, and
her own beauty and grace. She is worshipped
both for enjoyment and salvation. Her Bhairava
is Kamesvara.

Bhubaneshwari:

Bhubaneshwari is the fourth deity in the
Mahavidya pantheon. The name Bhubaneshwari
is most often translated as ‘Mistress of the world’,
but Bhubaneshwari is more than the earth we stand
upon. It is the entire cosmos, the bhubanatraya,
consists of the heaven, the atmosphere, and the
earth. Her complexion is that of the rising Sun.
She has worn a crescent on her forehead and a
crown over head. She is three-eyed and her face
is ever lit up with smile. In her two hands she
holds the noose and the goad and the other two
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the pose of granting boons (varada) and assurance
to her devotees to allay their fears (abhaya).Her
three eyes represent ichha, kriya and jnana
sakti. Her Bhairava is Tryamvaka Siva.

Bhairavi:

Bhairavi is the fifth Goddess of
Mahavidya pantheon. She is a fierce and terrifying
aspect of the Devi virtually indistinguished from
Kali, except for her particular identification as the
consort of Kala Bhairava, an aspect of Lord Shiva.
She is dressed in a silken cloth and wears a
garland of heads on her neck. She resembles the
luster of a thousand rising suns and her three eyes
resemble red lotus and the moon shining in her
bejeweled crown. In her four hands she holds a
rosary of beads, a book, the poses of granting
boons and assurances. As a goddess she is Tripura
Bhairavi while as a Mahavidya she is designated
as Bhairavi only. Her Bhairava is
Dakshinamurtty.

Chhinnamasta:

In the Tantric  pantheons the sixth Great
Cosmic  Wisdom is Chhinnamasta, the goddess
without head. She is also known as Trigunamayee;
bright as tens of millions of suns shining together.
Her mouth is expansive. Her hair is dishevelled
and adorned with varieties of fragnant flowers. In
her right hand, she holds a sword and wears a
garland of human heads around her neck. She is
naked and of fearful appearance. Her right leg is
in front while her left leg is a little behind. She
wears a serpent as a Sacred Thread. She is
associated with two nayikas named Dakini and
Sakini.They also drink blood springing out of the
throat of the goddess. She is also known as
Prachanda Chandika. Her Bhairava is
Kavandha.

Dhumavati:

            Dhumabati  is the seventh of the Ten
Mahavidya Goddesses.She is represented as an
old  widow and is associated with things
considered inauspicious and unattractive. She is
often depicted on a horseless chariot or riding a
crow usually in a cremation ground. She holds a
winnowing fan in one hand and shows varada
pose in the other.  She is described as a giver of
siddhi (supernatural powers), a rescuer from all
troubles, and a granter of all desires and rewards,
including ultimate knowledge and (Moksha)
salvation. Her ugly form teaches the devotee to
look beyond the superficial to look inwards and
seek the inner truth of life. Dhumavati has no
Bhairava.

Bagala

Bagala is the eighth Mahavidya Goddess.
She is related to Mahavidya Tara as both are
goddesses of speech. In her chaturbhuja (four
armed) form, according to  the Sri Tatwanidhi,
she sits upon a golden throne. She is of yellow
complexion and is three eyed.In her four hands
she holds a trident,a cup,a mace and tongue of
the demon. With her right hand she strikes him on
his head. She has the features of a beautiful
woman. She is adorned with garlands and
ornaments. Bagala Devi symbolizes cessation of
all dualities or dwandas, at the realization of which
pure consciousness emerges.Her Bhairava is
Ekavakttra Siva.

Matangi:

The ninth Mahavidya is Matangi or
Matangini. She has dark emerald complexion and
possesses a disc of a moon on her forehead.The
three-eyed goddess is seated on the crown
decorated with jewels. Her eyes are intoxicated.In
each of her four hands, she holds a  noose, a
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mace, an axe and a hook. According Devi Purana,
Goddess Matangi has dark complexion and yet
is lavishly elegant and beauty with very refined
beautiful features. She resembles Devi Saraswati
in appearance especially, the way she holds the
divine musical instrument veena. Matangi is said
to be the Tantric form of Saraswati who is the
goddess of art, music and learning. There are
various forms of Matangini: Uchhista Matangini,
Raja Matangini, Sumukhi Matangini, Vasya
Matangini and Karna Matangini. Her worship is
prescribed to acquire supernatural powers,
especially gaining control over enemies, attracting
people to oneself, acquiring mastery over the arts
and gaining supreme knowledge. Her Bhairava is
Dakhinamurtti.

Kamala:

Seated on a lotus blossom, Kamala is one
of the Ten Mahavidyas  who is known as the
Great Wisdom Goddess.With golden
complexion, Kamala is the beautiful  and fully-
realised form of Lakshmi, the goddess of
wealth,well being, fertility and prosperity. In most
respects, Kamala is portrayed like the goddess
Lakshmi.They are infact the same goddess but
Kamala is more esoteric in nature. She wears a
heavily jeweled crown and that is dazzling. Kamala
sits  the same as Lakshmi,with two hands each

holding a lotus while the othe two hands are
bestowing blessings.There is slight  difference in
iconography between Kamala and Lakshmi.
Kamala’s depiction includes two elephants with
their trunks raised, a feature which is often absent
from images of Lakshmi. The elephants that attend
Kamala and shower her with water symbolize the
fertile rains of monsoon that bring forth the lush
plants   and flowers of the growing season, and
thus the spiritual wealth that grows through the
passion of devotion and practice, which must be
done regularly to bear fruit, just as rain is needed
for a healthy crop. Her  Bhairava is Sri-Vishnu.

This, in brief, is all about the Dasha
Mahavidya.The worshipping of the Dasha
Mahavidyas in any form ultimately leads the
followers to liberation. Even the deities who
appear fierce are in actuality, always bestowing
grace on their devotees, leading them on to
conquer forever higher peaks in their spiritual
lives.The purpose of our life is fulfilled only when
we become an instrument of the Great Cosmic
Powers.

Balabhadra Ghadai, Principal, M.K.College, Khiching,
Mayurbhanj.
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Odisha was called in the old age as Udra. Udra-
tantra was famous in Udra Desh."Tanyate
Bistaryate anena iti tantram." Tantric ethics in India
as well as Odisha were preserved in Palm
Leaves. It was very appreciated by Udras, then
these tantric ethics were printed in books. Sri
Jagannath culture was included in tantric ethics.
Now-a-days some traditions in rituals follow the
part of Tantra. So trinity, Sri Jagannath, Sri
Balabhadra and Maa Subhadra are tantric deities
approved by Udra Tantras. There is speciality in
construction of the deities in tantric method for
which trinity are showed as male and female.
Trinity are Brahma, Bishnu and Maheswar and
also Bhubaneswari, Dhakshinakali and Tara
respectively. In Tantra Shastram

“Tara sakshat Sulapani
Subhadra Bhubaneswari,
Niladrau tu Jagannath

Sakshat Dakhinakalika”.

That means Balabhadra is treated as
Shiva (male) and Tara (female). Like that Sri
Jagannath is treated as Vishnu (male) and
Dakshinakali (female) and Subhadra is treated as
Brahma (male) and Bhubaneswari (female). The
shape of trinity is tantric designed and very
attractive in the world. So the devotees from all

the parts of the world came to Puri Srikshetra for
Darshan of Lord.  Sri Jagannath is called as Lord
of the Universe. Jantra, Mantra and Tantra all
were needed at a time. They see Sri Jagannath as
the tantric deity. Imagination of yantra started in
Tantra-as the result of which the combination
occured between Purusha (male) and Prakriti
(female). Presence of Devi came with Deva as
Laxmi-Narayan, Hara-Parvati, Radha-Krishna
etc. This tradition of Tantra were preached more
at the period of Sri Ramanujacharya and at
Srikshetra Nrusingha Mantra introduced in the
rituals of Lord Jagannath. Sri Jagannath was
famous as tantric deity. The Panchasakhas
described Sri Jagannath as tantric deity. Maa
Subhadra is described in Skanda Purana as
Bhadrakali.

“Jai Bhadre Subhadre twam
Sarbesham Bhadradayini

Bhadra bhadra swarupa twam
Bhadrakali Namastute”. (Uttarakhanda)

Due to the influence of Vaishnabas and
Shaktas, Sri Jagannath became Krishnakali or
Vishnukali, Sri Balabhadra became Bhadrakali
and Subhadra became Bhukali or Bhubaneswari.
In Tantrasara Grantha written by Krishnananda
Bhattacharya, Hrim (Balabhadra), Klim (Sri

Sri Jagannath in Tantric Ethics

Dr. Ramakanta Kar
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Jagannath) and Slim (Subhadra), trinity are three
Vedic Vijamantras (Vishnu) and Tantric
(Vijamantra) both are pronounced in ritual mantra
in Srimandir as “Om Klim Krishnaya Govindaya
Gopijanaballavaya Namah”. Sri Jagannath
became Vedic and Tantric deity. Due to the
dominance of Tantricism, Sri Jagannath became
Madhaba and Vimala became Durga and the
shape of Durgamadhaba tatwa started in
Srikshetra. The tradition of Shakti and
Durgamadhaba jointly tagged and travel on a
Vimana from Srimandir to Narayani Temple,
Dolamandap Sahi, Puri for three days. Sixty four
yoginis of tantra are situated surrounding the
Srimandir. Yoginis are called in local language -

Goshani. In Autumn on the day of Ashwina
Ekadasi, all Yoginis sit together at Lions Gate for
Darshan without Kakudikhai. Because
Kakudikhai is the eldest, she wakes up on
Dasahara or the 10th day of this month. No.9 is
very important in tantra. So Srigundicha or Car
Festival consists of 9 days, nine pots are used in
cooking, nine planets or Navagraha are fixed on
the gate of goddess and the Ratnasimhasan is
situated on nine corolled lotus flower or Srichakra.
Really the name of Sri Jagannath is not mentioned
in the Vedas, but it is found in tantric scriptures.
The tradition of idol worship is continuing in
Srimandir in tantric method. It is also pertinent to
mention that not only now but also long years ago

Indian religious concept has been dependant on
two cultures: 1. Nigam (The Vedic), 2. Agama
(the tantric). So it is proved that Sri Jagannath is
tantric deity.

Sri Jagannath is worshipped in Gopal,
Bhubaneswari and Nrusinghatapini Mantras, all
are the clear symbol of tantric adoration. Sri
Jagannath never belongs to any particular religion.
He is the assimilation of all communities,
philosophies and concepts. He is the deity of
equality. Sri Jagannath is Sthitaprajnya Yogi. Trinity
are on the base of Yoga. The Tantric Yogis
describe Sri Jagannath as IDA, Balabhadra as
PINGALA, Subhadra as SUSHUMNA and
Sudarshan as the BACKBONE which bears
KUNDALIN1 SHAKTI or SERPENTINE
POWER or CEREBRO. So in the Car Festival
of nine days, the middle Car is named as
Darpadalana that bears Maa Subhadra and
Sudarshan together. Vedic, Yogic and Tantric
devotees prays to God for their salvation and
emanicipation.

Dr. Ramakanta Kar, Editor, Yoga Pallava, Puri.
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This article tries to prove that a nine-storey
palace built by King Mukunda Deva existed
inside Barabati Fort. Sans any modern
scientific tools and procedures the article
depends only on inference drawn on visits to
the site and critical analysis of various opinions
expressed in different journals, travel diaries
and books.

Was there a nine-storey palace built by
Mukunda Deva inside Barabati Fort in Cuttack?
Or, was it a complex of nine horizontal single-
storey buildings lying adjacent to each other,
separated by passages with gardens in between
the neighbouring buildings? Was it a complex of
nine single-storey interconnected enclosures built
at different heights in stepped manner? Or, was it
a structure consisting of nine concentric circular
interconnected buildings built progressively
increasing in height and decreasing in area as one
moves from the outer to the inner enclosures? It
is a big controversy today as many scholars have
their respective different opinions regarding it and
there exists not a single physical trace of the palace
to substantiate anyone’s guess.

Lacking any solid physical evidence, all
the above-mentioned opinions are mostly based
on travel diaries of foreign and native visitors,
writings of the noted historians and the

archaeologists of the past and the present and on
legends still living on tongue of the people. Some
of the descriptions, made at different periods of
time, sometimes centuries apart, are based on the
respective eyewitnesses and that of others on
examination of the ruins or on critical analysis of
the statements, articles, scriptures and books
written on the subject. Amongst the eyewitnesses
are Abul Fazl Allami, a historian and an important
Minister in Akbar’s Royal Court, two English
merchants named William Bruton and Ralph
Cartwright, and Thomas Motte, the British agent
of Lord Robert Clive. The statement made on
the basis of examining the ruins was that of
Andrew Stirling.  The others like James
Fergusson, Rajendra Lala Mitra, William Wilson
Hunter, Manmohan Ganguli, Pandit Krupasindhu
Mishra, Sushil De, Harekrushna Mahatab,
Jadunath Sarkar and others based their opinions
on their respective analysis of various
documentary evidences.

Abul Fazl visited Barabati Fort in 1592
with the General of Akbar’s army Man Singh
thirty-two years after it was built by Mukunda
Deva in 1560, and twenty-four years after it was
occupied by the Afghans. William Bruton and
Ralph Cartwright paid a visit to the Court of Agha
Muhammad Zaman, the Moghul Subedar of

Barabati Fort the Windsor Castle of Odisha

Sudhansu Sekhar Rath
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Odisha in Barabati Fort, in the year 1633 AD.
Thomas Motte visited Barabati Fort in the year
1766 AD and Andrew Stirling in 1818 AD. Then
James Fergusson, a famous archaeologist visited
Barabati in 1837 AD, Rajendra Lala Mitra in 1868
AD and William Wilson Hunter in 1870 AD.

The first eyewitness Abul Fazl writes –
"In Cuttack there is a fine palace, built by Raja
Mukund Deo, consisting of nine stories. The first
storey is for elephants, camels and horses; the
second for artillery and military stores, where are
also the quarters for the guards and other
attendants; the third is occupied by porters and
watchmen; the fourth is appropriated for the
several artificers; the kitchens make the fifth range;
the sixth contains the Raja’s public apartments;
the seventh is for the transaction of private
business; the eighth is where the women reside;
and the ninth is the Raja’s sleeping apartment.” 01

Another independent translation of Abul
Fazl’s Ain-i-Akbari says in the words of Colonel
H. S. Jarett – “Rajah Makand Deo built a palace
here nine stories in height; the first storey was
taken up for the elephants and the stables; the
second was occupied by the artillery and the
guards and quarters for attendants; the third by
the patrol and gatekeepers; the fourth by the
workshops: the fifth, by the kitchen; the sixth
contained the public reception rooms; the seventh,
the private apartments; the eighth, the women’s
apartments, and the ninth, the sleeping chamber
of the governor.” 02

C. R. Wilson citing the statements of
William Bruton and Ralph Cartwright, the second
and the third eyewitnesses, states – “Fifty years
before the coming of the English, Mukund Deo,
the last Hindu ruler of Orissa, had built within it a
castle of grey granite with nine lofty courts, but
he had lost his kingdom to the Moslem, Agha

Muhammad Zaman of Tahran, a Mogul viceroy,
now abode in the stately palace of ‘Malcandy.’
The English travellers reached the place from the
east, over a long narrow causeway, and were
conducted through a labyrinth of buildings to the
court of public audience.” 03

Again, about the same event John
Murray says – “In approaching to Malcandy, with
the magnificence of which the writer appears to
have been deeply struck, xxxxxxx. They then came
into a broad street, which he compares to that
between Charing-cross and Whitehall. This street
contained nothing but the palace; and 1000 horses
were kept constantly in readiness there for the
king’s use. They then entered the palace, and
passed through several spacious halls, paved with
marble, till they reached the Derbar (Durbar or
the King’s Public hearing Court).” 04

Bruton’s own verdict about the palace of
Mukunda Deva was “xxxxxx the palace of the
nabob be so large in extent and so magnificent in
structure, xxxxxx” which speaks for itself
regarding the appearance of the structure, that is,
the palace of Mukunda Deva.” 05

According to the fourth eyewitness
Thomas Motte’s account – “Cuttac (Cuttack)
appears from hence a noble city. The rising ground
on which it is situated, the stone wall by which it
is defended from the force of the stream; the great
number of mosques with which it is adorned and
the regular appearance of the citadel strongly
resembling the west side of Windsor Castle, unite
to make the perspective view of the place
extremely grand.” 06

Andrew Stirling’s statement relevant to
this discussion – “No traces of the famous palace
of Raja Mukand Deo nine stories in height,
mentioned in the Ayin Akberi, are to be found
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within the walls of fort Barabati, but the fragments
of sculptured cornices, etc., which have been dug
up at different times, and more especially a
massive candelabra, or pillar furnished with
branches for holding lights, formed of the fine grey
indurated chlorite or pot stone, are probably the
remains of some large and splendid edifice.”07

James Fergusson writes regarding Abul
Fazl’s statement in Ain-i-Akbari – “Abul Fazl’s
description of this palace, however, has been
misunderstood by the translators, who have
represented it as containing nine storeys instead
of nine courts or enclosures.” 08

Again later, modifying his earlier
statement Fergusson says – “As Orissa, at the
period when this was written, was practically a
part of Akbar’s Kingdom, there seems little doubt
that this description was furnished by someone
who knew the place. There were seven storied
palaces at Jeypur and Bijapur still standing and
which were created about this date and one of
five storied in Akbar’s own palace at Futtepore
Sikri, but none so far as I know of nine stories,
though I see no reason for doubting the
correctness of the description of the one just
quoted.”09

Rajendra Lala Mitra says – “To me the
description appeared on the face of it to be
incorrect. I could not well believe that any sensible
person – one who would build a nine storied
palace – would locate his artillery and guards in
the second storey of his residence or his kitchen
just under his public reception rooms, and his
artificers below his kitchen. xxxx I referred
therefore to the original text of Ain, and it at once
solved my problem. The words used in it are –
‘Raja Mukund Deo built a palace of nine
‘Ashianah.’ Now, ashianah in Arabic means, an
abode xxxx as in the word “the abode of felicity”

(a title of the Porte), a suit of rooms, a layer,
xxxxx.” 10

William Wilson Hunter says –”There is
but little in the present appearance of the fort which
answers to the above description. xxxxxxxxxx
The  ‘great  arched  gateway  in the  east  face,’
mentioned   by Stirling, and  a fine old  mosque,
called   after  Fathi   Khan  Raham,  are almost
the  only objects  of  antiquarian    interest   which
remain   in tact. The fate of many interesting ruins
in the Province has unhappily been similar.” 11

Manmohan Ganguli states in favour of
non-existence of a nine-storeyed palace inside
Barabati Fort.12

Jadunath Sarkar is also not fully in favour
of existence of the nine-storeyed palace though
he does not agree with the opinion of Rajendra
Lal Mitra. He writes, “The Persian text has
Ashiana, which means rest, perch or lofty seat,
and cannot be taken to mean paras, or wards
lying side by side. There is nothing incredible in a
palace of nine storeys if built of wood and
bamboos on a stone foundation. The Dravidian
temples have gopurams (gateways) towering up
to 13 storeys but built of stone....xxxxx.....” 13

Harekrushna Mahtab writes – "The
courts were built one after the other and not one
over the other. In my view ‘nine storeys’ and ‘nine
courts’ are the same and it is nothing but the
difference in description.” 14

Sushil De says – “However it may be,
there is reason to believe that, it was neither a
nine storeyed structure in the modern sense of
the term, nor one with nine courts. It probably
consisted of nine courts standing on platforms of
different heights from the ground level, the
innermost being on the highest level. The soil
extracted for construction of the moat was
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probably spread on the ground inside in such a
way as to form platforms of different heights, one
upon another in an ascending order.  On each of
these platforms stood one court.” 15

He further states about another possibility
"The courts were probably in the form of
concentric circles, outermost being the largest and
lowest and the innermost being the smallest and
highest in area and altitude respectively." 16

Out of all the visitors, the first four visitors
listed here namely, Abul Fazl, William Bruton,
Ralph Cartwright and Thomas Motte visited the
fort when it was at its prime without any substantial
damage done to its structure. All other visitors
did visit the fort when it was ruined, being at
different stages of physical damage, the degree
of damage advancing with time and vandalism.
Hence, the later visitors had to make many
assumptions in describing Barabati Fort based on
circumstantial evidences as they did not have the
opportunity to see the complete structure.

Out of all the statements, the statement
of Abul Fazl can be considered as the most
credible as he was a very respectable historian of
the time and he personally visited the fort along
with Man Singh, who being a General in Akbar’s
army was also a very important person in the
Court of Akbar like Abul Fazl. Again, at the time
of his visit Barabati Fort was at its prime and
already under control of Emperor Akbar. Abul
Fazl, being facilitated by his own people, must
have spent quite a reasonable length of time to
inspect the fort to write about it. It seems he was
quite impressed by the palace which made him to
write about it in such detail.

William Bruton and Ralph Cartwright
visited the fort when it was standing with its full
structure, but have started to deteriorate with

repeated assaults of the enemies and due to lack
of repair and maintenance by its occupants.
Probably, apart from the reason cited earlier,
sensing that its deterioration had already started,
the Moghul Subedar of Odisha built a new palace
and the Court at Lalbag on the bank of River
Kathjodi and shifted his residential quarters and
the Court there though the military activities were
continuing in the fort. Continuation of military
activities in Barabati indicates that the fort was in
tact till then. Again, as per previous descriptions
all the infrastructure and residential quarters of
King Mukunda Deva’s important people were
placed in a compact space, that is, the nine-storey
building with the artillery, etc. being stored on the
second floor and the King’s or the Subadar’s
sleeping chamber located on the ninth floor.
However, as stated by William Bruton, the Moghul
Subedar was sleeping outside in tents within the
fort complex and not inside the palace. The
Subedar was doing so possibly expecting some
hazards. As the atmosphere was not very peaceful
at the time, it could be possible that the Moghul
Subedar was sleeping in tents fearing occurrence
of explosions sponsored by the enemy camp or
collapse of the deteriorating palace. This fact
supports the theory, that Mukunda Deva’s palace
was a high-rise building and the floors were being
utilised as described by Abul Fazl.

Continuing on William Bruton and Ralph
Cartwright’s statement, C. R. Wilson says,
(Bruton and Cartwright) “were conducted through
a labyrinth of buildings to the court of public
audience.” A “labyrinth of buildings” means a
complicated arrangement of buildings. Hence they
were led through buildings arranged in a
complicated manner. Had the structure been
simple single-storey buildings laid horizontally, one
after the other with a garden space in between
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two adjacent courts, as said by Rajendra Lal
Mitra, then it would not have appeared
complicated to the 17th century European visitors.
Again, John Murray writes about the same visit
of Bruton and Cartwright, “In approaching to
Malcandy, with the magnificence of which the
writer appears to have been deeply struck,” and
“This street contained nothing but the palace,”
which clearly indicates that the visitors were
definitely wonder-struck by the appearance of the
palace; it was surely something unusual for the
time and place. Continuing the analysis on their
statement, they say that the street they were
moving on lead to a palace, which means, it was
not a complex of a group of buildings; it was rather
a building or a palace. As they describe, they were
also escorted through many spacious halls to finally
reach the Durbar. If these enclosures were
separate single-storey buildings with a garden
space in between two adjacent buildings, then why
would they, being strangers, have or rather would
have been permitted to pass through several halls
used for different important activities of the
Subedar to reach the Durbar? It might be that
they had to pass through several halls to climb up
complicated staircases or slopes to arrive at their
destination located at one of the upper floors of
the building. So, summing up all that is said till
now, it can be inferred that, the British merchants
climbing complicated staircases or slopes were
led through several floors of a building located at
the end of a wide road to finally reach the Durbar.

Thomas Motte, it seems, did not go inside
the fort. At the time it was under Maratha control
and the court and the residence of the rulers had
already been shifted to Lalbag since 1633 AD or
a little later by the Moghul Subedar. After shifting
the Court and the royal residential quarters, the
fort was being used only for military activity.

Hence, Thomas Motte might have met the
Maratha Subedar at Lalbag and have visited
Barabati from outside only. For this reason he
did not mention anything about the buildings from
inside the fort. While watching Barabati Fort from
the opposite bank of River Mahanadi, Motte
could see a striking resemblance of it with Windsor
Castle located on the bank of the River Thames
in England. What did actually Thomas Motte see
that made him to think so? Many forts or castles
are located on the banks of the rivers or lakes
and they all have similar boundary walls,
watchtowers and moats; then what characteristic
structure did Motte see in Barabati Fort that made
him to feel so strong a resemblance in particular
with the Windsor Castle? The characteristic
structure inside the 18th century Windsor castle
was the tall structure of residential dwellings
peeping into the sky rising much above the
boundary wall of the castle and so visible from
the opposite bank of the River Thames. It seems,
apart from being located on the bank of a river
and having high boundary walls and watch towers,
Barabati Fort also had a towering structure, that
is, the nine-storey building inside the fort rising
above the boundary wall like that of Windsor
Castle. Had it not been a nine-storey palace it
would not have been so tall a structure to rise
above the boundary walls of such height and
Motte would not have been able to see the
building located inside the fort from the opposite
bank of River Mahanadi, as the single-storey
buildings would have been obstructed by the
boundary wall of such height to be viewed from
outside.

All the above persons visited Barabati
Fort when it existed with its complete form and
structure. The next visitors were not that lucky.
They visited the fort much later at different periods
when it was already ruined and was at various
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stages of decay depending on the length of the
lapse of time since its prime days.

The next description comes from Andrew
Stirling in 1818 AD when most of the structures
of the fort were ruined except a few like the moat,
the two layers of the boundary wall and the
entrance gateway. However, Stirling, judging from
the ruined and the excavated articles like the huge
pillars, flag mast, etc., expressed the possibility
of these being “probably the remnants of some
large and splendid edifice,” which could be the
nine-storey palace of Mukunda Deva.

James Fergusson, the famous
archaeologist, visited Barabati Fort in 1837 and
initially was of the opinion that the palace was not
a nine-storey building; rather consisted of nine
separate single enclosures. He also stated that,
probably the translators misunderstood the
Persian word “Ashianah” and made a mistake.
However, later he corrected his mistake and said,
referring to Abul Fazl’s description, “there seems
little doubt that this description was furnished by
someone who knew the place” and “I see no
reason for doubting the correctness of the
description xxx.” 17

Rajendra Lal Mitra writes in 1868
regarding the nine-storey building – “To me the
description appeared on the face of it to be
incorrect.” 18 He rejects the idea stating a silly
reason that no sensible person would build a nine-
storey palace and locate his artillery and guards
in the second storey of his residence or his kitchen
just under his public reception rooms. He also
thinks it was a mistake of the translators, as Abul
Fazl wrote Mukunda Deva built nine “Ashianahs”
and Ashianah in Persian means a hut. So these
were like nine huts or nine single-storey
enclosures. However, Francis Gladwin, the
translator of Ain-i-Akbari, was a famous scholar

and a founder member of the Asiatic Society of
Bengal. Jarrett who along with Blochmann
independently translated Ain-i-Akbari later also
describes it as a nine-storey building. Referring
to the real meaning of Persian word “Ashianah”
Rajendra Lal Mitra further explains that the word
“Ashianah” means ‘an abode,’ ‘hut’ or ‘a layer.’
So, I think, instead of accepting the ‘an abode’
or ‘hut’ as its meaning why not accept ‘a layer’ in
its place which perfectly matches with the purpose
to go with the nine-storey palace. The buildings
were layered one above the other up to nine
storeys. Pandit Krupasindhu Mishra has also
vigorously argued in his Odia book “Barabati
Durga” to successfully prove that Rajendra Lal
Mitra was wrong in this respect.19 Again, as
Rajendra Lal Mitra says, nobody would neither
store the explosives in a floor below the kitchen
nor locate his court in a floor just above it; the
King must have taken precautions for diverting
the smoke ensuing from the kitchen away from
the court. Or, it might have been the case that the
King’s kitchen used only smokeless charcoal as
fuel for cooking food. Or, the kitchen hearths and
the King’s Court might not be lying on the same
vertical axis. Again as per the usual practice,
specifically the explosives and the stock of raw
gunpowder might have been stored not inside the
palace but in a well-guarded and smaller separate
building at a safe spot inside the fort.

William Wilson Hunter has just quoted the
description of Stirling with the additional statement
that when he visited the fort many of the structural
elements, like the boundary wall, ruins of the
buildings, etc. were already missing from the site.20

According to Pandit Krupasindhu
Mishra, as stated in his Odia book “Barabati
Durga,” had the palace been nine single-storeyed
buildings lying horizontally adjacent to each other
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the King, as he was sleeping in the ninth chamber,
must have been sleeping in a building located at
one of the extreme ends depending on from which
side you start counting the buildings. However,
as the middle chamber usually is considered the
most secured one, the King would have had, in
this case, chosen to sleep there and not at the
outermost chamber at one of the extreme ends of
the complex letting his servants and doorkeepers
to live in the safest central or inner buildings.
Again, according to Pandit Krupasindhu Mishra,
‘Ashiana’ here cannot mean a hut as very often
people modestly name their huge building as
‘Kutira’ or a hut or ‘Ashiana’ which does not mean
a hut, i.e., by its literal meaning. Hence, Rajendra
Lal Mitra’s opinion is just an assumption whereas
Abul Fazl’s opinion is the truth as he was an
eyewitness. An assumption cannot be truer than
the truth. Again the two independent translations
of Ain-i-Akbari were made by two very
responsible and important persons of the time and
hence there is least possibility of any mistake to
have crept there in. 21

According to Sushil De the Nabatal
(nine-storey) palace was in fact a structure having
nine courts standing on platforms of increasing
heights, the ninth one being at the highest level.22

He further states on the same page in
continuation of the above statement, “The courts
were probably in the form of concentric circles,
outermost being the largest and lowest and the
innermost being the smallest and highest in area
and altitude respectively.” 23 In support of the
above statement he cites, “Maulavi Shamsuddin
Ahmed who published fragmentary inscription
found on the fort of Barabati and wrote that, the
fort was built by Mukunda Deva who erected it
on the site for its strategic position for defence
against the inroads of the neighbouring powers.

He further stated, “The citadel had nine courts
one inside the other, and the innermost two were
reserved for the royal house-hold,
xxxxxxx.......xxx.” 24

However, these are very wrong
assumptions as the moat and the nine enclosures
were not constructed at the same time. There was
a difference in time of more than three centuries
between the construction of the moat and that of
the palace of Mukunda Deva. Secondly, the soil
excavated from the moat had many other uses
such as for construction and strengthening of
boundary walls, bastions, watch towers and the
other buildings. Considering the circular structure,
no forts in Odisha are circular in construction. They
are usually square, rectangular and a very few
are of star and irregular shapes. Again, considering
the statement of “The citadel had nine courts one
inside the other...xxx..,” the courts constructed
vertically one above the other with successive
reduction in floor area can also be termed as one
inside or within its respective court.

Harekrushna Mahtab is also not in favour
of the existence of a nine-storey building.

Now let me consider the facts one by one
and enumerate the reasons for my opinion in
favour of the existence of a nine- storey palace.

01. As Pandit Krupasindhu Mishra says, at
the time Barabati Fort was built, Odisha was very
wealthy and at its peak in all spheres like literature,
art, sculpture, trade, commerce and valour. As
stated by Al- Badaoni, the 16th century historian
in Akbar’s Court, “The Rajah of Orissa
(Mukunda Deva) was maintained distinguished
for his army and military pomp.”  Thus Mukunda
Deva managed the splendour of his court and
administration effectively. “He was a great king in
both war and peace.” 25 Again during this period,
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the mind-set of Odia people was to build temples,
monuments and citadels of huge size with unique
and elaborate decorations. Considering all these
factors it is presumed that they might not have
built an ordinary structure especially inside a fort
like Barabati and for a King like Mukunda Deva.
It must have been unique, huge, strong and
beautiful in appearance to attract the attention of
people like Abul Fazl, Bruton, Cartwright and
Motte. In fact, as stated by C. R. Wilson, Bruton’s
own verdict about the palace of Mukunda Deva
was “xxxxxx the palace of the nabob be so large
in extent, and so magnificent in structure,
xxxxxx”26 which speaks for itself regarding the
appearance of the structure, that is, the palace of
Mukunda Deva.

02. Odia engineers and architects of the time
did have the technology and skill   to build a nine-
storey building as they were already building huge
temples having ten vertical sections. The same
principle could have  been used in a little modified
form to build the palace. At the time, buildings of
five and seven storeys existed at different places
in India. It is also said that inside Nalanda campus,
the famous medieval university of India, existed a
nine-storey library building which was destroyed
by Bakhtiar Khilji in 1234–1236 AD.

03. The citadel inside a fort is always built at
the most secured area of the fort. After the use of
gunpowder and cannons in battles the forts all
over the word were modified by widening the moat
or digging a second moat at vulnerable positions
around the fort, re-designing the boundary walls,
and moving all the important structures or buildings
inside the fort to safe spots lying beyond the range
of cannon balls of the enemy fired from outside.
Since the enclosed area inside Barabati Fort was
not that large, Mukunda Deva might have been
compelled to locate all his strategic structures in

one compact area in the form of a multi-storey
building at the safest spot inside the fort, that is,
towards the riverside inside the fort boundary. W.
W. Hunter quoting from the letter of a British
soldier has also mentioned about the presence of
double ditches at certain strategic points around
the fort. 27

04. Some scholars also argue that Mukunda
Deva died pre-maturely in 1568 AD in the battle
with the Muslims and within such a short period
of his rule he could not have been able to build
such a huge nine-storey palace in 1560. Mukunda
Deva ascended the throne of Odisha in 1551 AD.
He ruled till 1568 AD, that is, for 17 years.
According to K. C. Panigrahi’s ‘History of
Odisha’ Mukunda Deva started to rule in 1560.
Before he was also a confidante of Govinda
Vidyadhara and was put in charge of Barabati
Fort for some time, according to K. C. Panigrahi’s
‘History of Orissa’ from 1942 AD to 1949 AD.
Though he ruled during a very troublesome period
of Odisha and four to five of his initial years of
rule were spent in crushing the internal turmoil, I
presume, duration of seven to eight years was
adequate for him to build the palace in 1560 AD.
Again, he was also ruling in the southern territory
during the reign of Prataprudra Deva and was
assisting successfully the King in all his military
expeditions to South India. Because of his
courage and valour he rose to the position of a
General in the army of Odisha. He might have
started construction of the palace, for safety
reasons, during the period he was the caretaker
of Barabati Fort and completed it after he
occupied the throne. Additionally, he was a very
popular ruler. When, in 13th century AD a 230
feet high and profusely decorated temple like the
Sun Temple at Konark, having ten vertical
sections, could be built in the gorge of a turbulent
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river within a period of 16 years, it does not seem
to have been impossible for Mukunda Deva,
considering his stature, to build a 100 to 120 foot
high palace having nine storeys on a plane land in
seven to eight year period in 16th century AD.

05. Some also argue that, had there been such
a huge nine-storey palace at least some trace of it
would have been found there. However, there is
neither any trace of the nine-storey building found
nor that of the nine independent single-storey
interconnected enclosures. The reason for it, as
stated earlier, is that neither the Marathas nor the
British ever attempted to carry out any repair or
maintenance work on the fort; rather they
damaged it further and further with repeated
attacks, and carried out undesired excavations
to procure building materials and to hunt for
hidden-treasure within the fort campus and the
moat in multiple occasions till the structure
completely vanished.

06. As said earlier, in place of ‘hut,’ if the
meaning of the Persian word ‘Asianah’ is taken
as ‘layer’ it perfectly fits the purpose of establishing
the nine-storeyed building. Both the meanings
have been stated by Rajendra Lal Mitra.
Contradicting the statement made by Sushil De
Jadunath Sarkar says, “The Persian text has
Asianah, which means rest, perch or lofty seat,
and cannot be taken to mean Paras, or wards
lying side by side.” 28 However, he did not
completely support the palace of Mukunda Deva
to have been a nine-storey building made of stone.

07. Though some scholars do not think that
there was a nine-storey palace inside the fort of
Barabati, from the findings on excavation of the
fort area by the Archaeological Survey of India,
it is clear that the fort had a huge building inside it.

The ruins of the pillars found in the eastern
corridor resting on the ruined temple and a laterite

floor indicate that a palace was built 100 to 200
years after the temple was destroyed. It is
revealed on excavation that the pillars which seem
to have supporting a huge structure were built over
an equally strong older foundation. In medieval
period usually the foundation of a tall structure
like a temple was constructed with one third of
the height of its super structure buried under the
ground. Hence, if the foundation of the palace
excavated by Archaeological Survey of India
together with the older foundation beneath it is at
least 35 feet to 40 feet deep then it must have
been supporting a huge building.

However, according to Vastu Shastra the
King’s residential palace is always placed at the
south-west region of the enclosed space.

08. Again, no foundation has yet been
discovered on excavation that supports the
existence of nine single-storey courts or
enclosures of King Mukunda Deva, as described
by Rajendra Lal Mitra and others, that was laid
parallel to each other and a garden-space lying in
between each of them.

09. Most likely, the large rectangular
foundation seen towards the riverside inside the
fort, that is now presumed by many to have once
been a watch tower constructed on it, was a part
of the main building rising along with it up to the
fifth floor where space was much required and
then rising independently from the sixth to the ninth
floor successively decreasing in floor area
depending on the demand by the activity it was
being used for.

When the Odias were at their peak in
every field like art, craft, literature, sculpture,
culture, commerce, trade, architecture, science
and engineering, etc. and they were building only
huge and beautiful structures unique in nature
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throughout the kingdom, why Mukunda Deva
would have not built a huge nine-storey building
for himself, that too, inside a fort like Barabati?

So from all that we know from the
discussion till now it is inferred that it is quite
possible and strongly felt that there was a nine-
storey palace inside the fort of Barabati which
was built by King Mukunda Deva in 1560 AD.
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Introduction

The right to education has been
recognized as a human right in a number of
international conventions, including the
international covenant on economic, social and
cultural rights which recognizes a right to free,
compulsory primary education for all. The Indian
Constitution is known to be a document
committed to social justice. Hence it provides
education to all its citizens.

The right to education provides a
framework for accepting that basic education is
an entitlement of each and every citizen regardless
of religions, ethnic or caste affiliation or identity,
gender or class, disability or ability.

Right to Education Act

The Right of children to free and
compulsory education Act came into force from
April, 2010. This was a historic day for the people
of India as from this day the right to education
was accorded the same legal status as the right to
life as provided by article 21 A of the Indian
Constitution. Every child in the age group of 6-
14 years will be provided 08 years elementary
education in an age appropriate classroom in the
vicinity of his/her neighbourhood.

The Constitution (Eighty sixth
amendments) Act, 2002 inserted article 21-A in
the Constitution of India to provide free and
compulsory education of all children in the age
group of six to fourteen years - a fundamental
right in such a manner as the state may, by law,
determine. The right of children to free and
compulsory education (RTE) Act 2009, which
represent the consequential legislation envisaged
under Article-21A, means that every child has a
right to full time elementary education of
satisfactory and equitable quality in a formal
school which satisfies certain essential norms and
standards.

The title of the RTE Act incorporates the
words “Free and compulsory”. Free education
means that no child, other than a child who has
been admitted by his/her parents to a school which
is not supported by the appropriate government,
shall be liable to pay any kind of fee or charges
or expenses which may prevent him  or her from
pursuing and completing elementary education.

It makes further provisions for a non admitted
child to be admitted to an age appropriate class.

It also specifies the duties and
responsibilities of appropriate governments, local
authority and parents in providing free and

Right to Education in India :
Findings and Suggestions

Namita Patnaik
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compulsory education, and sharing of financial and
other responsibilities between the central and state
governments.

It again lays down the norms and
standards relating into inter alia to Public Teacher
Ratios (PTRs) building and infrastructure, school-
working days, teacher working hours.

It provides for rational deployment of
teachers by ensuring that the specified public
teacher ratio is maintained for each school, rather
than just an average for the state or district or
block.

It also ensures for appointment of
appropriately trained teachers i.e teachers with
the requisite entry and academic qualifications.

It prohibits (a) physical punishment and
mental harassment (b) screening procedures for
admission of children (c) Capitation fee (d) Private
tuition by teachers and (e) running of schools
without recognition.

Above all it provides for development of
curriculum in consonance with the values enshrined
in the Constitution and which would ensure the
all round development of the child, building on
the child’s knowledge, potentiality and talent and
making the child free of fear of trauma and anxiety
through a system of child friendly and child
centered learning.

Findings:

The Right to Education (RTE) promises
a lot as said above, however the challenges to
achieve the objectives and promises are many.
Some of the main challenges brought forward are
as follows:

Financial Challenges:

Government of India is already beset with
various financial hurdles and challenges because

of the implementation of RTE. According to Act
the fiscal burden has to be shared between the
centre and the states in the ratio of 55:45 and
90:10 for the North Eastern state. This project
involves funds to the tune of Rs. 15,000 core.
Many states of India like Bihar, Uttar Pradesh
and Punjab have already expressed their
incapability to mobilize funds. The state of Odisha
wants the same status as by the North Eastern
states with respect to the Act. The achievement
as far as the financial matters are concerned largely
depends upon the co-operation between the
states and the centre.

Challenge of Hiring Qualified Teachers:

The scarcity of good and qualified
teachers for government schools is going to be
one of the hardest tasks to be achieved in
implementing the Act. The teachers are considered
to be the backbone of education, in their absence
the Act cannot achieve the goals. It is a fact that
about one fourth of the teachers of government
school remain on leave in India at any given point
of time and most of them are not able to do full
justice to their professions due to numerous
reasons. The Act makes it evident that school drop
outs and other kids who are unable to get
education, would be brought back into the
education stream again, it demands hiring almost
double the number of teachers. India Human
Resource Development Minister himself has
accepted that there is a shortage of above five
lakh teachers.

Challenge to provide infrastructure:

The survey done in the government
primary schools of Mahila City Schools revealed
that there are no basic facilities provided to
children. The students sit on the floors and there
are no separate toilets for students in the school.
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The principal does not have a separate office. No
separate kitchen to prepare mid-day meals could
be seen in all of the primary schools. Another
survey on elementary education in India conducted
by the National University of Educational Planning
and Administration (NUEPA) add to the fact that
almost half of the recognized elementary schools
in the country do not have separate toilets for girls.
This brings out the sorry picture of India’s schools
are in. The current scenario seems that to provide
the necessary infrastructure to the schools is a
great challenge. There is no clear demarcation
between the responsibilities of the center and state
and it seems to be a challenge to work out the
details.

Quality in Education:

Human Resources Development Minister
has paved the way for huge challenges ahead by
promising quality education to all. As it has already
been brought out that it will be difficult to do so in
the absence of good teachers. The Act says that
no students would be dropped from school or
not passed till the age of 14. The starkest finding
of three consecutive annual statuses of education
reports published by Prahtam, a community
based organization, reveals more than half of class
V students across India’s government primary
schools, can’t read basic class II text book. This
raises the quality issues being compromised
through that Act.

Enforcement of 25% Quota for weaker
sections:

The Act gives a clause of reservation of
25% of seats for weaker sections by private
unaided schools turns out to be a boon or bane.
By this clause the government itself accepts that
the government schools are not capable of giving
good quality education. The malpractices can

creep in through this mechanism. A well monitored
mechanism needs to be set up to ensure its fair
implementation of the clause. Also, it is tough task
to bring together children from varying economic
and social backgrounds on the same platform.

Challenge to bring child labourers to schools:

RTE has become a fundamental right of
each and every child, therefore, the children who
are out of schools and are child labourers should
be brought back to schools. There are more than
12 million children in India who are engaged in
child labour according to official figures. The Act
brings India in the same league as USA and 130
nations which have the concern for right to
education. Therefore to be up to mark with these
nations India has to work hard for this child labour
issue and providing education.

Preference of parents:

The parents prefer private schools for the
primary schooling for their kids. The interviews
with most primary school teachers, authorities in
different region revealed that they had preferred
or will prefer private schools for their kids. 95%
people surveyed online and interviewed had
preferred private primary schools for their kids.
The reasons cited were that the private schools
provide better infrastructure, qualified staff and
quality education. The environment of private
primary schools inculcates a great confidence in
the personality of the kid. However, all these
people agreed that private schools charge the fees
at their discretion. And one more interesting fact
that came out that none of the surveyed or
interviewed person agreed that the child who gets
education in government primary schools lags
behind in the career opportunities. Still the
preferred choice of parents came out to be private
primary schools.
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Suggestions:

The challenges discussed above that can
be solved or eradicated by creating better
environment in the society. It can be done only
through the co-operation of the central
government and state government.

Provision of infrastructure in schools:

The government should give the time
based projects. First the government should invest
in the building and infrastructure and then open a
school but here it is different, the schools appear
in papers and files first, the building appears years
later. The other solution is that the government
has many good government senior secondary
schools like Central Schools, Jawahar Navodaya
Vidyalayas and other government senior
secondary schools with better infrastructures.
These buildings can be used for primary schools.
The shifts can be made for the school timing.

The Regional Balance in Opening New
Schools should be maintained:

The government schools should be
opened where they are needed very much. An
imbalance can be seen in the rural and urban sector
of the school. For example, in Mohali, Chandigarh
and Dehradun city, one can find many government
and private recognized schools within the range
of 1.Km., whereas you can’t find a good school
in the remote rural areas of India. The schools
should be only there where they are needed i.e
remote rural areas to vanish the regional imbalance
in imparting the education.

The teachers of primary school should be
free from extra-duties:

According to the teachers of primary
schools in Mohali city the teachers are involved
in many other duties other than teaching for

example, the maintenance of building, to supervise
the construction work and  supply of the materials,
to check the preparation of mid day meal and to
send the correspondences. All these disturb the
main function of the teachers. Their main duty is
to provide education to the children. Therefore,
it is suggested that the teacher should be involved
into their basic duties of imparting education.

Active youth, NGOs and Civil Society’s
participation:

The awareness through civil society, youth
and NGOs, has to be made for the weaker section
to avail the rights and to accept them as a part of
our society. All of us have to accept them with
open heart to study with our kids’ disregard of
the fact of their socio economic background.

Conclusion:

Hence education is the key which allows
people to do better in their life, seek better jobs
and ultimately can achieve their aim in their life.
Therefore education which empowers the future
generation should always be the main concern for
any nation. It is now an undisputed fact that the
right to education can be realized on a national
level only through free and compulsion education
or better say, through free and compulsory
education.

Thus education is very essential for life
and it is also very important for everybody. No
one should be deprived of it. The importance of
the primary education has been neglected by India
since independence. However Government of
India should try to improve primary education by
bringing new legislation i.e right to education. As
P.N Bhagwati, Former Chief Justice of India rightly
said “The child is a soul with a being, a nature
and capacities of its own, who must be helped to
find them to grow into their maturity, into fullness
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of physical and vital energy and the utmost
breadth, depth and height of its emotional,
intellectual and spiritual being; otherwise there
cannot be a healthy growth of the nation.”
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Introduction

Mahatma Gandhi is the only one person
in the entire world, who has changed the trend of
violent method of revolution. Gandhiji always
believed that good aim can be achieved only by
good means. The bad means never give us a good
result. If we want to make   a better society then
it is possible only through the way of truth and
non-violence. Through violence we cannot achieve
the aim of good society. Therefore we can see all
violent revolution have not achieved the aim of
social revolution but it is possible only by the
means of Gandhian philosophy.  The Gandhian
thought is very essential and effective in the
process of social reconstruction.

The non-violence, Sarvodaya, truth,
spiritualism, creative work, and Gramswaraj are
the major mechanism of Gandhian thought. Many
great thinkers of our country were highly
influenced by Gandhian thought. One among them

 Impact of  Gandhian Philosophy on the
Ideology of Jayaprakash Narayan

Dr. Sudarsan Pradhan

was, Jayaprakash Narayan who is popularly
known as Loknayak Jayaprakash Narayan used
Gandhian thought for reconstruction of society
after the independence of India. Virtually
speaking, the philosophy of Jayaprakash Narayan
is the outcome of the effect of Gandhian thought
on him. Above all, he was a freedom fighter, social
worker, and great socialist thinker of modern
India. His ideology and perspective of plan
changed from time to time in positive direction.
His major contribution was social reconstruction.
He was closely associated with Bhoodan and
Gramdan movement. In the year 1974, he put
forward the concept of Total Revolution to change
the corrupt, autocratic and decaying system. He
was one of those people who worked on the line
of Gandhian thought.

On the eve of the independence of India,
he was highly influenced by Marxism but after
independence, he completely understood and

Abstract:
Jayaprakash’s whole life was dedicated to searching for ushering just a social order, where
there is peace and prosperity for all human being. He made experiments with Marxist ideology,
Democratic socialism and Sarvodaya. Both Gandhi and Jayaprakash wanted to make an
ideal society, where there is no place of violence. Jayaprakash  sacrificed his entire life to
establish, freedom, equality, and brotherhood in a democratic society. Like Gandhi, he also
emphasized on the significance of non-violent means and Satyagraha to develop the society.
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realized the depth of philosophy of Mahatma
Gandhi and later accepted it. He attempted to
materialise the dream of Mahatma Gandhi and
the objective of Gandhiji’s Loksevak Sangh.

Socialism to Sarvodaya

Sarvodaya owes its origin to Gandhi . The
concept of Sarvodaya was first used by Gandhi
to express an idea which he found, very
captivating in Ruskin's Unto This Last. In order
to understand the full meaning and implication of
Sarvodaya, one has to situate it in the broader
perspective of Gandhi’s thinking. For Gandhi
Sarvodaya was a concrete manifestation of many
spiritual ideas found in many religious traditions.
The ideal of Sarvodaya is implied in the word
itself; Sarva and Udaya. Sarva means “all” and
the key to this and Udaya means “uplift”. The
culmination of Sarvodaya vision, which was the
life mission of Gandhi, is nothing but a liberated
society, a Sarvodaya Samaj. He devoted his entire
life for the achievement of this goal. Jayaprakash
Narayan also accepted the Sarvodaya philosophy
for social reconstruction after independence of
India. But, before independence of India, he was
a strong supporter of Marxism. He believed that,
Marxism is far better than Gandhism. He said,
“Freedom still remained the unchanging goal, but
the Marxism as a science of revolution seemed
to offer a sure and quicker road to it than Gandhi’s
technique of non-cooperation and civil
disobedience. The thrilling success of Lenin,
account of which we consumed with insatiate
hunger, seemed to establish beyond doubt the
supremacy of the Marxism way to revolution. At
a same time, Marxism provided another beacon
of light for me; equality and brotherhood.
Freedom was not enough. It must mean freedom
for all even the lowliest and this freedom must
include freedom from exploitation from hunger and

poverty”.  In this way, the effect of Marxism, the
philosophy of Jayaprakash Narayan was
developed. Equality and brotherhood was the
base of his philosophy. But after independence,
when Jayaprakash Narayan understood the
philosophy of Gandhi, he realized that socialism
could not be established through communism and
democratic socialism. It can be established only
through Sarvodaya. According to Jayaprakash
Narayan, the right objective and right philosophy
of socialism is found in Sarvodaya.

According to Jayaprakash Narayan,
communism, democratic socialism and Sarvodaya
are the different forms of socialism. Communism
is a violent movement and democratic socialism
is a government action but Sarvodaya is a non-
violent movement in which socialism is established
by ideological changes in all human beings. In this
way Jayaprakash Narayan who was follower of
Marxism at anytime, was now a lecturer of
Sarvodaya and Gandhian Thought.

Violent Revolution to Non-Violent
Revolution:

Ahimsa (non-violence) is the main
component of Gandhian thought. Mahatma
Gandhi believed that non-violence is an active
force and he proved it by implementing his non-
violence method against the Brittish rule to liberate
the mother India. The entire world was astonished
to see the non-violent revolution of Gandhi. He
used Ahimsa in political and social sphere and
proved that it could be successfully applied in all
the areas of life and all levels of society including
whole nation. Jayaprakash Narayana was one of
those people who were influenced by Gandhian
concept of non-violence. He accepted the way
of non-violence for social reconstruction such as
Bhoodan and Gramdan and used non violent
revolution during the emergency period of 1975-
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77 to save democratic values. During freedom
movement, Jayaprakash Narayan did not believe
in non-violence method adopted by Gandhi. He
accepted violent way of revolution for the freedom
movement of our country and established Azad
Dasta (Freedom Brigade) which was a group of
violent revolutionaries for freedom movement. He
said that the discussion on violence and non-
violence is purely meaningless; both are good in
reference of freedom movement. But after
independence, he came in the light of Gandhian
thought and believed in the power and needs non-
violence and devoted his life to nonviolent
revolution for social reconstruction which is called
as Sarvodaya movement.

He gave the credit for the effect of non-
violence on him to Gandhiji. Jayaprakash Narayan
said "It is our good luck that Gandhiji was born in
our country who gave us a nonviolent way. We
can solve any crisis with peace and this credit
goes to Gandhiji."  He believed that non-violent
revolution is always better than violent revolution
in behavioural term. He always said that the
objective cannot be completed with violent
revolution. Through violent revolution the opposite
result will come.  He believed that the change in
society and reconstruction of society are always
possible through non-violence such as Sarvodaya.

Materialism to Spiritualism

When Jayaprakash Narayan came in the
effect of Marxism, he believed in materialist
philosophy. The equality and brotherhood was
the main factor of his thoughts. He said “at the
same time, Marxism provided another beacon of
light for me; equality and brotherhood freedom
was not enough. It must mean freedom for all,
even the lowliest and this freedom must include
freedom from exploitation from hunger and
poverty. But after independence, when he

believed in Gandhian thought then he moved
towards spiritualism. He said, “I believed in
materialist philosophy to be a good man. It means
that social reconstruction is not possible through
materialist philosophy.  He rejected the materialist
philosophy, because he believed that materialism
could not achieve the aim of a good society.
Materialist philosophy cannot give any base for
goodness. He said “it becomes clear that
materialism, as a philosophical outlook could not
provide any basis for ethical conduct and any
incentive for goodness. He found that the
inspiration to be good man and social
reconstruction are possible through Sarvodaya
and Gandhian thought. He believed that
spiritualism is necessary to be a good man.

As a result of the effect of Gandhian
thought, he believed that spiritualism is the root
of morality. He said “The root of moralities lies in
the endeavour of man to realise this unity of
existence, or to put it differently to realise his self.
For one who has experienced this unity, the
practice of morality becomes as natural and
effortless as the drawing of the breath.” He
believed that spiritualism is a base of non-violence;
without spiritualism non-violence cannot exist.
According to him, spiritualism is necessary to have
control on science and therefore, spiritualism is
necessary for goodness in the society. He said
“Gandhi has rightly said that making of a good
man is not possible through materialism, it is
possible only through spiritualism.

Creative Work for Non-Violent Revolution
for Social Reconstruction:

Mahatma Gandhi gave a concept of
creative work to establish a non-violent society,
such as Khadi. But, he wanted that these creative
works should be helpful to change the ideology
of every person of society towards non-violence.



64 SEPTEMBER-OCTOBER  - 2020

Odisha ReviewISSN 0970-8669

Jayaprakash Narayan accepted that concept of
Gandhian thought and participated in Gramdan
and Bhoodan movement. He said “The main
objective of the creative work of Mahatma Gandhi
was to establish a non-violent society, a violence
free world.  Jayaprakash Narayan emphasized
on advanced creative work which will be more
relevant at present context and effectively
complete the aim of non-violent society. He said
“a special type of creative work is necessary for
non-violent revolution because at present the
traditional Gandhian work is not completing the
objective to establish a non-violent society; it is
far away from the main objective of the non-
violent revolution; the Khadi, Gramodyog,
Harijan, and tribal service have been just formal
work. The objective of non-violent revolution and
non-violent society is possible through Gramdan
and Gramswaraj type of creative work.

Gram Swaraj  :

Jayaprakash Narayan gave his major
contribution in the development of democracy in
India. He gave a right direction to the politics in
India. The political thought of Jayaprakash
Narayan was influenced by Gandhian thought.
The Gandhian concept of Gram Swaraj is a base
of social, political and economic thought of
Jayaprakash Narayan. Jayaprakash believed that
rural development should be the base of the
development of this country. He said that Gandhiji
wanted to develop every village as a self
dependent agricultural industrial unit. According
to him, “ Gandhiji wanted that in the democracy,
the power should not be in the hand of some
selected people, but the power should be in the
hand of all people. It is possible only when,
Gramraj will be the base of democracy.

As a result of the effect of Gandhian
thought, Jayaprakash Narayan thought about

Gramraj and tried to implement it in his work of
social reconstruction. According to him, “the
Gramaraj means autonomous village republic, not
a Panchayat. This Gramraj will be governed by
the villagers not by government agencies.”
Jayaprakash presented a plan about Gramraj
which was a dream of Mahatma Gandhi. He
advocated for giving a true base to our democracy
and to involve actively and continuously; the whole
people in its working. It is necessary to go to the
people and to constitute the entire adult
membership of the village community in to a
statutory collective body: the Gramsabha. The
Panchayat should function as an executive of the
Sabha, which should have power to set up other
committee and teams for specific purposes”.

Conclusion:

In conclusion, it can be said that due to
the impact of Gandhian thought, the ideology of
Jayaprakash Narayan had changed from Marxism
to Sarvodaya, from materialism to spiritualism,
and from violent method of revolution to non-
violent revolution. He gave a vision about creative
work to establish a non-violent society and Gram-
Swaraj. From the above fact, it is proved that,
the ideology of Jayaprakash Narayan was
influenced by Gandhian thought.  The work of
Jayaprakash Narayan which was based on
Gandhian thought basically proves that Gandhian
thought is more relevant in the present context.

Dr. Sudarsan Pradhan, Faculty in History,
Ravenshaw University, Cuttack, E.mail :
Sudarsanpradhan.2008@rediffmail.com
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In modern days electricity is the backbone of
progress of any country. It is the most convenient
form of energy for application in different fields
including industries, transportation and lighting.
The progress of a country, most often, is
considered by the average amount of electricity
consumed by each person
in that country. Per head
electricity consumption is
more in developed
countries.

We get electricity
from different sources like
thermal power,
hydroelectric power,
nuclear power and
recently from some
renewable and non-
conventional sources like
wind power, solar power,
bio-energy etc. The major
source is fossil fuels like
coal, petroleum oil and natural gas from which
we get thermal power. The share of thermal
power is 62 per cent in India and is almost same
if we consider the total electricity generated in
the whole world. In thermal power stations, fossil
fuels are burnt in the boiler to give heat energy

which in turn converts water into steam and the
steam rotates the turbine and generator thereby
generating electricity. While burning in the boiler
carbon monoxide, sulphur dioxide, nitrogen oxide,
particulate matters along with ash are emitted to
the atmosphere causing air pollution. But the main

drawback of thermal power stations is the release
of carbon dioxide to the atmosphere. Fossil fuels
contain carbon and when it is burnt carbon dioxide
is emitted along with the heat. The heat energy is
utilized for generation of electricity, but carbon
dioxide gets accumulated in the atmosphere.

Solar Power in India

Er. Mayadhar Swain
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Carbon dioxide is a green house gas which causes
global warming and climate change.

Many international conferences have
taken place to control the emission of carbon
dioxide and other green house gases to the
atmosphere. The latest important conference was
held in Paris in December 2015 and an agreement
was reached, which is known as the Paris
Agreement. In this agreement various countries
voluntarily declared to reduce carbon emission in
their countries.

Among all the green house gases emitted
to the atmosphere, share of carbon dioxide is
more than 80 per cent. Although carbon dioxide
is released from many industries and transport
sector, thermal power plants are responsible for
more than half of the total. So in order to reduce
carbon dioxide emission, electricity generation
from thermal power plants is to be reduced. Then
the alternative is to produce electricity from
renewable sources which are environment-
friendly and which do not emit carbon dioxide.
Among the renewable sources wind power and
solar power have been successfully developed in
commercial scale.

Sun is the source of all energy. We receive
energy from it in the form of heat and light. It also
drives the climate and weather and supports life
on the earth. The plants produce food by the
process of photosynthesis with the help of sun
light. Life exists in the earth due to sun. Drying of
grains, fruits and meat and heating of water are
being carried out from time immemorial with the
help of sun light, but generation of electricity from
it was started in the second half of the last century.

Initially, cost of solar power generation
was high and so it was not attractive. But now

the cost has come down. For example, ten years
ago generation cost of solar power was 16 rupees
per unit and it is now less than 3 rupees per unit.
There are different methods to harness electricity
from sun light, but the mostly popular method is
solar cell which is made of semiconductor material
like silicon. When sunlight falls on it, electricity is
generated. In India solar power is generated only
by this method.

The key features of India’s Paris
Agreement targets are to reduce the carbon
emission by 30 to 35 per cent from 2005 level by
2030 and to increase the share of non-fossil fuel
energy to 40 per cent of India’s total electricity
generation by 2030. Accordingly, India has
already taken action plans to achieve the same.
In the first stage India has set a target of generating
175000 MW of electricity by 2022 from
renewable sources and out of this solar power
target is 100000 MW (others are wind energy of
60000 MW, bio-energy of 10000 MW and small
hydro of 5000 MW). India’s Jawaharlal Nehru
National Solar Mission was launched in 2010,
when its installed solar power capacity was just
10 MW.

India stands third in Asia and fourth in
the world in terms of solar power production. As
on March 31, 2020 India’s solar power
generation capacity is 37627 MW and
considering the on-going projects, it can be
assured that India can achieve its set target by
2022. As per Ministry of New and Renewable
Resources (MNRE), the estimated potential of
solar power in the country is around 750000 MW.
Indian government is giving incentives such as tax
relief and subsidy in generating equipment to the
entrepreneurs and even individual householders
who want to establish solar power generating
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equipment in their building roof tops. Rooftop
solar plants are now visible in many buildings, both
government and private.

In July 2020, Prime Minister of India
dedicated to the nation the 750 MW Rewa Solar
Power Plant in Madhya Pradesh, built on a 500
hectare of land inside a 1500 hectare solar park.
It is one of the large solar power plants in India.
Incidentally, India has the two largest solar power
plants. These are Bhadla Solar Park with a
capacity of 2245 MW in Jodhpur district of
Rajasthan and the Pavagada Solar park in
Tumakuru district, Karnataka with a capacity of
2050 MW.

Odisha Renewable Energy Policy 2016
envisages to achieve total 2750 MW of
renewable energy by 2022 and out of this solar
energy target is 2200 MW (others are 200 MW
of wind power, 180 MW of bio-energy, 150 MW
of small hydro and 20 MW of waste-to-energy).
As on 30 June 2020, Odisha’s solar generation
capacity is 362 MW. In July 2020, Odisha Hydro
Power Corporation (OHPC) has signed an MOU
with National Hydro Power Corporation
(NHPC) to establish floating solar power plants
in twelve reservoirs of Odisha. It is to be noted

that solar power plants require lot of lands and
hence it is mostly being established in the dry and
arid lands of Rajasthan and Gujarat. But now new
technology has been developed to establish it over
water. Odisha aims to generate 500 MW of solar
power from floating power plants with capital
expenditure of Rs 1500 crore. The project will
be carried out under Ultra Mega renewable
Energy park of MNRE.

To develop solar energy globally the
International Solar Alliance (ISA) has been formed
on the initiative of India. It has 121 countries as
its members, most of which lie either completely
or partly between the Tropic of Cancer and the
Tropic of Capricorn. It means these countries get
sufficient sunlight during the year and are suitable
for harnessing solar power. India will be a global
leader on solar power very soon. India has also
put forward the concept of “One Sun One World
One Grid” to harness abundant solar power on
global scale.

Er. Mayadhar Swain, Editor, Science Horizon, Plot No.
70,  Laxmi Vihar Phase – 1, Bhubaneswar – 751018.
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The Plastic Footprint is a similar metric, only it is
used to judge how much plastic our lifestyle will
contribute to the worldwide trash pile. If we are
serious about reducing our carbon footprint, then
the best way to start is by reducing our plastic
footprint. Producing plastic creates carbon
dioxide. Using five plastic bags at the grocery
store adds one kilogram of carbon dioxide to our
carbon footprint. It is estimated that it takes more
than 500 years for plastic to degrade. Millions of
gloves, masks and other form of (Personal
Protective Equipments) PPEs are observed to be
used worldwide to protect ourselves from deadly
COVID-19 virus and then thrown away every
day as such increasing our plastic foot print.
Disposal of PPE Waste correctly and safely is an
important part of the overall safety programme
of any medical facility. Most of these waste PPEs
contain plastic as ingredients. These wastes may
be consumed by land animals like cows, dogs,
goats etc. which can prevent food digestion and
can lead to a very slow and painful death.
Waterlogged masks, gloves, hand sanitizer bottles
and other corona virus wastes are already being
found on our seabeds and washed up on our
beaches, joining the day-to-day detritus into the
ocean water. Every year, about 300 million tons
of plastic is produced and 5 to 13 million tons of

it wash into the ocean, according to the 2015 data.
It has been analysed that about 269,000 tons of
the plastic floats in the ocean currents. Corona
virus waste has become a new form of pollution
in addition as single-use personal protective
equipment (PPE) floods our ocean. As larger
plastic debris breaks into smaller pieces, birds,
turtles, and fish mistake it for food and gobble it
up, which can perforate their stomachs, damage
their intestines, or deprive them of nourishment,
leading to starvation. Marine mammals and turtles
commonly consume the discarded hand gloves
resembling jelly fish. Over the years, plastic has
emerged as one of the major reasons behind the
death of many cows and other animals in India.
One of the biggest reasons behind it is the people
who throw away food waste inside plastic bags
(polythene bags) without any hesitation. Ingestion
of plastic materials may not result in immediate
death, but there are several difficult symptoms
seen in the victim animals. These plastics are
indigestible and therefore pile up in their stomachs
(rumen for cattle) with time and get entangled with
different materials, forming hard cement like ball.
After some time, the animal shows signs of being
weak and tired then goes off feed and at times
experiences bloat due to stomach blockage. As
a symptom the animal may also start drinking a

Plastic Footprint During
COVID-19 Pandemic

Dr. Manas Ranjan Senapati
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lot of water. In one such case, doctors in Patna
managed to remove 80 Kg of plastic waste from
the stomach of a cow. In another incident at
Bhubaneswar OUAT veterinarians surgically

removed more than 70 kgs of plastic from the
bull’s stomach.

One study estimates that in the UK alone,
if every person used a single-use face mask a day

for a year, it would create an additional 66,000
tonnes of contaminated waste and 57,000 tonnes
of plastic packaging. Humans live on land, but
they suffer from marine pollution too. The trash
we toss away comes back to us, and as the masks
example above demonstrates, it only takes a few
weeks. Plastic leaches into our drinking water;
too—research found that we consume a spoonful
of plastic a week. The microscopic plastic
dissolved in the ocean water; interfere with the
food chain which can be fatal. All these PPE
wastes need attention of authorities like Central
and State Pollution Control Boards and
Municipalities for safe disposal.

Dr. Manas Ranjan Senapati, Dean, Science, Biju Patnaik
University of Technology & Professor of Chemistry,
Trident Academy of Technology, Bhubaneswar.
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The primitive man got astonished or frightened
on observation of graceful or terrific panorama
of vast nature around. Out of gratitude or fear he
started worshipping the mysterious inscrutable
power of nature in different forms or embodiments
with several nomenclatures accorded. The
universal power of Shakti by which the vast
universe is in motion is being worshipped as
goddess Durga from time immemorial in all ages.

In every visible matter, invisible power
energy is embedded. The soul energy embedded
within is delineated as Prana, Bhuti, Dhwani, Teja
and Prabha in philosopical language. In some of
the epics and books of tantricism, it is depicted
as Radha, Lakshmi, Saraswati, Durga and Savitri
respectively.

The philosophical concept "Ya Devi Sa
Devata" scientifically means "matter is force and
conversely force is matter." Both are inseparable
as Moon and the moon-light or fire and the heat.
That is why in mythological scriptures, we come
across worship of Brahma and Brahmani, Shiva
and Shivani and Vishnu and Vaishnavi. Even Shiva
is declared dead without spirit or energy.

This mysterious inscrutable energy which
governs the entire universe is the source of all
knowledge and ignorance, truth and untruth and
pleasure and displeasure. This enormous energy
or Shakti nourishes Indra, Rudra, Mitra, Agni,

Aswini Kumar and all others. Without Shakti the
existence of this universe is impossible.

"Ya Shakti Paramatma Sau." The worship
of Durga-Madhab, Shiva-Parvati, Radha-
Krishna, Laxmi-Narayana and Brahma-Savitri
implies non-separation of Brahma and Shakti or
matter and energy. That is why from the time
immemorial, the worship of Shakti is in plentitude,
in all ages.

From very ancient times Sonepur is
considered as a holy city and the Shakti upasana
is prevalent here since time immemorial. The
Kosalananda Kavya of Kabi Gangadhara Mishra
written in 1664 A.D. describes the temple city of
Sonepur as the second Varanasi of India. Sonepur
was in a ruin condition but after becoming a new
district in 1993, Sonepur was renamed as
Subarnapur by the then Chief Minister of Odisha
Shri Biju Patnaik and later on it was notified in
the Orissa Gazettee on 29.10.1994 by the
Revenue Department both the name of Sonepur
town as well as the District as Subarnapur.

Maa Sureswari Devi is the presiding deity
of Subarnapur and with all her blessings Sonepur
is gaining its name and fame all over the world.
Ancient Sonepur was a famous seat of tantricism.
Even now Shakti worship is more prominent at
Sonepur than any other cult. The temple of
Sureswari is situated on the left bank of the river

Sureswari : The Presiding Deity of Sonepur

Sanjeev Kumar Rath
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Tel towards the north of Subarnameru temple and
south-east of Rameswar temple. It is difficult to
determine the time frame of the installation of the
deity. However, it seems that Sureswari was the
presiding deity of the Subarnapur fort during the
Somavamsis in Gudialibanda and Jilabandha or
tanks and the adjacent mud ridges were probably
the water trenches and the walls of the fort.
According to the Bratacharita, Sureswari Devi
was being worshipped as the guardian deity of
the fort at the entrance gate of the Satabandha.

According to legends the legendary hero
of Parasuram built the temple on the request of
his mother to make him free from the sin of killing
the Kshyatriyas of the world, after performing a
yagnya. A noteworthy fact about this is the
presence of an ancient and big altar which is
believed as the altar of Parasuram by the local
people, some people believe that this is the seat
of Renuka, mother of Parasuram herself.

The present temple of Sureswari Devi was
constructed by the Chouhan king Achal Singh Deo
(1725-1750) with an eight armed Mahisamarddini
Durga image as its presiding deity. Goddess
Sureswari is offered fish everyday. A devotee can
get this Prasad or Bhoga by giving the minimum
cost of this Bhoga.

The main festival of the temple is the Bali
Jatra which was started in (1635-1660)  covering
fifteen days starting from Aswina Amavasya to
Purnima and when the unique drum beat "Dig
Digo Bali Chang Chang" is heard everywhere in
this festival. The Barua represents the deity to
whom the people worship. He moves from temple
to temple and from place to place  dancing
vigorously with the beating of Dhol, Nisan and
Ghant. Bali or animal sacrifice is the essential part
of this ritual. Hence this festival is known as Bali
Jatra. The essence of sacrifice emerges from the
belief that the sacrifice brings gain to the sacrificers
and their community. In a few Shakti shrines in

Odisha animal sacrifice is still in vogue. There are
many others where no such practice is prevailing.
These shrines are called "Parama Vaishnavi"
shrines. Animal sacrifice at Shakti shrines is a later
day practice. This was perhaps a result of the
influence of Tantra cult on Shakti cult. Durga being
the mother of the world can never thirst for the
blood of innocent animals.

This festival is known as one of the
appealing festivals in the neighbouring areas
including Sambalpur, Bolangir and Boudh. Three
Shakti Pithas namely Sureswari, Khambeswari
and Samaleswari are the main centres of Bali Jatra
in Sonepur. Hundreds of people assemble near
the Maa Sureswari, Khambeswari and
Samaleswari temples and near the Sonepur palace
on different  events of Bali Jatra and witness this
rich folk festival of Sonepur. In fact, the entire
Sonepur feels the vibration of Bali Jatra night from
the beginning of Aswina.

Goddess Sureswari is merciful. She
descends on the earth in order to kill the demons
to save religion and redeem the virtuous people.
We pray and worship her. May she fill our world
with truth, justice, pity, kindness, love and
tolerance. May she kill the demon in us and bestow
us with divine qualities.
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"Great is the man who lives in the minds
of Millions more for his Goodness than for

his Greatness."

People of Odisha fondly cherish the
memory of one man with love and reverence,
decades after he is no more. When calamities
befall the State  and swirling waters flood the land,
people clinging to the branches of the uprooted
trees, remember God and remember  him for
succour.

This uncrowned King of Odisha was
no other than Utkalmani Pandit
Gopabandhu Das, "who gave his all
to his people, his body, his purse, his
talents his energy and soul."1

One of the noblest sons of
Odisha, in Gandhi’s words,
Gopabandhu was  the maker of
modern Odisha2 and a Valiant
warrior in the struggle for India’s
Freedom.

India’s struggle for
freedom launched by Indian National
Congress under Gandhiji’s
Leadership started with non-
cooperation  movement. What
deserves mention here is that ‘prior

to 1921, there was no separate place for Odisha
and the Odias in the Indian National Congress.
In 1921, Gandhi reshaped the  Congress as an
instrument for the ensuing struggle for
Independence.

Since then Odisha began to figure in
the annals of the Congress. The Congress has
accepted the principle of forming provinces on
linguistic basis and as such this province has found
a place in the organization's constitution under its
ancient name of Utkal.3

Gopabandhu, Gandhi and Odisha

Dr. Shridhar Charan Sahoo



73SEPTEMBER-OCTOBER  - 2020

Odisha Review ISSN 0970-8669

The Congress at its special session  held
in Calcutta in September 1920 under the
Presidentship of Lala Lajpat Rai adopted a policy
of Progressive non-violent, non-cooperation
which  would  begin with the renunciation of titles
bestowed by the Government and with triple
boycott  (namely boycott of Legislature, Law
Courts and  educational Institutions) and would
end in non-payment of Taxes. This resolution
moved by Mahatma Gandhi was carried by a large
majority, 1855 votes  out of 2728 being in  his
favour,4 Gopabandhu Joined this session as a
representative of Odisha.5

The resolution of the Special Congress
in Calcutta came for consideration at the regular
annual session  held at Nagpur in Dec, 1920 under
the Presidency  of veteran Congress Leader
Mr. Vijay Raghava Chariar. Besides ratifying  the
resolution on progressive non-cooperation,
including  boycott of Legislatures, Law Courts
and educational Institutions - the goal of the
Congress  was declared to be Swaraj.6

At  this annual session  of Nagpur,
Gopabandhu was a delegate. What, however,
deserves special mention is that because of
Gopabandhu’s pro-active role  and necessary
cooperation of the Mahatma, Indian National
Congress for the first time accepted the principle
of forming Provinces on Linguistic basis in India.
The formation of Odisha as a separate province
in 1936 on this basis was its initial success.7

After the National Congress accepted
the goal of Utkal Sammilani  (Utkal  Union
Conference) for formation of a separate  State
on Linguistic basis, a resolution was passed in
the Chakradharpur session on Dec 30, 1920
under the initiative of Pandit Gopabandhu Das. It
now adopted  non- cooperation as its program.

This helped in merging local patriotism
with Indian  Nationalism and every Odia could
identify himself with the Nation wide movement
for independence.8

Hundreds of students of those days
including  Harekrishna Mahtab, Naba Krishna
Choudhury and  Jadumani Rangaraj  left Schools
and Colleges,  Lawyers gave up their Practice at
the bar and Government Servants who were even
highly placed resigned their jobs. At this time,
Gopabandhu Choudhury, a  Deputy Collector
resigned from his job and joined the movement.
The non-cooperation movement gathered  great
momentum throughout Odisha  and hundreds of
young men voluntarily courted imprisonment—
for which Gopabandhu’s  lead and inspiring words
were responsible.9

Pandit Gopabandhu Das felt that if
Mahatma Gandhi Visits Odisha people  will be
fired with nationalism  and the length & breadth
of Odisha may be deluged with the Flood waters
of non-cooperation. He had, therefore, invited the
Mahatma at the Nagpur Congress to spare some
time to visit Odisha. Mahatma Gandhi promised
a visit whenever possible.

Gandhiji had great affection for
Utkalmani.  Thanks to Utkalmani’s efforts Gandhiji
began to pay special attention to Utkala in his
scheme of things.  He effaced himself in the service
of the Country. He was the leader of the Congress
in Utkal.10

In fact, he had been greatly impressed
with the ‘sincerity & devotion' of  Gopabandhu
Das to the national cause.  So when  the latter
needed his help to spread the message of
Congress in Odisha, Gandhiji could not resist his
call to visit Odisha. As per his promise, he came
to  Cuttack on 23rd March 1921 on Dolapurnima



74 SEPTEMBER-OCTOBER  - 2020

Odisha ReviewISSN 0970-8669

day.  It was the first tour of Utkal when non-
cooperation movement was beginning. A
mammoth public meeting was held on the sands
of  the river Kathajodi on March 23,1921. In the
meeting Gandhi addressed the audience on the
plan and programme of non-cooperation
movement, different aspects of Swaraj and
communal unity.

The meeting was presided over by
Utkalamani Gopabandhu Das, the first  president
of Utkala Congress Committee.  Welcoming
Gandhiji in his  unique style Gopabandhu said,
‘Comrades, the Mahatma who you were all
anxious to see, is now present before you.  He is
known in every household and to every individual
in the Country and it is superfluous to  introduce
him to you.

Orissa has not made sufficient advance
in the Political field but it is ahead of every other
part of the Country in all ages in the field of
religion.  All the great religious preachers of India
have set foot on the sacred soil of Orissa. Great
men from Buddha upto Kabir, Ramanuja Sankara,
Nanak, Chaitanya and Others who have lived in
India have their symbols in Orissa.  About  three
hundred years ago on this very day of Holy,
Chaitanya Dev had preached the doctrine of love
on these  sands.

 Today, on that very day, another great
man is here to preach the doctrine of Political love.
Orissa has attained glory   through the ages for
religion.  The Mahatma’s Politics are based on
the very same foundation. There is no place for
diplomacy in the Politics of the Mahatma.

I  know that you are all anxious to
follow the footsteps of the Mahatma.  Orissa is
famous for her Catholicity. People of different
religions, castes and communities live in peace in
this province.

On this auspicious occasion of
Mahatma’s  arrival in Orissa, I  appeal  to you to
imbibe the message  of Gandhiji  in full recollection
of the ancient glories and catholicity of Odia
people.11

Along with the meeting on the sands of
river Kathajodi, Gandhiji participated in different
programmes of women, Muslim Community,
Gujuraties and Marwaris, students and youth of
Cuttack.

A meeting of women was held at Binod
Bihari, Cuttack attended exclusively by Odia
Women/ Ladies.  In this meeting, many important
ladies joined to hear the Mahatma.  Prominent
among them were Sarojini Choudhury, Hiramayee
Senapati, Sarala Devi and Haimabati Devi.  In
this meeting some ladies gave away their gold
ornaments for the cause of freedom struggle.12

‘On 24th March Mahatma Gandhi
proceeded to Bhadrak in Puri Passenger Train in
the night’.

On the evening of 25.03.1921, a
meeting was held in Bhadrak where above seven
thousand people participated. Since the number
from the Muslim Community was predominant,
Gandhiji advised them to form Khilapat
Committees.

In the night Train, he left Bhadrak in
the Puri Express and after visiting  Satyavadi
Vanabidyalaya, he  reached Puri on 26th
morning.13

After his return from Bhadrak,
Mahatma Gandhi in company with Gopabandhu
started trekking to Puri. On the way, Mahatma
visited the grove school of Satyavadi where he
addressed a huge gathering of students, teachers
and the local people.  He spent a day in this unique
educational institution and was impressed with the
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system and standard of instruction followed by
the school under the leadership  of Gopabandhu
Das. The Mahatma had discussions about his later
theory of basic education which was being actively
implemented in Satyavadi school.14

Gandhi  published his  observations in
Young India on 13 April 1921. Pandit
Gopabandhu has an open air  school at
Sakhigopal, twelve miles on the side of Puri.  It is
a grove school. It is worthly of visit. I passed a
most delightful day in the  midst of boys and their
teachers.  It is a serious experiment in open air
teaching. Some of the boys are powerful
athletes.15

Under the caption "My Orissa Tour"
Gandhiji wrote a lengthy article in his journal, the
Navajivan depicting  the dedicated life of
Gopabandhu.  In this, he drew the attention of
others to the life of simplicity and poverty led by
the workers of Orissa in their dedication to the
service of the Country.16

A meeting was held in Puri  where
Gopabandhu delivered a memorable address.

“How can I introduce Mahatma  Gandhi
to You ? This Mahatma has a Frail body and a
short stature.  But  what charm does he possess
that so many people have been attracted to him
from distant Villages ?  This force of personality
had  made the Indians Victorious in the struggles
in South Africa and had relieved the suffering of
peasants in the hands of the Indio planters of
champaran. This force has also taken off the
burden of taxation from the famine stricken people
of Kaira District.

Why shall I speak of Puri District ?  His
name is being pronounced in every village. He is
not a man.  He is a God or messnger of God. You
know  how many lives were lost during the last

famine in Puri district ?  What trouble had been
endured  and what piteous appeals were made
to the Government. Ultimately the Governor’s
throne was  shaken and after a personal visit he
said ‘ what should have been made has not been
done  !  But with what result ?  But how did the
Governor of our hearts, Mahatma Gandhi living
in Gujurat ?  Even without a visit to Puri, he
proclaimed famine  in this District and as a
consequence money came pouring in not only
from Gujurat but from all over the Country. The
famine stricken people of Puri, have been
rejuvenated by the blessings of the Mahatma. Our
savior, the Governor general  of our heart is
physically present here.  I have seen you during
faminies. I have seen hundreds of people dropping
down dead. This sin of people goes to
government.

But who is responsible for the hundreds
of deaths during the last famine ?   I said in the
Legislative  Council  that if a single man dies in
starvation in any remote corner of this province,
the sin of that death must be borne by the
Government, every Officer of the Government
and by the Council either directly or indirectly.
As  I was myself then a member of the Council, I
am also partly responsible for it.  The sin of the
state is on the ruler and we have to renounce these
sinful rulers.  This is  Mahatma’s message of non-
cooperation.  This is message of Indian National
Congress.17

After spreading his message among the
citizens of Puri, the Mahatma and Gopabandhu
left for Berhampur.  At that time Ganjam formed
a part of Madras and was not in Orissa. But the
Congress had accepted the Principle of
re-organizing the provinces on linguistic basis and
so Ganjam was recognised as part of Orissa by
it”.18
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Even though as has been said Ganjam
was a district in the Madras presidency, and not
a part of the province, still the Odia’s responded
to the call of Gopabandhu and “accorded a royal
reception to Mahatma despite all repressions of
the alien government”. In fact, Mahatma realized
the tremendous influence that Gopabandhu had
over the people. That apart, it was because of
Gopabandhu, Gandhi could realize the grinding
poverty of Odia people and it is said that it is as a
result of his visit to this province, the Mahatma
took a vow not to wear a full Dhoti till every Odia
had got food and clothing. In fact, his only dress
was a small piece of Khadi Dhoti – a loin cloth
and a chadar. Orissa, Gandhi exclaimed is the
epitome of India’s poverty.

Gandhiji considered Utkal as the
poorest province of the country. It was his feeling
that if one wants to serve the Daridranarayan, he
should serve Utkal. He could see the plight of
Utkal with his own eyes for the first time “ since
then he has very often remarked that sights he
had seen in Utkal were always dancing before
his eyes and that he would never forget the sight
of the skeleton-like millions of the prince.
Utkalmani writes in his “A prisoner’s
autobiography” “I remember the day when
Gandhiji and his wife were staying at Puri. He
had been deeply grieved by the condition of this
famine stricken province. He had seen
innumerable men and women, young and old
reduced to skeletons by starvation.

This had moved him to pity and he
remarked to me when we were alone that he was
so moved by the terrible sight that he felt like ending
his life by going on a fast. He felt that death was a
hundred times better than being a witness to such
scenes yet he had the feeling deep inside him that
the sufferings of the country were sure to end very
soon”.

Whenever Gandhiji, got the news of a
flood or a draught in Utkal from newspapers he
took all possible steps to redress the suffering of
the poor masses. In fact, he appealed to the rich
for contribution and sent the money for the relief
of the poor people of this province. Not only this,
he sent prominent social workers to Orissa. As
per his instruction, the late C.F. Andrews stayed
in Utkal for months together devoting himself
sincerely to the work of ending the suffering
caused by floods in the province. Gandhiji’s
inspiration was at the root of Thakkar Baba’s love
of Utkal. The late Jivram Bhai dedicated his life
and wealth in the service of Orissa and breathed
his last on its soil.

He also had come to Orissa for serving
it’s people at the instance of Gandhiji. On a
number of occasions Gandhiji had said that he
felt a deep urge to settle down in Utkal to serve
the poor people of the province.

The condition of Puri district was very
bad in 1920 when famine had broken out in some
parts of the district. Gandhiji was requested to
pay a visit to see the situation himself. Since he
could not come himself, he sent Thakkar Bapa.
Thakkar Bapa informed him about the real
condition of villages of Orissa. Gandhi made it a
point to publish those reports in the Gujarati
editions of Navajivan under the heading “Famine
in Orissa and appealed to the people of Gujarat
for contribution to carry on relief work in Orissa.

The annual session of the Congress was
held at Belgaum in 1924 presided over by Gandhi.
Gandhi at the time confined himself to constructive
work and devoted himself to the promotion of
Khadi and spinning. He met the delegates of Utkal
who had come Belgaum separately.

What he advised the delegates of Utkal
is significant and shows his love and concern for
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the Odia people. He advised : "The picture of
Orissa which is dancing before my eyes has
convinced me that it will be Swaraj for them if we
can provide food to the people of Orissa. So, I
would request the Congress workers of Orissa
to forget their internal squabbles and work to
provide food to the starving people of Orissa.
The best way to this is to propagate Khadi. Many
labourers from Orissa work outside the state.
Their miseries will be over if they can be engaged
in Khadi work in their own villages. If this
programme is carried out sincerely khadi
production in Utkal will increase and one day the
province may became The Khadi Store of India."19

Mahatma Gandhi visited Cuttack in
1925 and stayed as the guest of Madhu Babu,
who was the Father of Orissa province now state.
The grand old man, was neither a member of the
Congress nor did he appreciate Gandhiji’s policy
of non-cooperation. Even then, they had an
intimate relationship with each other. The main
reason behind their intimacy was that they
subscribed to a common ideal.  Madhu Babu
believed in the same ideal of Physical labour which
Gandhiji not only accepted but tried to practice
in his life. Both of them, in a way, enhanced the
importance of dignity of labour. It has been said
“Madhu Babu was of the opinion that unless the
cottage industries of the country were sufficiently
developed and unless people took steps to
improve the same by giving up their lethargy and
ignorance, there could not be any swaraj. He
spent his life’s earning for the development of
cottage industries. Even before Gandhiji
introduced hand-spinning as a national
programme, Madhu Babu placed before the Utkal
conference a proposal aimed at encouraging the
spinning wheel on this occasion. Gandhiji came
to Cuttack just to see the Utkal Tannery started

by Madhu Babu. Gandhiji was of the opinion that
along with a diary, each village should have a
tannery which would result in the welfare of the
village as well as of it’s cattle. Though there was
no idea of service to cattle behind Madhu Babu’s
conception of the tannery, his effort was certainly
motivated by the ideal of dignity of labour.20 It
was because of Madhu Babu’s efforts hundreds
of cobblers of Cuttack could earn their livelihood.

At the time Gandhi stayed in Cuttack
for only two days.

His love of Orissa was evident when
he paid a visit to the Leper Asylum at Cuttack.
“He had a special interest in leprosy patients.
Sometimes he kept those patients in his own
Ashram. He cleaned their sores with his own
hands. Gandhiji’s  inspiration and late Jamnalalji’s
efforts were at the root of the organization, known
as “Maharogi Seva Mandal”.

During his visit, a mammoth public
meeting was held on Municipal grounds. Only he
who has seen those people sitting calmly and
quietly to hear him in the midst of a drizzle, can
realize the tremendous influence that Gandhi had
over the masses.

He talked to the workers and students
of Alaka Ashram who were brought to Cuttack.
He  talked  to  them at Madhu Babu’s  house and
spoke on national education. As he said “the
present system of education has made our intellect
the blotting sheets of modern civilization”.

Madhu Babu who was seating near by
asked Gandhi what he exactly meant by his novel
English expression.

Gandhiji explained,  “We are not able
to grasp western civilization correctly.  One gets
inverted letters on blotting papers, and those are
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illegible. On a blotting  paper  everything is blurred
and indistinct.  Similarly western education leaves
a confused imprints on own intellect. This
confusion has made us dull and lethargic”.

It was in 1927 Gandhiji decided that
he would undertake a tour of the whole country
to raise funds for Khadi work.  Accordingly,
Gandhiji was expected  to visit  Odisha in
November.

Odisha was uppermost in his mind.  It
is most amply evident from his speech which he
delivered in Madras in September 1927.

During his tour, Gandhiji went to
Bhadrak to see Flood affected areas. It was then
that Jivrambhai made Odisha his field of activity.

He came to Cuttack after visiting
Bhadrak and some centres  of the Puri and
Ganjam Districts.  It is said that twenty six
thousand rupees were donated for Khadi work
in Ganjam during his visit to that District.  That
amount formed the capital of the Utkal Branch of
All India Spinners Association.  Some of the
interesting events which took place during the
period deserve mention.

Gandhiji went to Bolagarh in the Puri
District.  An important event that took place there
was narrated by late Deenabandhu Andrews in
the Young India.

While the Mahatma was attending to
his own work, an old villager was passing by
carrying some firewood on his head for selling.
When he heard that the Mahatma was there, he
threw of his load of firewood and  fell prostrate.
When he got up, Gandhiji called him near and
asked him as to why he fell down prostrate on
the ground.  As it were, he was a poor Harijan
and his body was covered with rags. When

Gandhiji asked for some contribution to  Swaraj,
he turned his hand to his waste band to find out if
there was any pie there.

Gandhi realized and told with a smile.
If you have no money, I would ask of you three
favours. Can you oblige me ?  When he agreed
Gandhiji told him,” you are a human being.  It is
not right to prostrate oneself before another
human being.  This type of reverence should be
reserved only for God, secondly, you Harijans
are habituated to taking beef, but you are Hindus.
As Hindu religion, prohibits eating beef, please
give it up.  Thirdly, do not use any intoxicants.”

The old man agreed to abide by these
three vows and slowly went away.21 I can not
resist the temptation of showing another dimension
of Gandhiji’s love for Orissa, his love for Odia
language.  When in Dec 1927, Gandhiji visited
Odisha and reached Cuttack, He spent some
quality time with famous Odia linguist  Gopal
Chandra Praharaj.  He greatly commended the
hard work and dedication to compile Purna
Chandra Odia Bhasakosha.  As it were it was
the result of the vision and dedicated work over
nearly three decades of Mr. Praharaj to produce
this monumental 7 Volume work of about 9500
Pages published between 1930 and 1940.  On
this occasion Gandhiji also developed  interest to
learn Odia Language and in fact signed his name
in Odia as M.K. Gandhi which meant Mohandas
Karam Chand Gandhi.22

There was a Co-operative union named
"Cuttack Khadi Sangha" which was engaged in
Khadi production.  The Weavers of the Alaka
Ashrama of Jagatsinghpur  and  Khadi Sangha
got an opportunity to talk to Gandhi at Cuttack.
Talking to  the workers of Khadi Sangh, Gandhiji
said."Your responsibility is greater than that of the
people managing the Bank of England in London.
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They thrive on exploitation of the poor Countries
whereas you  have taken up the task of building
poor man’s Swaraj".

In June, 1928 Gopabandhu was invited
by the Odia labourers of Calcutta to go there.
Although he had just recovered from an attack of
Typhoid, he went there and stayed in the slum
area amongst the labourers. On return from
Calcutta, Gopabandhu had a relapse and on 17th
June, 1928 Gopabandhu breathed his last at
Sakhigopal in the presence of his colleagues and
friends after dictating his last will and testament at
the age of 51. It constituted the "Samaja" and the
“Satyabadi Press” into a trust and appointed the
Servants of People Society as the trustee.

Modern Odisha in all spheres bears the
impress of Gopabandhu who literally dedicated
his life in the Service of the poor, the distressed
and the downtrodden and for the freedom of the
Country.23

On receipt of the news of
Gopabandhu’s premature death, Gandhiji was
plunged into grief. It penned a glowing tribute in
Young India under the heading "A Noble soul
Gone " :  “As I am writing for Young  India, I have
a wire from Nilakantha Babu apprising me of the
death at Sakhigopal of Pandit Gopabandhu Das
who was one of the noblest among the sons  of
Odisha, the land of sorrow and tears.
Gopabandhu Babu had given his all to Odisha.  I
heard of him and his sterling  character and
steadfastness when Sj.  Amritlal Thakkar was sent
to Odisha in  1916 to distribute relief to the
Famine striken.  Sj. Thakkar used to write to me
how Gopabandhu Babu braved in convenience
and disease in struggling to help the helpless.  He
gave up his practice and his membership of the
Legislative Council during the non-cooperation
days and never wavered.  What was more for

him was to stake the existence of his dearest
creation, the Satyavadi School. His one ambition
of life was to see dismembered Utkal united  and
happy.  He had lately become a member of Lala
Lajpatrai's society and was planning to make
Khadi an efficient vehicle for the economic relief
of Poverty and Flood stricken Odisha. The
Country is poorer for the death of Pandit
Gopabandhu Das.  Though he is not on our midst
in the flesh, he is in our midst in the spirit. Let that
noble spirit guide the workers of Odisha, let his
death result in a larger dedication to service,
greater effort, greater self-effacement and greater
unity among the scattered workers who are too
few for the national requirements.  I tender my
condolences to the relatives and the many disciples
of the deceased Patriot.24

While speaking of  Utkalmani in another
context Gandhiji said  “Gopabandhu was pure
gold.  His heart was bleeding for the sake of the
Country”.

Gandhiji had great affection and regard
for Utkalmani Gopabandhu Das.  He considered
him as one of the noblest sons of Odisha.  It was
because of Gopabandhu’s efforts, Gandhi could
realize the grinding Poverty of Odia People and
paid special attention to Utkal.  He was a servant
of Utkal; served mother Utkal with every fiber of
his being.  He gave his all to his people, his Body,
his purse, his talents, his energy and his soul.  But
he was equally a great Patriot, a warrior in India’s
struggle for freedom. He effaced himself in the
service of the Country.

Gandhiji loved Odisha.  Odisha ever
remained in the mind and psyche of Gandhiji.  He
was a friend of the poor. Utkal to him was the
poorest province in the country – an epitome of
India’s Poverty.  When he saw innumerable men
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& women, Young and Old, reduced to skeletons
by Starvation, he was immensely moved, felt like
ending his life going on a fast. To him death was
hundred  times better than being a witness to such
scenes.
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